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PUBLISHER'S NOTE SECOND EDITION

The recitation of sacred hymns exerts a profound influence on the physical, mental,
and spiritual dimensions of the human being. Among these, the Sri Rudram and Purusha
Suktam hold a place of exceptional significance-not only for the individual practitioner but
also for their wider cosmic resonance. When chanted with understanding, these mantras
possess the transformative power to rewire one's inner conditioning and elevate
consciousness.

This edition draws upon the earlier scholarly work of Swami Amritananda, a senior
monk of the Ramakrishna Order, whose in-depth study of these texts was first published
several years ago. Far beyond a mere translation or literal rendering, his work offers
nuanced interpretations that bridge the sacred and the philosophical.

In response to readers' interest and feedback, we are pleased to present this new
and improved edition, featuring enhanced layout, refined typography, and better readability.
A notable addition is the appendix authored by the translator, which offers deeper insights
into the Purusha Suktam through the lens of the Nasadiya Suktam, enriching the reader's
contemplative experience.

We hope that this revised edition serves as a valuable guide for readers seeking to
understand and reflect upon these timeless hymns, and that it inspires growth-both in this life

and beyond.

Sri Ramakrishna Math
Mylapore, Chennai
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PUBLISHER'S NOTE

In a world where things are falling apart, values are on the decline and peace of mind
seems to be but a distant rumour, it seems all is not yet lost. In the midst of darkness light
persists, in the midst of untruth truth persists and in the midst of death life persists. The
spiritual heritage of India is unique. This ancient land has gone through so many ups and
downs in the course of untold millennia and yet has not only survived but has continued to
be dynamic, while other civilizations have come and gone like soap bubbles. The secret of
India's strength is that at all costs she has held on to certain vital values of life generally
called Dharma.

The central principle of Dharma is that there is only one God, the ultimate Truth. That
manifests itself in diverse forms for the benefit of the aspiring souls. Once this Truth is
realized, all life's problems stand solved. As Swami Vivekananda observed, 'Each soul is
potentially divine. This potential can be made dynamic through devotion, meditation, selfless
action or through philosophy. The Vedic mantras are meant to help us in all these ways. Two
outstanding texts of Vedic mantras are the Sri Rudram and the Purusha Suktam. These
grand and mellifluous hymns addressed to the Universal Being, called Rudra and Purusha,
when chanted regularly will endow the mind with strength. To understand their real meaning,
commentaries are necessary. Swami Amritananda has laid the devout public under an
immence debt of gratitude by his lucid explanation of the mantras. He has pressed into
service the commentaries of Sayana, Bhatta Bhaskara, Abhinava Shankara, Vishnusuri,
Skanda Swami and Ahobala to make the meaning of these mantras as clear as possible. We
believe the chanting of Sri Rudram and Purusha Suktam with full knowledge of their
meaning will give immense mental and spiritual joy to the aspirants.

We are grateful to a well-wisher introduced by Dr. S. Viswanathan, Former Head Dept. of
Sanskrit, Vivekananda college and Mr. V. Jagannathan, introduced by Prof. N. Rajagopal,
Prof. of Commerce, Vivekananda College, who readily came forward to meet the major part
of the cost of this publication.

We are thankful to Dr. Goda Venkateswara Sastri the eminent Sanskrit scholar, Dr. K.
Panchpakesan, Retired Professor of English, Vivekananda College and Dr. M. Muralidharan,
Dept. of English, Vivekananda College who helped us in going through the proofs and
suggesting changes, wherever required.

We have, therefore, great pleasure in placing before the earnest public this valuable edition
of Sri Rudram and Purusha Suktam.

10.7.1997

Sri Ramakrishna Math
Chennai 600 004
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FOREWORD

The Vedas are the oldest, yet ever new, scripture of mankind. They are at once a
challenge and an inspiration; the challenge is because the grand truths they enshrine call for
very deep meditation to realise them. The inspiration is from the supernal heights of
knowledge and bliss of pure spirituality.

Because of the difficulty in understanding their true import, most of the Vedic mantras
are far from popular. They are not common coin. But certain Vedic passages stand out,
compelling attention by the majesty of their diction and the sweetness of their sound. Sri
Rudram which occurs in the fourth kanda of the Taittiriya Samhita in the Yajurveda tops the
list.

This Vedic homage to Lord Rudra is remarkable not only for its phonetic grandeur but
also for its universality of approach to the Divine. Rudra to whom these prayers are
addressed is not a sectarian deity, but the Supreme Being who is omnipresent and
manifests Himself in a myriad forms for the sake of the diverse spiritual aspirants. Hence this
text is also known as Shatarudriyam, i.e. Rudra in hundreds of forms. Upanishad being
called a mystery (rahasya), Rudra Upanishad is another befitting appellation for this text.

Rudram reveals at its centre the great Panchakshari, the famous five-lettered mantra,
‘Namaha Shivaya. No wonder Sri Rudram is used by the devout in daily puja, japa, homa
and other religious rituals. Its daily recital is said to confer on the aspirant all blessings,
material and spiritual. It is said, if Rudra is worshipped, all the other deities also are
propitiated. Saluting the Lord with the obeisance 'Namaha' fulfils one's all aspirations.

To worship a deity, the sadhaka must have a vivid picture of the deity's appearance.
Sri Rudram, therefore, gives a long list of the details of Rudra's appearance. His body
pervades the entire universe. It shines in immaculate white covered by the holy ashes. The
snakes dangling as charming ornament, the blue-throat recalling the great service the Lord
rendered at the churning of the milk-ocean for nectar, the matted locks adorned by the
crescent moon, the mighty bow in hand, the triple eyes, the rudraksha beads, the vibrant
dancing pose-all help in meditating on the form of the formless Lord. He is the Sun and the
Moon and eternal Fire-or rather he makes all these shine by his light. Being the Supreme
Yogi He is sameness (samatva) personified, so we find Him described not only as the Lord
of everything good, but also as the Lord of thieves of different types. Also a carpenter, pot-
maker, hunter and angler. None is excluded from the shower of his grace. He is Ashutosha,
readily pleased. Any wild flower will do for worshipping him.

The first chapter (Anuvaka) of Sri Rudram is a set of prayers to the Lord to give up anger
roused against those who transgress the divine commandments. The second to the ninth
chapters contain the prostration to his omnipotence, and to His indwelling the hearts of all
souls. The tenth chapter celebrates the munificence of the Lord and prays for the prosperity
and warding off of evil. In the last and eleventh chapter we get the thanksgiving to the Lords
attendants and Ganas.
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These eleven chapters are popularly known as namakam, because most of the
verses carry the refrain '‘Namaha' (or Namo Namah). The next eleven chapters are known as
chamakam because the refrain here is 'Cha me. The namakam and chamakam together go
by the name of Rudradhyaya.

Though the text of Rudram occurs in the Karma Kanda of the Veda its use
transcends the performance of rituals. It is a great help in mental adoration (upasana).
Above all it is an Upanishad, each mantra replete with deep spiritual significance. Swami
Amritananda has pressed into service the commentaries of Sayana, Bhatta Bhaskara,
Vishnu Suri, Abinava Shankara, Skanda Swami and Ahobala to bring out the Vedantic
treasures encapsulated in these mantras.

There is time-honoured tradition that namakam and chamakam should be chanted
daily along with Purusha Suktam. Indeed Purusha Suktam prevades the Vedas extensively.
An integral part of Rigveda Samihta, it also appears in the Taittiiya Aranyaka, the
Vajasaneyi Samitha, Samaveda Samhita and Atharvaverda Samhita. Quotes from it are to
be found in Shatapatha Brahmana, Shvetasvatara Upanishad and Mudgala Upanishad. This
sukta finds a place even today in the worship of deity, in temple or at home, in the daily
parayana, in establishing the sacred fire for Vedic ritual, in various rituals and even in the
cremation of a dead body.

Purusha of the Purusha Suktam is the manifested state of the unmanifested
Brahman. Possessed of all heads, eyes and feet in his Creation he has enveloped this
universe completely and has also transcended it. He dwells in every being by a fraction of
his self yet his major part is beyond the universe. Being the only reality he manifests himself
as Virat, the totality of all objects, in their seed form. Then he enters into it and brings out the
devas or bright ones. The devas, in turn, create the world employing the Purusha himself as
the sacrificial animal (pasu). We are given a poetic description of the various mental material
and types of animals, we see today in the world. The stress is on yajna, selfless discharge of
duty, which leads to participation in the cosmic good. Realizing the Purusha one attains not
only material prosperity but also immortality.

Chanting this triad, the namakam, chamakam and Purusha Suktam with full knowledge of
their meaning can be a smooth way to unbounded felicity and peace. The author deserves
our deep gratitude for opening up this path to spirituality.

President

Sri Ramakrishna Math
Mylapore, Chennai
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SRI RUDRAM

Introduction

Sri Rudraprashna also known as Shatarudriya and Rudradhyaya occurs in the
Yajurveda, as the fifth and seventh chapters of the fourth book of its Taittiriya rescension. It
has two parts called namakam and chamakam. The word namah is used 183 times in the
fifth chapter and this portion is namakam. Almost at the centre of this is the sacred mantra

Shiva Panchakshari and the word Shiva is in the centre of this mantra. The words cha me
occurs 358 times in the seventh chapter and it is called the chamakam. The elaborate rituals
of TEHIETAST, HGTEG and 37TavE are based on the recitation of the namakam and
chamakam portions. This Rudra prashna is very popular and is chanted during 3f#8 in the
daily pujas. It is considered highly efficacious in warding off evils and in conferring various

benefits on its votaries.

The Vedas have three divisions karma kanda (ritualistic portion), upasana kanda
(worship portion) and jnana kanda (knowledge portion). Sri Rudram occurs in the karma
kanda of the Yajurveda and is used in homa. It describes Rudra in His universal aspect as
the Supreme Being, the omnipotent, omnipresent and omniscient Lord of the universe and is
therefore used in upasana or mental worship. It is also described as Rudropanishad as it
confers immortality by giving us the knowledge of the Supreme Being. Rudra Japa is also
spoken of as a great purifier, being the most effective expiation for even the worst sins.

The Veda mantras are to be understood properly and the implied meaning is more
important than the literary meaning and hence the help of the ancient commentators has to
be eagerly sought. This can only be supplemented with modern commentaries if any.

Sri Rudropanishad is the most important text in all the Vedas say shruti, smriti,
itihasa and puranas. In Jabalopanishad, brahmacharins ask for the means for attaining
immortality. Yajnavalkya replies that it is repeating Satarudriya. This contains the names of
the immortal one. This Satarudriya his innumerable Rudras who are devatas as revealed by
the mantras of Sri Rudra. This Rudra is found in one hundred branches of Yajurveda. One
becomes sinless by chanting this (Suta Samhita). Similar sentiments are expressed in

Kurma Purana, Mahabharata (Dronaparva) etc. The speciality of the Shatarudriya is that it is
not merely chanted but prostration (7H:) are added. It is said in Kurma Purana that a king
who had successfully completed Gayatri Upasana was asked by Shiva to chant the

Shatarudriya with namah. In other words Shatarudriya confers mukti on it votaries. The

chanting of this is prescribed even for sannyasins (.. 3cITHTHT gaey Hepedl A 3elod

FATAATCAIN [ GHRTUTTATAH-hdeAITINE). In Suta Samhita it is said that this is the greatest
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expiation for even the worst sins. (J: AT ?flg?ﬁ IR GETRE DR B R IEL AL | HGTATA
3hcITIRUTAAT | HTI SEAGITAT 3 Hded2MWeT:). Again chanting of #¥¢ is prescribed

for fulfilment of desires, for expiation, and for attaining mukti (FafAfveT IR: FGTEAT:
FARE: SN e TR o SaIafIve; aysear aTfeRear o feran.

According to Abhinava Shankara who cites the authority of A, Tfd, fdgd and
9T9T the Rudra speaks of Brahman and not karma as stated by Sayana. Vishnusuri also hold
the same view and attempts to give an independent commentary to prove the point. In
Rudropanishad (Sri Rudram), we see that the overlordship of Rudra is stated in the mantra
starting from &2 T TaY 7H: to STITAT I T :. His lordship over various things is praised
and in the end He is praised as the Lord of the universe. The mantras W}Tﬁ BECICEEG)
show that the Lord is the self of everything. Similarly the mantras s7H: T d show that
he is the indweller of everything. These H’s pertain to Brahman and not to gods like Agni
who is praised in karma kanda. The mantras which state the Lord is #Tcl3l1d etc, show the
God as Parameswara. All this cannot be attributed to Agni (as Sayana comments). In this

connection Agni’s inability to burn a dry grass can also be cited (vide Kenopanishad). Agni

is created and controlled by the Lord. Even though in the Agni Chayana, Agni is given ahuti
as applicable to Rudra, that is, even though Agni is praised as Rudra (in the karma kanda
where 'Sri Rudra’' occurs) it should be clearly understood that the Rudra spoken of in the Sri
Rudram is Paramatman and not Agni. In other words Sri Rudra is an upanishad and not
merely a mantra used in rituals. This has been established by Abhinava Shankara in the light
of various nyayas used by the purva mimamsakas. Even taking the upasana view it can be
seen that Sri Rudra is the most efficacious mantra.

The Sutrakaras such as Bodhayana, Apastamba etc, have prescribed five-limbed
Rudra (4>dT59T%¢) in the performance of each of 34, 81 and 37T, The five limbs are 1)
Rupam 2) Rudra 3) Rudri, 4) Maharudra and 5) Atirudra. The sTH®H and JHSH together is
called ¥9H (Fa%IH of Rudradhyaya). Once chanting #H%H and THHH is FIH (THE etc
dHDH, 34?JT1%'W¢F\ etc IHSH). The chanting of eleven anuvakas of sTHHH with one anuvaka
of chamakam each time is repeated eleven times with eleven anuvakas of chamakam. This
is Rudra ekadasini (SGaIG A=, This, eleven time repeated, become oTEgRe or TGl Eleven

times this is maharudra and eleven times of this is atirudra.
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Even a mere chanting of Sri Rudra is highly efficacious. But according to Yaska one
who chants knowing the meaning is purified and goes to heaven. This is true in the
performance of yajnas also. It is this which prompted the commentators like Sayanacharya
to write commentaries explaining the meaning of the mantras. But even with the commentary
of Sayanacharya the meaning would be incomplete as the commentary explains the mantras
from the point of view of rituals (applicability of the mantras in performing Yajnas). As
explained above by Abhinava Shankara, we have to find a deeper meaning and this can be
done only by a commentary written from the spiritual point of view. This work has been
admirably executed by Vishnusuri (Anandashrama publications).

Here the Lord with his upadhi maya (Mayopadhiriswaraha) alone is praised. Always
the Lord with His great powers alone is praised. He is not praised if He has low upadhis as

we find in Rudra where He is saluted as the Lord of thieves etc. (the Lord is praised as
omniscient, etc. but never as being the indewller of thieves etc.) 3chSIUTiY’s attract praises

and Ws are simply recognised.

The peculiarity of Sri Rudra is that we have many mantras where the Lord is
associated with fRSEIUTT or where mere facts are stated such as: He is there in those who
run, who stand etc., (7H SWFTS-‘J:, ﬁl’%ﬂ:ﬁ-‘&r: etc). We should not justify this plain meaning
by saying that all-pervasiveness of Rudra is being praised. All-pervasiveness is stated in
terms of generals and not particulars. "He is the indeweller of the Earth and pervades the
Earth” as in Brihadaranyaka, is all right. But when we say He is trees, leaves and stones etc,
then the mantras are either not clear or have nothing special to convey. This is the
argument of Vishusuri. He feels that the purva mimamsakas erred in interpreting the Vedas
as preaching only karma. He finds some inconsistencies in the mantras guiding the
performance of 37RTHY, TSTHY etc., The essential message of the Vedas is to remind man
of his divinity and help him to realise his true nature. In other words the message is spiritual
and knowledge-oriented and not action-oriented. This principle is accepted by Abhinava
Shankara even though he does not make any effort to give consistently a spiritual meaning
to the mantras. In his commentary he follows Sayana and Bhatta Bhaskara even though he

criticizes Sayana.

The action-oriented meaning is justified when we remember that a vast majority of
people understand only this. The knowledge-oriented meaning is justified as that is the real
meaning in the ultimate analysis and one should know this even though one is not prepared
to accept it straight-away. Karma should lead to jnana and a smooth transition is provided by
the philosophy of the Bhagavad Gita viz. the philosophy of upasana and nishkama karma. It
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is Bhatta Bhaskara, Skanda Swami and Ahobala who praise worship-oriented meaning
(upasana parata).

Unfortunately Abhivana Shankara, Bhatta Bhaskara and Ahobala have not
commented on JHNH and we have to depend only on Sayana and Vishnusuri for the
commentary. Here again Sayana is very brief and Vishnusuri is our main support. One thing
may be remembered, even though Bhatta Bhaskara gives various interpretations none of

the commentators is clear in every place consistently. This is true of Vishnusuri also.

All the available commentators taken together and of course with the sraddha of the
reader associated with the reading of commentaries it should be possible to get a fairly clear
idea. Vedic mantras can never be made very clear. Their clarity is available to one who
constantly meditates on them. But even a casual listener or reader can get sufficient
inspiration to go deep into their meaning and he should not come to rash conclusions.

The explanations given here are very brief and for details the reader is referred to
commentaries. The mantra becomes clear with this explanation and its potency in indicated
at the end of it. For details one should refer to the commentary of Bhatta Bhaskara. It is
beyond the scope of this work to go into the details. The introductions that Vishnusuri gives
before explaining some mantras are a grand exposition of advaita viewed from various
angles. These introductions could be complied and made into a manual of advaita. But |
have to be very brief in this work.

Purusha Suktam similarly is a Vedic mantra occurring in all the Vedas. For instance it
is the 90th sukta in the 10th mandala of the Rigveda. This is highly popular and is used in
daily pujas. This again speaks of the Supreme Being and the origin of the Universe and how
man is related to the two, God and the Universe. There is a puranic exhortation which says
that namakam, chamakam and Purusha Suktam are to be chanted regularly. Just as
namakam and chamakam are used in karma, upasana and in sublime search after Truth,
Purusha Suktam is also used in a similar way. In fact it integrates the three kandas or the
divisions of the vedas viz karma, upasana and jnana. It speaks of yajna (sacrifice), and
elobrates the concept of dravya yajna (physical aspect) , manas yajna or upasana (mental
aspect) and jnana yajna (knowledge aspect). It is these seminal ideas which are taken up by
the Bhagavad Gita and other books for further elucidation.

Considering the importance of the above three texts namakam, chamakam, and
Purusha Suktam and the necessity of rendering them in a simple language, an attempt has
been made in the following pages to collect the interpretations and ideas expressed by
eminent scholars on the texts and give a connected account for the benefit of the lay reader.
This is not intended to be an intellectual pursuit but is meant only to help seekers of spiritual
illumination. In the course of thinking on this subject in the last few years many books might
have influenced my thinking but the most important of them are: a) commentaries by Sayana
and Bhatta Bhaskara, Abhivana Shankara, and Vishnusuri, b) poetic rendering of Sri
Rudram by Skanda Deva (Revised second edition)and Abobalabhatta, (Tanjore Saraswathi
Mahal) c¢) publications in Kannada of Adhyatma Prakasa Karyalaya, Holenarasipur, d)
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Purusha Suktam commentary by Sri D.V. Gundappa in Kannada and e) English rendering of
Sri Rudram by Sri T.R. Rajagopala Aiyar published by Bharatiya Vidya Bhavan. It is
interesting to note that these texts have been engaging the attentions of scholars throughout
history.

While trying to explain the mantras the following procedure is adopted: 1) a brief
introduction and the general features of the mantra are given wherever necessary followed
by the mantra with accentuation marks. 2) a free rendering of the meaning. 3) a discussion
divided into two portions, one based on the karma and upasana view and the other based on
the esoteric explanation of Vishnusuri. 4) foot notes to give quotations and to explain
different ideas.

The namakam is explained with the help of commentaries by Sayana, Bhatta
Bhaskara, Abhinava Shankara, Vishnusuri, Skanda Swami and Ahobala and chamakam with

the help of the only two commentaries available namely Sayana's and Vishnusuri's.

Purusha Suktam is explained with the help of the commentaries of Sayana and
Bhatta Bhaskara.

It is our fervent hope that the rendering may be found helpful by the reading public.
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Namakam

AT TETEIT:

o HehH

~

There are eleven anuvakas here. In the first consisting of 15 mantras we pray to Rudra for
his grace. He continues to be angry even after killing Tripurasura. He is angry with our
transgression of moral codes. So He has two forms one terrific, the other benign. The
devotee is terrified by His terrific form. Hence the prayer to please Him and propitiate Him
invoking His benign form.

3}t FAHES B¢ HII AT I SNT AH: |

FHE I Hede ATGEAT Faad 187 11| ¢

%G - 0! Rudra o #Fi=Id to your anger 1: salutations 3d o 394 s7d: again salutations to your

arrow. sTHETA I ¢l=del Salutations to your bow 3 o EI'I§'3-TIT o1H: again salutations to your

arms (which wield the bow).

Rudra:
The term is derived in various ways as follows:?

a) Who makes us speak;

b) Who makes people understand everything by words (language);

¢) Who makes us conscious of our dharmas through the vedas;

d) Who leads us to Self-knowledge through repetition of pranava;

e) Who removes sins and melts in compassion;

f) Who makes people cry at the time of dissolution of the universe;

g) Who removes the miseries of samsara by His grace;

h) Who enters the hearts of people as Nada Brahman;

i) Who imparts spiritual knowledge to seekers of Truth through the upanishads;
i) Who imparts to Brahma the creator the truth (knowledge of the vedas) at the time of
creation etc.

1. () ¥fc erse AT ety Tg: 9IoT:, (i) BT AT ared graafd graafd sfaee, (i) scar deeqar
TATcATS TII AT B2, (iv) ST JUTGSIAT TATHTS TIT AN T2, (v) Tl ATGTec (@) gt gradfar (Fem
et gueH AENT Hel Gat AT 3Miaaen a1 Te:, (vi) VT FdH=hIel 3T Ta:, (vii) T HHRG:W STagclict
&g (viii) TaT AT T QEIATON gafd gfaafd 3id & (ix) i Aegseaa:dt FANTT T (x) Fedrgh wid
A ARG R ERARII
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These meanings are derived from the root % to produce sound, to cry and g to shed tears

and g to flow, to run, to melt.

Hog is anger. This is at the root of all misery. Shiva’s anger causes destruction. So to
propitiate Him salutations first to Shiva who is anger embodied. It may mean: manyu-anger
is shakti of the Lord and therefore our salutations to it so that He may not use it against us

for our transgressions of the eternal moral codes. Again manyu is the cause of misery.

The word Rudra is derived as one who removes misery and its cause, namely, manyu in us.
Therefore our salutations to Him. Again it may mean-May He direct his anger against our

enemies and not against us, His devotees. Salutations to your arrow 354 Salutations to your

arms and the bow. One hand holds the bow and the other the arrow.

The Lord is thought of as a young warrior and our salutations to His hands, the bow and the
arrow so that we may be free from fear s7H: (hamaha) means abosolute surrender to God. It
is denouncing the ego. It is humility. It means serving the Lord for getting purusharthas. It
also means that this world is not in paramatman. So reject the world knowing this. &

means parabrahman. (37T TaTgT TAUT IYUUTH 5 U5 SIEHA0N AATHAT-Bhatta Bhaskara).

Vishnusuri: Rudra is Atman, arrow means jivatman, which when discharged merges in
paramatman. Manyu is maya shakti of the Lord. Rudradhyaya is an upanishad. Its subject
matter is the all-pervasiveness of Rudra. Rudra is the self of everything. Jiva is essentially
Rudra and his ajnana makes him think that he is different. So, salutations to the maya shakti
of the Lord which is manyu and which makes the Jiva feel helpless, miserable. The bow is
pranava. The Lord is the goal of pranava and holds the bow. The two arms of the Lord are
the two powers of maya the concealing power and the distorting or projecting power- avarna
shakti and vikshepa shakti. These may also mean dharma and adharma which confer
happiness and misery on the jiva according to his prarabdha karma.

The following mantra prays for happiness.

magﬁ:@ﬁﬁ@?gﬂjaﬂizl
TRraT 2iyeaT ATag A % H3T 1R

O! Lord (Rudra) your arrow has become benevolent and benign (It was aimed earlier at me,
a sinner, and has assumed a terrific form. Now with my prostrations it has been pacified).
Similarly your bow - pinaka, your weapon-Saravya, also have become peaceful. Saravya
may also mean the quiver holding the arrows; make us happy with this peaceful Saravya
and other weapons.
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The Lord is holding the bow and the arrow and is seated in a chariot along with Uma and
has a benign smile. This is the form for contemplation. The repetition of this mantra is used
for warding off of calamities such as famine.

Vishnusuri: 3 has already been explained as jiva. Saravya is explained as that in which jivas

find themselves i.e. maya. (So the prayer is for granting one happiness by making this maya
ineffective or benign).

After praying for happiness, in the following mantra eternal happiness which results from

dcd 3l liberating knowledge is prayed for.

méwﬁmw@mﬁmﬂ?ﬁl
T TEGAl Ao AT Aty i 3

O! Rudra in your benign form, which does not harm us, you reside in the Kailasha Mountain.
Reveal that form conferring happiness on me.

Shiva has two forms benign and dreadful. Here the benign form is meant. Even the benign
form may have weapons and this is addressed in the next mantra.

fATXeId- one who staying in kailasa confers hapiness on beings 2id# T - that which is full of
bliss, 31fAaTHMNTE reveal (thy benign form) to me, 378K that which is that which does not
not terrific i.e. benign. 3TATIRITAT that which does not reveal the terrific form i.e. that form
which does not cause grief. In this benign form there are no weapons. Or this may also
mean that form which does not reveal the sins committed by the votary as they have been
destroyed by revealing the benign form. QIcTH3T the form which gives immense happiness

or confers infinite bliss on the devotee.

Appear before us with this auspicious form of yours. 12T - one who stays in kailasa and
protects all beings. It may mean protecting life in the form of cloud-pouring rain. Or he
stays in speech - (F1R) in the vedas in the form of meaning. That is, He is the essence of the
vedas or being indicated by pranava, is the object of meditation conferring eternal bliss.
3T9ThITI=iT may also mean that which gives T (jnana) which destroys sins. In this sense

according to Abhinava Shankara 31f@arafifg means (37cAda) the truth. reveal to me

Sri Rudram & Purushsuktam-16




Shiva is meditated upon as with a smiling face and accompanied by Parvati and as one
having three eyes and smeared all over with ashes and having serpents as ornaments. This
meditation is said to ensure welfare of cattle.

Vishnusuri: At the end of a long discussion Vishnusuri concludes as follows: In Iswara's

anthahkarana which is nothing but his own maya that modification ?:Icﬁf caused by its going
out to external objects (which are again posited by his maya) is avidya vritti, whereas that
(aj%n which is caused by turning the gaze toward inner self is vidya vritti, These two vrittis,
the vidya vritti and the avidya vritti, are his two bodies. The avidya vritti which causes,
according to fruits of action of the jivas transmigratory existence, delusion etc, is called
37719 inauspicious whereas the vidyavritti which ends in the experience of infinite Bliss is
RG] auspicious. So in the present mantra; 3TYIRT means benign form, that is, that which puts
an end to the dreadful transmigratory existence. 37919 is Atman that which is free from sins.
FIfRAAT TRITAIT reveals. The benign form, the vidya vritti, reveals Atman and puts an end to
samsara. This samsara itself is difficult to surmount, like a steep hill. Jiva and Iswara are both
in the samsara (the one unattached witness, and the other, attached and miserable). So
Shiva is called as 3127 - staying on a mountain 2IcHT - by that form which is vidya shakti
37TAARefifE reveal your Ta¥T by removing 3-1ﬁa31T in me and lead me to liberation.

After having prayed for desired objects, in the following mantra prayer is addressed for not
harming the devotee with the arrow.

A e g Rsrededd |
TRyt IR af g% e oy srre I v

O! Girishanta! The arrow you are holding to be discharged at the enemies, please make it
harmless on men and also animals such as cows etc., in the world.

fAIfXeTT - has been explained as one who staying in the Kailasha mountain makes His

devotees happy or one staying in the cloud makes the world happy by pouring rain.

TR means by remaining in Kailasha he protects it or becomes the cause of its glory. He
protects the clouds by making them rain or protects the chariot (formed by various divine
elements) in which He rode to destroy Tripurasuras, i.e. protects the gods that make the

chariot or protects or grants the speech or prayers of His devotees or protects even the
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sinner if he sincerely prays to Him according to Abhinava Shankara. Girishanta and giritra
mean one and the same thing. So this explanation gives a special meaning justifying the

use of two words with the same meaning.

The arrow was taken out to be shot 37¥dd at Tripuras. But the Tripuras were burnt like heap

of cotton and the arrow had done its expected work. May the same arrows become
auspicious so far as | and my people are concerned. | am your servant, please protect me
and my belongings like animals and even inanimate objects. Turn your arrow away from us.

Vishnusuri: Prakriti has two shaktis, getting transformed and causing transformation. The
first shakti is called vikshepa and the second one kala (time). If this is not accepted there will
be choas. The powers of maya are therefore three: kala, avarna (concealing) and vikshepa
(projecting).

The fruition of an action occurs in time. The avarana shakti makes one lose the correct
perception as his memory is affected. Projecting names and forms is caused by vikshepa. All
the three maya shaktis - kala, avarna are subservient to Iswara. So in this mantra and
vikeshpa kala shakti is spoken of. Ishu, is kala shakti as it afflicts the intelligence of jiva like
an arrow. The meaning of the mantra is; O! Girirshanta you hold kala shakti in your hand to
direct it on the jivas. We are afraid, because everything is subservient to time (in the sense

karmas come into fruition in time). @R is here the world. One who protects the world by

granting illuminations is fIRA. So see that the jivas are not frightened. Use kala shakti in
such a way that jivas are out of fear. May not kala shakti cause loss of memory etc.

Now comes the prayer for all round prosperity.

Rds g=raT car feresT aemid |
7Y F: FA ARG TR AT 31 1 9

fordsT gTrET with auspicious words caT - you TRl dweller in the Kailasha mountain 37S to
attain you JGIHTH we utter, pray - TJH 5d S19Td all this world of men and animals, 378
without any disease, HT: 3I{d may live in harmony.

O! Dweller on the Kailasha mountain! We pray to you with auspicious words so that we may
attain you. By this prayer may all that belongs to us in this world be free from disease and
live in harmony.

faTX - mountain, mountain - like (high) Vedas. One who is the soul of the Vedas and is to be

known only through the Vedas is fA1Rer.
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31=ST-pure, one who is praised by the Vedas to Him we pray with pure auspicious words. The
prayer is for making our relations, animals etc, in this world free from disease. Now if we
take 31TS (vocative case) to mean pure: the meaning of the first line of the mantra would
be: | am impure. The Lord is pure and is therefore praised by the Vedas with auspicious
words. My words are not so pure or auspicious. But when they are addressed to the Lord
they become pure and attain the status of the Vedas as drain water which falls into the ever
pure Ganga gets mixed with it and becomes indistinguishable and one with Ganga. This is

the interpretation of Abhinava Shankara.

The fourth and fifth mantras together form one mantra. The mantras are chanted to ward off
untimely death etc. The Lord is to be thought of as one who created terror in the Tripuras by
his loud laughter and as one who is holding the bow which is Meru mountain and is seated in
the chariot. This is the description by Skanda Swami who hastens to add that we should
think of the Lord as non-different from the Supreme Brahman though imagined to be with a
body.

3G is taken to mean the Lord who has appreared before us, according to Bhatta Bhaskara.

So we praise the Lord standing before Him and directly addressing Him.

We pray to one who is capable of granting our prayers. So Shiva is the repository of all
wealth, powers and auspicious qualities and we pray to Him for granting us all
auspiciousness. We praise his divine sports in the world, This is the extended meaning
suggested by Bhatta Bhaskara and Skanda Swami.

Vishnusuri: After a long discussion comes to the conclusion that jivatwa is imagined. Jiva is
none other than Brahman. The shruti with the help of mahavakyas dcd# ¥ etc., reminds the

jiva of this fact and wakes him up. Jiva in truth is untouched by the world.

The vedas like the bards (vandi) praise the Lord Parameswara to wake Him up from the
imagined jivahood which is compared to sleep caused by avidya. So the Vedas like the
servants who wake up the king by praising his valour and other qualities praise the Lord,
saying "You are the Self of everything and if you go to sleep caused by avidya all this world
of jivas which is a reflection or image of yours cannot be free from the disease of samsara
(transmigration) and will suffer from lack of harmony. Therefore may this world of jivas and
objects after knowing its true nature and thus freeing itself from all sins not fall into samsara
again. May it enjoy supreme bliss-this is our prayer. This is going to be elaborated in the
next mantra.

Sri Rudram & Purushsuktam-19




The Lord has the 31=d:sh{UT of maya. But here there is preponderance of sattwa. Even as
witness (@T&1) He has this anthahkarana and rules the world. The prayer is for revealing his
pure self by getting rid of self-imposed bondage maya thereby enable the jiva to get the

knowledge of pure

Atman. This is done buy the Vedic dicta like tattwamasi. This is referred to as f2I1dsT TTaT by

auspicious words.

The devotee seeks a special treatment from the Lord.

IreaTIE e YA dcate |
HERT HAlHFHI-HERT AU 1l €

Rudra is the greatest God and controls and protects every one. Let him say that | am great
in the presence of other gods. By merely contemplation on him all the diseases vanish. May

He destroy all the Rakshasas and wild animals like tigers snake etc. ¥d: among gods, the
greatest. Gods are protected by Rudra, so ¢cJ: @TW - physician 31f&IG&dT - May He be partial
to me and declare my greatness (I am a devotee of His). 37£Jdldd - may He speak like this.
STEHI - killing ITIYUT=T: Rakshasas. 31fIaa=Te - to speak in favour of some one out of
partiality or declaration to this effect by one who is great. 3IfId&dT one who is habituated
to say like that. If one who is not great shows partiality will be laughed at. So | seek partial
treatment from Shiva alone who is great ¢d: may mean one who sports. Both Skanada
Swami and Bhatta Bhaskara dilate on this. i&@ means to play. He is the goal of all sports. He
is the joy in the sports, victory is our desire to win. He is detached in activities. He is the soul
of His devotee. Light in illumination. In praise he is the object of praise. He is the

destination in journeys. Even though He is one, He appears as many like air.

&d may also mean one who is spiritually illumined. He is the foremost among such (&) He
is the mouth of gods as fire including that of Brahma. (vide skanda Swami’s ¢a=ITA T I:
I HUHAY, - SEHTICHIAT F8]: based on the shruti 31TwT#IaT & ¢aT: and Tal a7 UY T eT:)

The term 3fAGFAT may also mean one who can issue commands (to various gods) to do

their duties properly. Rudra has full authority and compels obedience from other gods.
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So the prayes is, "May Rudra destroy all my enemies seen and unseen such as snakes,
tigers etc. which are seen and tribes of rakshasas who are unseen. May he appear before
me and grant me fearlessness and say that He would save me".

This mantra when repeated ensures long life and wealth to the devotees.

The word fﬁ'GF:E which means a physician may be made to yield other meanings also such
as: 1) He is the physician in the sense he destroys the seed of samsara, by prescribing the
medicine which is devotion to Him. 2) He grants fearlessness, 3) one who is approached by
the fear-stricken. Now a few words about the devotees seeking Rudra’s intercession. There
are gods who have seen me erring and are authorised to deal with me. But Rudra can
intercede and say 'no. He is fit to do it as He is above all gods. This is not partiality strictly as
the devotee has earned this intercession with his devotion. Is he not cruel to Rakshasas etc.,
whom he kills to protect the devotees? No, it is like a surgeon causing pain but prompted
only by kindness. So omnipotence, and compassion of the Lord are indicated in this mantra.
He is also the inner controller of all gods. This mantra is our armour $dd# according to

Bodhayana.
Hitherto we had direct prayer addressing Him. This mantra indirectly refers to Him.

Vishnusuri: 29 is Iswara according to shruti. Rudra is e He, by good counsel, removes the
disease of samsara. So, He is fWe& physician. He is the foremost among physicians T
fé\-TEIT:E. 3¢ here means desires etc. W?ﬁ avidya vrittis. These are obstacles to Self-
realisation. 37fIG&dT omniscient as everything is derived from Him. Such Rudra instructs in
Self-knowledge by helping us to negate our imagined jivahood. This is the meaning of
37¢gardd. He destroys desires (31f8) and avidya vrittis. Such Rudra addressed me, who is a

jiva, as Brahman. So | should realise that | am Brahman non-different from Parashiva. The

Veda Purusha realised this and through this mantra instructs others.

Now Rudra is seen in the Solar orb and addressed as such, referring to the rising and the
setting Sun.

3t AT 3TEOT 30 9: YA |
¥ 3 AR rfRat Ryag Pre: Wewa & < s & 1 v
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The same Rudra is seen in the Solar orb. He is red while rising. He becomes slightly less
red. He acquires golden hue (or white according to some) later. He is highly auspicious as
he assumes different colours and removes darkness. There are again many little Rudras

who can be compared to the rays of the Sun surrounding the Earth in all direction. We are
propitiating them with our prostrations so that their anger at us for our mistakes may be
lightened. dT3: deep red, copper red. 37%UT light red or rosy colour. §3]: - golden hued. gs
their angry moods 3TASHE - AFL ward off. S may also mean one who sustains the world
by giving knowledge just as the Sun wakes up people in the morning by his rising. Giving

knowledge and waking up are compared.

The thousands and thousands of little Rudras with similar appearance and powers surround
us from all sides to give us the fruit of our actions. They become either angry or indifferent
when we do things that ought not to be done or do not do things that ought to be done. Their
anger or indifference is intended to be mollified by our prayers and prostrations.

Vishnusuri: Prakriti originally has sattwa guna. It has two shaktis, rajas and tamas which
cause vikshepa and avritti (projecting and concealing powers). The projecting power is
responsible for creation and the concealing power conceals the difference between the
seer and the seen internally and Brahman and the creation externally (F3gIdTefe: and
SEATIArsdc:). Therefore rajas and tamas have to be subdued only by sattwa which is
Prakriti in original form (ﬂyuagﬁr:). The same maya which has preponderance of pure
sattwa (ﬁ‘\’w is responsible for projection and concealment in case of one who wants
to enjoy the world and is also responsible for completely destroying rajas and tamas and its
own disappearing for one who seeks liberation. The point to be seen here is that the
Supreme Being with maya shakti which has pure sattwa appears red due to rajas thrown up
by maya. Then he is associated with the creation as its soul and becomes auspicious. (53] is
used in this sense, one who maintains or sustains). The thousands of Rudras are the jivas.
We try to remove their 3ifdcam (85 c&Ulcd -3fdeargcdcd) by instructing them in the
meaning of the Vedic dicta tattwamasi etc. the thousands of Rudras spoken of here are the

jivas because jiva is essentially non-different from Rudra. Liberation is from many to one.

The same idea is continued in a poetic description highlighting the accessibility of the Lord.

syt aits aEfy ey Rt |
st mwaa'wr—«r&%ﬂaﬂ&: |
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Rudra is Nilagriva (blue throated: blueness or blackness caused by His containing the

poison in His throat). The same Rudra assumes deep red colour appearing as the solar orb.
By appearing thus He causes dawn and dusk (by the rising and the setting of the sun). The
Lord appears in the solar orb so that the simple cowherds who are uneducated in the
shastras may have His vision. The maids carrying water (in the morning and evening) easily
have His vision. Even animals such as cows, buffaloes etc., too can see Him (those who are
well-versed in the shastras alone can see the Lord staying in Kailasha but not others). May
such Rudra make us all happy. 37! who is in the form of the sun, [ddligId: assumes a deep
red colour 3/G@HUT rises and sets INIT: cowherds 3T 31eRT<] behold him well. 3egr:
31E9T+] the women carrying water also behold. TaRarfel #dTfel 3 37€T+ all creatures
behold. =: ﬂ?ﬁlﬁ May He make us happy.

The accessibility of the Lord in the assuming the form of the sun so that all lay people may
have a chance to behold Him is described here. Water is to be brought before the sun sets.
Men and animals return before the sun sets. Ritualists wait for the setting of the sun to round
off the rituals. So none can miss the sight of the rising and the setting sun. Rudra therefore
compassionately appears as Sun. Now Bhatta Bhaskara adds quoting a shruti saying one
should not see the rising and the setting sun. Even then, may the Lord forgive us for this and
make us happy. Abhinava Shankara quotes the shruti to say that people rejoice at the
sunrise. So every one the learned and the laity rejoice at the sight of the raising sun. May
Rudra who is easily accessible thus make us happy. It should be noted that Rudra as sun is
seen by everyone. Rudra as the Lord of Kailasha can be seen only by upasakas. Rudra as
Satchidananda is realised only by jnanis. This mantra by its japa ward of drought.

Vishnusuri: the sakshi chaitanya with maya as upadhi is Iswara. The same with 3=d:{UT as
upadhi is jiva (who has the ego). Pure Chaitanyam with no upadhi is Paramatman. The
vedantas seek to establish this. Bondage and liberation are for the jiva who is chaitanyam
with 37 :FI0T as 3T, ATEY chaitanyam is one like akasha but with the superimposition of
31ed:shI0T on it can be spoken of as being born and dying (coming and going). Now death i.e

leaving this body is being described in the present mantra. (That is the setting sun is

described).

Jiva while leaving the body is helpless. He takes up a different body in due course. He feels

miserable while leaving and again miserable when taking birth in a new body as he has to
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spend a long time in the womb. Now when this sakshi goes from body to body he becomes
nilagriva -black throated due to tamoguna which covers and then assumes deep red colour
due to rajoguna. 31T: is explained as gods, those who preside over the sense organs (31T:).
They see this sakshi chaitanya with 31=c:&I0TAI i.e. jiva after getting the body (3cleT 3TT
31EUs]). Gods can preside over the sense organs only after they are formed in the gross
body. Now 3¢ means TH (control) 33%1’#: means vrittis like desire etc which destroy 2TH. So
3G 37E2] means even the vrittis like desire etc. saw him (jiva). Sakshi chaitanya has even
the external objects in its purview. Or the simple water carriers (women) also saw this
eternal witness assuming a body. What to say of this. All beings in the world saw him (jiva).
Rudra (Paramatman) in the form of jiva was seen like this. (jiva and Iswara are in essence
one as Chaitanya. Only upadhis differ). This Rudra is to be attained by following the
discipline of sravana, manana and nididhyasana. May this Rudra grant happiness to us.

Without realising this Rudra (Paramatman) there is no external and pure happiness.

Rudra is in the form of Indra.

At 3 mmmwmm_ﬁ |
3 A IHET Fearallsg Aet sHL 77 1%
The same Nilagriva who is in the form of Indra - May he receive our salutations! Again may

he as parjanya who pours rain receive our salutations. Again my salutations to the servants
of Rudra.

Iﬂ?ﬁ - to him who pours HgHTET - Indra Hxdldl: servants, the pramatha ganas of great valour.
He pours rain and causes vegetation and similarly as purusha impregnates all life and

further creations.

Abhinava Shankara gives some more meaning to Nilagriva and &cdaT 9fd. Rudra was
Nilagriva (Kailasha pati) is the one adored in this mantra. GgdI&T is not taken as Indra by
him. It means one who has infinite number of eyes and therefore sees everything. Nothing
can escape his notice. Therefore the devotee is confident that his salutations do receive the
attention of Rudra even though he is seated high up on the Kailasha mountain. ?Fﬁ?ff is

taken to mean one who grants the desires of devotees. He simply pours blessing for
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fulfilment of their desires. My salutations have immediate effect. As Nilagriva the Lord
shows his partiality for goodness. He places even a digit of the moon on his head in
appreciation of moon’s qualities but takes in the whole lot of our sins like kalakuta poison,
contains them to see that the world is not harmed by it. He is seen as seated with Uma on
the throne with a benign smile on his face. His servants or attendants are spoken of in
various ways in the scriptures. They are a group called pramatha ganas and are very
powerful. They are blissful, free from, jealousy, and have control over speech. They have
attained all powers but they are not conscious of them. They are in the company of the

Lord always. | salute such attendants of the Lord.

The Lord is to be thought of as one seated on the throne with Uma and like the moon cools
and soothes the minds of devotees.

This mantra japa grants a good son to be born.

Vishnusuri: | salute Nilagriva, one who has preponderant vikshepa shakti (no avarana for
Him) 3187- is here taken to mean reflected chaitanyam i.e, jiva. There are innumerable (Hg3)
such jivas whose desires are fulfilled according to their prarabdha karma. There are many
servants who are His own parts and (as reflections of Himself) they are jivas. My salutations
to them. (7T&T:) TTaATAISE ¢TSI There is a reference here and in the next mantra again

to his terrible nature.

YA YrdaEca AR S |
AT T $NG: AT HI@ A || 2o

Lord! release the string of Yours bow from both the ends. Drop the arrows from your hand.
JH> release, SATH the bow-string ¥=aal: of the bow 3$IRTTTaT: from both the ends of the

bow UXT.. 99 Drop, take away. 39Td vocative of Bhagavan (worshipful).

These mantras ask directly and indirectly the Lord to keep aside the dreadful arrows of His
and make the bow ineffective by releasing the string (unstringing the bow).

Abhivnava Shankara: The six mantras starting from the tenth pray for his withdrawing the
weapons. Even though a similar prayer was made in the fourth mantra the devotee is not
completely free from fear as long as the weapons are composition). Even seen in the hands
of the Lord. So this is not to be treated as a repetition (which is a defect in a when the bow is

Sri Rudram & Purushsuktam-25




unstringed the arrows are seen. So take them away from us. Put them, back in the quiver so
that they may do us no harm.

Skanda Swami: O Lord! you are learned, powerful, famous, full of wealth, spiritual
knowledge and renunciation. (The qualities which entitle you to be addressed as Bhagavan).
So it is not proper for you to direct your anger towards us. You are the embodiment of

courtesy and compassion (afﬁvﬂmgr:, GATHIAT:).

Vishnusuri: You may ask, "Who am I? Who are these Jivas to whom | am offering my
salutations?” The reply is: We differentiate between Jiva and Iswara. This is caused by the
two powers 37TaX0T and f3&ITeI{Fd. So the prayer in this mantra is to get free from the two

powers.

O Lord! Please release the string in the form of ego (31§55 Y) from both the ends (in the
form of avarna and vikshepa shaktis) of the bow (in the form of pranava wrought by maya).
Drop the arrows in your hands. That is, drop the jivas who are in your control. Giving up the

jivahood manifest bliss which is your essential nature.
This attitude is further elaborated in the following mantra.

HAAT UTECAIT< HEHTET AT |
forefar & ereaet syt et o gt o7 0 o

You are having innumerable eyes and innumerable quivers. O Lord! After unstringing your
bow, keep your arrows in the quivers with their sharp metallic points facing down. Please be
propitious and benign to us. 37dcdcd after unstringing, S/ quiver, AAYY O you with
innumerable quivers foreft - having blunted the sharp points of the arrows keeping them in
the quivers with their tips down. 27 sharp point of the arrow f1d propitious. calm, benign
HHAT

S

Abhinava Shankara: Rudra can see with innumerable eyes and has inexhaustible arrows. It
is not possible to escape Him. So the devotee prays that the Lord Himself should withdraw
the arrows. Even then he is not satisfied. So he asks Him to become propitious and
compassionate. Lord is addressed twice and this is justified only if the above extended
explanation is given.
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Vishnusuri: 3&"@ is taken to mean the repository of karmas. After unstringing the bow i.e.
after destroying ego (31§ShI{ which is bow string). Ted different vrittis (modification of the
mind). keeping the arrows with face down is negating the vrittis, making them ineffective.
So by removing our ego and making the vrittis ineffective appear to us as blissful and

benign. This is an elaboration of what has been explained in the previous mantra.

The following is a direct prayer.

Rt e Fafiel Rrefea amianr< 3a |
aﬁerm_@wayajmﬁrggwu [KE!

May the bow of kapardin (Rudra) be unstringed, the quiver be without the arrows with sharp
points. May the arrows be not capable of piercing. May the quiver serve the purpose of only
holding the arrows and not serve the purpose of yielding the arrows readily. Or, May the
scabbard serve the purpose of containing the sword only.

FUS: matted locks (of Rudra), €< the bow pinaka T35 unstringed, faereaY - without the
metallic sharp points, STUTATe] quiver, 3712 incapable of piercing or get destroyed, or may
the arrows be some where else unseen (not in the quiver), ﬁ“l’s}?ﬁ quiver or scabbard,
3113 a little capacity. The fullness of a scabbard is attained when it has a sword. When the
scabbard is without a sword the capacity is lessened (Bhatta Bhaskara). So may the
scabbard remain empty. TA¥S9fY: may also mean a sword. In this sense the prayer is that
the sword should become blunted. The Lord is thought of as bright like millions of suns

come together and wielding many weapons. Enemies are destroyed by this mantra japa.

Vishnusuri: kaparda means 3Tcd:5h{0T with four vrittis (mind, buddhi, chitta and ahankara).
One who is identified with kaparda is kapardi. May the bow of kapardi be unstringed.
dUTdTe] or quiver has already been explained as maya causing the appearance of jivas. So
may the pradhana which is the cause of jivahood be freed from sharp points of arrows
(fa2re2). That is may the maya shakti be free from avarna (3Td307) and vikshepa which cause
jivahood. May the arrows which are the vrittis such as desire etc, be incapable of piercing.
That is may there not be identification with the vrittis so that they may become ineffective.
May the @S9 which is quiver or in this case 31ed:&IUTH with vrittis such as desire etc,

be ineffective in pursuing vrittis. May the 37=d:h{0TH block the vrittis. This mantra says that
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| who am HT&TT (witness consciousness because of whom 37fdc3T is seen) can get rid of

31facAT with the help of vrittis of 3{ed:HIUTH.

If the quiver (maya shakti) has arrows (vrittis) without the sharp points (UcJ-31TdYUT and
fd81T shaktis) it becomes ineffective in harming others. If the sakshi remains as sakshi
getting rid of :HﬁE}ZITthere is no harm, so my 3od:hIUTH which throws up vrittis should be

pure and free from dHY and {&T4.

After praying for withdrawing all the weapons the devotee now prays for protection.

o ffefigsen s aad A e |
TATEAT fAeagea# JeAYT IR |l 03

O Rudra! you, showerer of blessing on the devotees. That weapon of yours like the sword
and that of bow of yours in your hands, with them which do not cause any injury, protect us
in every way. gfd- weapon or the injury that is caused by a weapon, Eﬂ?_,:w - showerer of
blessing, fa2dd:- in every way. i.e, all the time, from every calamity, from every one, all my

relations i.e. sons, grandsons, etc., U iisagsr protect JI&HIT- causing no injury or disease.

Vishnusuri: O showerer of blessing! protect us from every evil in the world with the help of
the arrow (kala shakti) and the bow of the form of pranava and made of maya &fd - means

the arrow which is time 3J&HIT - firm, protect us with your firm bow and arrow i.e., with the
help of your pure maya (sattwa preponderating) and kala shakti.

The devotee is now assured and free from fear.

THEY FECATIYT AT oo < |
T Q A1 ATgeT T e Il ¢y

O Rudra! Salutations to your weapon i.e., arrow-the arrow which is not aimed (not intended
to strike) but capable of killing. Again salutations to your two arms and to your bow.

31T arrow which is not aimed.

¢SUTd - firm potent and capable of killing.
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We may also take this to mean other weapons such as mace (91cl) etc., which are lying

unused. Here the two hands are mentioned as 3HTFITH STE-ITH. STga-TH by itself means
two hand 3HTFITH is unnecessary. Abhinava Shankara justifies it by saying that the devotee
is seized with fear and he seeks protection from those two hands wielding the bow and
arrow.

Vishusuri: Time is the cause of all worldly existence. Therefore the kala shakti is again
praised.

O Rudra! Your bow is unstrung. But the arrow is capable of killing. It is of the nature of time.
In the fourth Rik this explanation has already been given saying that the (kala shakti) is the
arrow. Salutations to your bow which is of the form of pranava. Salutations to your two hands
holding the bow and the arrow.
The prayer concludes.

IR Uedel) § FaREAT gure feaet: |

I 7 gy RTaaR ARy 1 ¢

O Rudra! May your arrow from the bow avoid us. May it not hurt us. Even then keep your
quiver away from us.

gRR.. quiEd - spare us, kiry 3FAd away from us g d# place. Here also [32ad: may be
taken to mean all including children, grand children etc. 31X is taken by Bhatta Bhaskara to
mean in the midst of enemies. Keep the quiver in the midst of my enemies. Abhinava

Shankara says enemies means one’s own sins.

This mantra also is used against the enemy forces.

Vishnusuri also gives a similar meaning. That is, may the devotees be protected and may
the quiver be kept at a distance.

Here ends the first anuvaka with fifteen Riks.
SECOND ANUVAKA

In the first anuvaka Rudra with bow and arrow in his hands was propitiated and praised in
many ways. For the working of the world the Lord assumes many forms in sport.

Sri Rudram & Purushsuktam-29




These forms are praised in eight anuvakas starting from the second anuvaka. All the
mantras here are yajus (I5[¥). They and in the end, and the other where namaha comes

only are of two types: one where namaha comes in the beginning in the beginning.

In the three anuvakas we have the word namaha both in the beginning and in the end of
each yajus. In the rest five anuvakas there is the word namah only in the beginning of each
yajus. We have thirteen yajus. (yaju-mantra) in this anuvaka.

T RvTaTEd AT e T aay 7 1l ¢

Salutations to Rudra whose arms are adorned with golden ornaments. He leads the armies
to the war. Salutations to Him. One who is the Lord of quarters, to Him salutations.

Lord is the inner controller of all and He is the Lord of all. First, He is saluted as the Lord of
all. His overlordship over everything in the world is taken up. He is bedecked with golden
ornaments from head to foot, say the shrutis. Hence His lordship over wealth. All the devas,
asuras, siddhas, etc. form His army. So He leads all these armies and is therefore called
JATeT. He is the Lord of the quarters, east, west etc. Indra etc, are in charge of the quarters.

But Rudra controls them as the overlord and as the inner controller.!

Gods, asuras, etc. are sentient beings and are HIFAX: (enjoyers). The H13T (enjoyed) things
are offered by insentient prakriti. One who regulates the enjoyer - enjoyed relationship is
Rudra. This is the meaning of JATAY. He is leader of hordes of devas, asuras, kinnaras etc and

allots their duties.

Vishnusuri takes this up in the light of worship of shakti (rFcg4rds10. As the whole thing is
full of technical terms and is difficult to translate his explanation is omitted upto the end of

the anuvaka.

1. Shruti 7AT GIUTETEd RIUTGU, IMIUTETCHE Ta FaoT: HRUT LAT: HARGH HYool: AFY,,
AT T 5 2T etc.

Rudra appearing as trees.
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At gava gREFAT: TE T T 11 2

Rudra is seen in the trees with dark green leaves (hairs). He is the Lord of animals and
protects them. Salutations to Him.

9l animals, includes human beings too. In fact it includes everything from Brahma to the
trees, according to puranas quoted by Bhatta Bhaskara. All these which are rooted in
Brahmanda are g&Ts trees & - hair, i. e. the leaves of the trees, which can be taken as the
hairs of Rudra. q_&T tree, it may also mean that which is mortal. Rudra is seen in every mortal.
According to Abhinava Shankara it is as follows: Rudra is the Lord of all living beings. He
rejects the interpretation that he is also in the form of trees. This idea is going to be
repeated later. Here 9&T means transmigration W'I'{_q"_&Tl g2l here means TS tree. As
the twigs of this tree are used in karma kanda, palasha indicates karma kanda. Just as leaves
protect the tree, karma kanda of the vedas protects the samsara vriksha. World thrives on
karma. Karmas are many like hairs. So the meaning of mantra is salutations to Rudra who is
the soul of samsara which is full of karma. Beings are pashus and they are bound in
samsara. They depend on the Lord for everything and so the Lord is pati (master). He makes
use of the sentient and insentient beings to get His work done binding them as it were to
samsara. The devotees are liberated. The jivas are not able to free themselves. This

overlordship of Rudra is proclaimed by shruti, smriti and puranas.
oo: TS foastorar wefteriaady o7ot: 1l 3

HIET means tender grass T5SX: Yellowish red HET>sR: H¥T is yellowish red in colour like
tender grass. Again he is fca¥THTe - effulgent. Salutations to such Rudra. T2 - the path
which is known as 37T, the path known as &80T and a third one. 9. one who is the

protector of the three paths mentioned above. Salutations to Him.

AR¥95oR: may also mean one who destroys the asuras known as TRUfdels who are
enemies of sacrifices (H?I?,‘jé':).
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gAfAT IdATH: one who has sanctioned the spiritual and the secular ways or one who leads
the jiva through the 3R ete. paths (cf. Gita). TfdF=d: are the first seers such as Brahma

and others. One who is the Lord of Brahma and other seers of paths (Bhatta Bhaskara).

Abhinava Shankara comments on TAT TddsTH: as the master of both vedic and tantrik
ways. fcad¥I#Fd one who is of the form of spiritual illumination. Tantrik margas are not
approved by the shastras. But the Lord approves. Gf¥9>aRT¥ - one who is golden red. This
shows that all the three gunas are taken into consideration to provide people means of
spiritual illumination. People who are born with a preponderance of rajas or tamas are not

left out by the compassionate Lord who provides them methods other than the vedic.

1. SEHCIHAT AT, 378 JaTET IR, ete-shruti.
At Feoa RrefRse=ie 9o 79: I ¥

One who bears the Lord on its back is 3] the bull (J¥37:). The same is also spelt as §&cf as T
and o are used in the same way. One who rides on a bull is S3%1. He is the one who strikes
the enemies and is TacaTel. He is the protector of food. (37T UTeleh:) Salutations to S,
facarelt and 3111 UTeleh:. 98] is taken to mean tawny red colour facamedY is taken to mean

one who afflicts people with hunger etc.

37111 I is taken to mean one who provides food to people by Bhatta Bhaskara.

Abhinava Shankara sees an integral meaning in the mantra as in the other mantras. That is
he rides on the bull (which is dharma) and therefore is the Lord of food. Dharma provides
food (and logically people who follow adharma are punished with lack of food).

A gF AR geer gl A 1y
g one with dark hairs (no grey hairs)
39difdsl one who wears the sacred thread as a sign of ign of auspiciousness.

YeTaAT - those endowed with excellences to the fullest measure (TRYUTIOTD.
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Salutations to Him whose hair is dark (i.e. young) and who wears the sacred thread as a
sign of auspiciousness. Salutations to the Lord of men of excellent virtues.

gRRATT - implies eternal youth.

E[f?d's are ten, (virtues in a full measure).

supreme 1) aﬁ'qgf?c - excellent speech, 2) Trl'IFrEI"f?C: knowledge 3) Qm - good
health and keenness of the sense organs 4) mmgf?d - abundance of wealth and food
grains 5) QETE@' - virtuous children 6) q%_l'g‘%d cattle wealth 7) Uﬂ?g‘%d flourishing villages
8) &Y preponderance of dharma 9) 3IfUTATIE YTSe- the eight powers (37SCTAGN 10)
T‘I_B'&%HT% gﬁ'- house and richness of the lands.

One who is the protector of all the above pushtis (Bhatta Bhaskara and Skanda Swami).
Ahobala adds - good men, gods such as Brahma, the servants of Shiva sages like Kashyapa
and others - these are all pushtas. Rudra is the Lord of these. Abhinava Shankara quotes
from various scriptures! to say that Rudra is the first Brahmana. He is the most splendorous.
The integral meaning is that the Lord is the first Brahmana and therefore worshipped by all
gods and He being pleased confers blessing on them. Blessings are intended to make them
grow to perfection. The Lords Himself is eternally young and has all the wealth and virtues to
their fullest measure and therefore it is proper that he blesses others to grow similarly.

T e gt Sretal gy AR: Il €

HT: transmigratory existence (samsara). %ﬁ weapon, salutations to Rurda who cuts the
bondage of samsara and protects the world. gfd - also means afflictions caused by worldly
existence. The Lord is of the form of these afflictions. The whole meaning is: he torments
people who are in samsara and also protects those who are tormented. Some also say that
He with five faces is praised in the five mantras starting from AT %TU?’IIE'I%? in the form of
five Brahmas with five different colours and in this sixth He is praised as Lord Rudra direct

as one who cuts at the root of samsara.

1. 7 SAYSTEAUNTR (ATHAE), 3T STEAUTHRNATTT el TR (IR Higan
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Abhinava Shankara: In the five mantras the Rudra was praised as the Lord of the quarters
etc. Now the praise cannot be continued with reference to each such entity endlessly. So
the praise is summed up with reference to the whole world. In UT%]\HT qdd AH: a similar
praise was made. But this is not a repetition as STITdl I s78: means one who liberates the
whole world. Then it was with reference to bondage. To bind and to release both are the
dharmas of Brahman and need to be mentioned separately. (95Thcd’s '\'{f@d', Fufad, ¥eR,
JotT, HIED)
A SETATAATae &YT0T T d+Ta: Il b

31TAdTdT- one who protects with His strung bow.

3TTddTfde - to Him our salutations.

&YFTUTT I T:- Rudra who is the protector of fields.To Him our salutations.

&3- field, this is figuratively referred to the body of the jiva (cf. Bhagavad Gita Ch. XIII)

819- may also mean holy places like 3@@3—?[ (Kashi) one who is the protector of the jivas

and one who is the protector of holy places like Kashi.

Abhinava Sanakara: Again the over-lordship of Rudra with reference to different things is
being taken up. Rudra who removes the misery caused by samsara. &9T9TT may also mean
one who protects His people i.e. people belonging to His territory. So Rudra removes the
misery caused by samsara as He is the Lord of all territories or Lord of holy places like Kashi

or Lord of all jivas whose bodies are 817’s fields.

It is said that Shiva gives the d{&HA to people at the time of death in Kashi and thus

liberates them from the bondage of samsara the embodied state.
TH: GAATEcaTg Toflell Ty 13 Il ¢

qd - is charioteer, 3Tgcd1d one who cannot be killed by the enemies, 1T 9a Lord of the

forests. Salutations to the charioteer and Lord of the woods. World is like a chariot. He who
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controls this is {d: (S e=am. ¥d - may also mean a reciter of the puranas. He is the
expounder of the puranas at the beginning of each yuga or it may mean soma juice
squeezed for the somalata. 3g=cdTT may also mean the effulgence of the self
(EFH?&TT%I'HJ which cannot be killed. Immensely powerful and so cannot be killed. 31g=cdTdT
may be read as the shortened form of 31Tgf=d in which case 3gf=d f{d2aH means one who

destroys the universe.

Or ” | am everything” - this attitude is 37g=dl. One who embodies this idea is 37§ to Him
our salutations. Or, one who is rooted in the ego of everyone. (If we understand this we

develop selflessness and liberated).

Bhatta Bhaskara: d<T may mean secluded forests or cremation grounds. The Lord is fond of

such places and is their protector. Salutations to Him.

Skanda Swami: ¥d is taken to mean controller as the Lord controls this great chariot of the
universe. He is its supporter with His all pervading form (FJTcH. 3ig=d¥ is taken to mean

the direct connotation of ego.

Abhinava Shankara takes 31g=dd as one who controls the universe as suta but unaffected

by its transformations.
A AR FYTY gEIT ey A 11}

Jd: UTEATT Red coloured, TIITT master, a;&TFUTT Iy protector of the trees. Salutations to
such Rudra. Bhatta Bhaskara says "some say that & means speech and f&d is one who is
gracious”. Uf&d - means one who bestows His grace on those who are gifted with good
speaking. Skanda Swami says one who for the first time inspired people to express
thoughts in words and is therefore a great benefactor of humanity. He originated the
language. (we may think of 14 Maheshwara sutras based on which Panini developed
Sanskrit grammar) TI9fd builder of houses etc. Others say one who remains everywhere

and protects everything, Ufed - red, according to Abhinava Shankara, is the colour of the
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Lord as the indweller of the trees. He dwells in the trees and protects them as ¥J4fd. So

salutations to the red-coloured one who dwells in the trees and protects them.
! . 1
Tt afeaor arforem waron aad w7 || go

He4l - minister, expert in giving counsel to the king in master of tradesman. S&TT: the royal
court. ATfOTSITT undergrowth in the forests such as thickets. So salutations to Rudra who is
minister and counseller and the chief of tradesmen and the Lord of heavy undergrowth in

the forests.

Ho4 may also mean five Brahmas. Rudra who is in the form of five Brahmas is #f=3. To Him
salutations. #F=T -may also mean secret communication. 39fai¥ds are secretly
communicated (because they are sacred). Upanishads speaks about the Rudra (Brahman)
only. So one who is the essence of the Upanishads is #=T or Rudra who is in the form of

mantras (which are said to be seven crore in number).

a1folst: - tradesmen (sometimes of His own will, He may appear as a tradesman), or like a
businessman understands all the intricate transactions of all people and settle matters. So
He is also the witness of karmas of all beings. He is in the form of transactions of
businessmen or it may mean dTofl - word, expression dTfOIST - expressed, meaning of the
word. Rudra is in the form of the meaning of the words.

%8&T: - mountain caves, river pools, thickest etc, &IV 9dY - salutations to one who
protects the creatures inhabiting &&T’s or kaksha means impenetrable regions or deep

meanings of 13, 3¢9 and ideas which cannot be expressed in language. The Lord is their

aRge (Master).

Abhinava Shankara’s integral meaning of the mantra is as follows: &T’s are Wﬁforest
thickets etc, they are deep in the forest. I-79[cH’s are those which are deep, hidden in the
forest. Rudra is their Lord. How is it? He is GTfOIST: just as a tradesman brings out all kinds of
things used by people so is the Lord like a tradesman has access to them and protects

beings residing in these hidden places.
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When this is so (i.e. When a tradesman has access to all hidden things) it is no wonder that
Rudra is the Lord of kakshas. All secrets, hidden things, inaccessible things are revealed to
Him. He is AAT=T. Seven crores of great mantras, upanishads with esoteric meanings and all
secret doctrines are included in the word mantra. He is the master of all these and
therefore AT=. Vedas declare that he is the Lord of the vidyas. So no wonder that he is the

Lord of kakshas.
a1t sy arRaEparataeie g 7 1 ¢¢

means aga‘%cr one who expands the Earth (after creating it by adding vegetation) to Him
salutations. X riches. One who creates wealth is aTﬁaﬁgT-[ He is (aTﬁaW is Himself)
a'rﬁaﬁ»—c[. Salutations to Him. 3TefieTT cultivated and wild herbs, of crops protector of all
vegetation. To Him salutations. 31310-;6 - may also be taken of to mean - He from whom the

world comes and in which he remains as it essence (Existence). It may also mean that which

exists everywhere all the time i.e. He exists in everything and all the time.

Or one who expanded the world by adding trees, bushes, herbs, grass etc., to support it.

aTﬁH"v?‘I_ﬁ may mean one who helps those who earn wealth. Some say aRd: means service.
Those who serve Him are mﬁaﬁg_cr’s - His devotees. Rudra belongs to them, so he is

aTﬁH"v?‘I_ﬁ i.e. He is a lover of His devotees.

Vishnu and Varuna live in water. So they are varivaskritas. Rudra in the form of Vishnu or
Varuna lives in water. So he is varivaskrita. Salutations to Him.

309 - in the form of elements (earth, moon, water, etc.) He produces vegetation and in the
form of soma (moon), He nourishes them. According to Abhinava Shankara: a’lﬁfﬂw"ﬁ: is
Rudra who resides in the hearts of His devotees. Even though the Lord is omnipresent, He is
particularly seen in His devotees (the devotee’s heart is God’s parlour as Sri Ramakrishna

would say). Puranas have proclaimed that the devotees are bodies of Rudra.

3NYfII9 - paddy etc, by saying that He is the Lord of paddy Crops etc., the meaning of
aga%—r has been extended. He is the Lord of the Earth and all the vegetation that grows

thereon. Similarly He is the Lord of His devotees on Earth. It is said that he eats through the
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mouth of His devotee. The fruit of paddy crops etc, is enjoyed by the Lord as it is natural

that the owner of 3119f¥ enjoys it. An upasaka should
always think that Rudra is eating through him. Then what he eats becomes nectar.

Otherwise it turns out to be something detestable. This is ordained by the scriptures.

One might notice in these mantras, so far, that the Lord has appeared as a Brahmana
3udifdah and He was praised as the first Brahmana by commentator. He appeared as a
kshatriya (warrior) and dominates the scene. He appeared as a vysya (ATT0ISTT3) in the earlier
mantra. He is going to appear as hill tribes, hunters etc. every time accepting our adoration.
He is identifying Himself with all castes and all categories of creation. This description may

have a lot of meaning to a modern mind.

R STul T sHeedd Tellal Tad ;|| ¢2

3TJENIT - in war the Lord shouts forth loud war-cries (causing terror to the enemies). To
Him our salutations. 3The¢dd - He makes His enemies cry (in helplessness) to Him our
salutations.

UiTeT - foot-soldiers, salutations to the Lord of foot-soldiers.

3TUENTT according to Bhatta Bhaskara may also mean loud praise by the devotees. Clouds
etc, make big sounds. 3TN may mean the Lord in the form of clouds 3TsheGad -
challenges the enemies to war or He makes His enemies weep in everyway. He is always the
victor in a war. GAIIT 9 9T is a unit of the army so Lord of If or as a foot-soldier one
who can overcome three worlds.

Shankara is Integral meaning of the mantra as given by Abhinava as one who is capable of
destroying His enemies with a loud cry, He does not need anybody's help though He is the
Lord of the foot-soldiers. He does not need any weapons. He destroyed Tripuras by His loud

laughter, he destroyed cupid by merely looking at Him. He killed the God of Death with His
nail.

TH: FeETdIdTg UTag Tl T AH: || 23

W‘qﬁaﬁr - one who has surrounded the entire enemy army to Him salutations.
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19 -Rudra our salutations. runs after the fleeing enemy armies. To that

Hcdlel: - Good people who have surrendered themselves to Him. Salutations to the Lord of

good people who have surrendered to Him.

Bhatta Bhaskara: EIQ?\GI?:TIT-IW one whose entire body is covered, with armour or one who
takes in the whole world at the time of deluge. One by whom this entire world is destroyed,
is covered, is created, is shone upon (is made to appear) is made to exist, is taken in. (a1
passive of dl which has the above forms) or one who remains himself alone when the entire

world disappears 8Tdd runs or is quickly pleased.
HcdeIl I - destroys the sins of His devotees. Runs behind His devotees to protect them.

Abhivana Shankara: W’qﬁaﬁr to Him by whom the entire world is covered as its

substratum and as its inner controller, our salutations.

YTdd eager to protect the devotees, He runs behind them like a cow following its calf.
Because the Lord is Wﬁﬁ?ﬂﬂ, all pervading, it is possible for Him to protect His devotees

in every way. This is stated by the shruti.!

The Lord should be meditated upon as decked with pearls, seated under the kalpataru with
Uma. This mantra is used in destroying one's enemies.

THIRD ANUVAKA
TH: AT e

SR qed oTa: Il ¢

HEHTT: one who subdues His enemies. [AcaTHT one who strikes at the enemies repeatedly,
JMEATTIAATIAY - the armies which can strike and pierce on all sides - Lord of such armies

salutations to such a One.

So far in the previous anuvaka, Rudra's overlordship of objects was established (such as
forests, territories, riches etc.) Here His overlordship over actions is being stated.
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Bhatta Bhaskara: He can boldly face any enemy onslaughts and subdue them. He can
subdue every one except Himself. Others say dgHITI means one who forgives even the
transgressions of His devotees. f[ca1T8= one who constantly strikes. One who strikes those
who are not His devotees even if they committed no wrong. 3T leader of those

who strike from every side. Salutations to Him.

Abhinava Shankara: The overlordship of Rudra is being praised in the first eight mantras of
this anuvaka. The integral meaning of the entire mantra is like this: He is the Lord of those
who strike on all sides. He can subdue the enemy hordes. He can strike repeatedly. The
overlordship of such a one is fit to be praised. If we do not give the meaning to the word
HgHI: forgiver of His devotee’s transgressions then there is no hope for any one as there is
none who is free from sins and hence can escape being killed by the Lord. So the key word
is TEHTATT which tells us that the Lord is ever forgiving. (cf Sita’s words A ReaITIRTEATT in

Valmiki Ramayana)

%P - one who is like a peak, prominent. fAwgfAIoT - with the sword in His hand. TlsT one

who steals, a thief, Tl I - leader, protector of thieves. Rudra out of sport some times

assumes the form of a thief like an actor. Or Rudra is the indweller and soul of all good and
bad. So He is called the protector of thieves also.

ma@mﬁgﬁwmmaﬂ 2
Sayana: In the bodies of thieves etc. Rudra resides in two ways - as jiva and as Iswara. The
direct meaning of the word TdsT (thief) is jiva. This is decried. But the indirect, implied
meaning (&1 is Iswara. One should contemplate on this to get rid of one’s sins and to

attain liberation. To facilitate understanding by lay people such words as T« are used.

1. ST TED AT 3HY: JA&TealfHeT ARG 3CHYC FaTed AT HIRY 3, Gt
TEBeole]He A AT TG TTANE FAREd AT HIRY 3 AEIRY 3T e JdeTeol JHAId AT
TET TS TATE HAHURY $icl AEATCA e > el TTc dcHd AT TG 31 FHaiTe] Fdy Ta
Sl
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Bhatta Bhaskara: $h3Td is taken to mean one who shines sitting on the hump of a bull
(). One who is high. TAYSTIUT one who is an expertise in the use of the sword. Td=1: one
who steals concealing himself. Even the thieves when they take refuge in Him are
protected and their sins are destroyed. Or He is the leader of thieves and none can steal like

Him.

Abhinava Shankara: His prominence is set off against its opposite the leadership of thieves.

Skanda Swami says that Rudra is the greatest of the thieves as He snatches away
everything in the end. Vishnusuri is very brief here and in the previous mantra. We have not
given his explanation based on his interpretation of the last anuvaka as Srichakra upasana.

For the first mantra and this mantra his explanations are

as follows:

First mantra: In the last anuvaka we explained (I have left out his explanation as it was too
technical) that &A1& chaitanya is one and pervades everything. Now when it becomes
pramata (perceiver) it becomes a part of samsara and suffers. HgHI-IIT means one who
bears this suffering. There are vrittis (mental modifications) like doubt, mistaken notions
etc) one who thinks they are real and repeatedly indulges in getting them is facarel. The
knowledge born of viveka is being overpowered by vrittis like doubt etc. These are
37TcaTfedls. the Lord of this is AT&TT who illumines them. Salutations to such Rudra. It has
already been said that TT&TT with 31=cT:I0T as 3UITY is jiva whereas pure AT&T without this

upadhi is Rudra.

Second mantra: &3 is one who illumines all the inert things and is therefore prominent.
fI9g9T is quiver and is the karmashaya repository of all karmas (jiva). <1 desire etc. TAATIT
Jad one who illumines them (Iswara). Here we should recall to our mind the explanation
given by Sayana that there are both jiva and Iswara in our heart region. Direct meaning is

jiva. Indirect meaning is Iswara.

AT ANEAT SYRAY aFEION Tl H: 1| 3
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fT9¥g9T is the arrow in the hand about to be fixed to the bow. ?}'ﬂﬁﬂﬁ one who has quiver
fixed to His back. d¥I: robbers who rob openly as contrasted with Tels who steal
without our knowledge.

Sayana: Protector of robbers. Salutations to Him who has the arrow in the hand and has the
quiver fixed to the back and who is the protector of robbers.

fw3f0T one who is attached to the devotees (Bhatta Bhaskara). As before we can say

according to Ahobala (Kalpalata) that Rudra protects robbers if they happen to be His

devotees (TEHIUT TaAAH:)

Vishnusuri: One who is deeply attached is 79330 (jiva) to Him salutations. 3%‘@?!? one who
is in maya. d&hs are thieves not robbers - the word means memory, tendencies etc. which
are not seen directly. The Lord of these i.e. One who illumines these vrittis. To Him (I7&fT -

%g) salutations.
A I>UA IR FAYRAT TAd 7 I ¥

One who gains the confidence of his employer and cheats him occasionally while
transacting his business is supposed to have committed d>d«IH, If this cheating is regularly
done it is IRAYTAH. Lord who is in the form of both d>d&’s and IRA2>2TH’s may He
accept our salutations. Thieves are of two types: Tdsl’s who come from outside unknown
break the doors in the night and take away valuables, and FiTg"s are those who belong to
the owner and steal away money unnoticed. In this mantra Rudra is the protector of FIT{J:S

(Sayana).

Bhatta Bhaskara: Salutations to Him who goes everywhere cheating and is never
obstructed. ¥dTY is taken to mean one who comes in disguise as sadhus and steal clothes

etc.

Vishnusuri: Waking state (ST 9959:) is not contained (35dd is cheated) in the dream

state (¥d%). In Sushupti both the waking state and the dream state are cheated (absent)

TRasaa. ¥d’s are taken to mean the subtle modes of 37=d:%IUT during gﬂ‘f’}d Jiva is
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called as prajna in ﬁ'ﬂﬁ So Rudra who is 181 and is called prajna in sushupti to Him our

salutations. [Sakshi illumines the subtle antahkarana vrittis in sushuptil
7t FrERd IRERERvAE g 7 : 11 9

fI% is one who with a view to stealing in his master's house always moves about
guardedly. 9T one who moves about constantly with a view to stealing from shops etc.
Salutations to Rudra who has both these forms. 3TTUIT: Thieves who constantly roam in the
forests with a view to stealing from travellers passing through forests. Salutations to Him

who protects them.

Vishnusuri: 3% constantly on the move means means 34%'T=FR', mind, Salutations to Him
who is in the form of the mind. IRTX one who moves everywhere Salutations to Him who is
in the form of 3-1%$IT 3RO Samsara is full of misery and is 31XU. The sense objects in

samsara are 3TRUT’s. Salutations to Him who protects them.
1 d . 1
H: gR1fasA fraras<a) ASordar I 7H: || &

b - a9 Thunderbolt. Those who protect themselves with the help of vajra are '\E‘I'Hw‘lﬁ?-r:
Thieves who want to kill others are #™l=d: To Rudra who is of the above two forms
salutations. Tenants who steal the crops of their landlords are #*UT=d: one who is the Lord

of them -salutations (Sayana).

Bhatta Bhaskara: ¥ is any weapon. Those who wield % to them salutations. These may
be attendants of Rudra. Or those who guard weapons and armoury. Other say persons who

are well versed in the use of arms and live by their weapons. A type of men.

Vishnusuri: g&T-3ReT bad tendencies. Those who have bad tendencies. fSItEcsal 3TTEAR
and others Jfla'EUTS-'CIT those who destroy or take away knowledge resulting from

discrimination, salutations to all these.

Asits RwTesr o TRIET: IFwael Tad 7 1 b
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31f8#A=a: thieves who wield swords.

AFdal=d: those who move about in the nights and trouble the beings who venture out in

the streets. Salutations to the Lord who is of the above two forms.

YehodT: those who steal after killing one, who is the lord of such, to Him salutations

(Sayana).
Bhatta Bhaskara takes the plural form to mean attendants of Shiva.

Vishnusuri: 37T8#=d: strong people. Those who move about in the night of avidya in the
form of time measures like &T0T, ¢1d etc,, are dFddi{=d:, those who cut short the longevity of

jivas are YehedT: to all these salutations.
I -
1 3SR AR Fosare gad 79: 1 ¢

30T one with a head cover. One who like the rural folk covers his head with cloth, moves
in their midst and steal is 3507, TR one who steals clothes etc. from those who go to
forests to collect wood etc. $ef>d: one who takes away land, house and fields from people.
Salutations to Rudra in the form of all the above. 35U8T may also mean helmet. $el>d: may
also mean one who steals the land belonging to kings. It may mean those who torture

others to extort money from them. Or those who destroy families.

Vishnusuri: 3307197 one who identifies with the subtle body which covers the jiva like 3s0fdY,
AT - one who prescribes karma marga which is steep to climb like a mountain and one

who clings to it. $c[?T one who takes away the position of gods etc. salutations to the

above.
T FYAGHA Y=aIfasaeT ar 7H: 11§
$YH=d: those who hold arrows in their hands to frighten others. ¢-dTfdel: Similarly those

who hold bows in their hands. To Rudra who are of the above two forms salutations. These
are direct salutations (directly addressing Rudras) Hitherto the leader Rudra alone was

invoked. Now onwards His attendants are directly invoked.
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Abhinava Shankara: Starting from AT EXugeTga upto this in 21 mantras the over-lordship
of Rudra was stated such as His being the Lord of quarters etc, highlighted in ST I
TH: in keeping with the shruti statement Hda3: now the Lord as HdTcH: all-pervasive is

being stated.

Rudras who are parts of Rudra but essentially non-different are present in the world in the
form of men, demons and gods to protect the world and carrying bows and arrows. The

terrible forms are saluted twice (2 5H:) the benign forms once.

Vishnusuri: Here $Yd: (arrows) means speech. Anger and grace are like bows (¥s1:) words
uttered in anger and otherwise are respectively angry and gracious. It is said that sages
have their words as arrows and when they utter them in anger they become a curse and
when pleased the words become a blessing. So sages are not to be angered. Therefore
those who have their words as arrows and have their anger and grace as bows become
great. Therefore salutations to them. They are parts of Rudra. Here plural number is to

indicate there are many jivas.
AH ATA=aTAST: T saRT Al 7: || ¢o

3{Td=dleT: One who strings the bow IfIGHT: one who fixes the arrow to the bow to shoot.
So salutations to rudras who wield the bows taut and who have fixed the arrows to them to

shoot.

Vishnusuri says that this mantra is addressed to Indra presiding over hands. 3Td=dls’s and
gfdeere’s are those who are responsible for producing various things such as sculptures
and offering many objects of enjoyment. Hands are responsible for this. The presiding
deities over the hands Indra and others are meant here. Rudras who are in the form of Indra

salutations to them.

TH TSN FAgeresaRT ar AH: Il ¢
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To those who pull the string of the bow 3TIT&cdFT: and those who discharge the arrows

from the bow TagsTcgaR prostrations.

Vishnusuri: 3IEGE3AT and TAgsicsa are taken to mean to them who are responsible for
drawing to themselves and releasing. Here legs are meant. While moving we draw the legs
to ourselves and release them i.e. put them forward. So salutations to rudras in the form of
3Ys5 presiding deity over legs (plural number because of many jivas and therefore many

legs).
ARIsTHeIA Redesraea a7 || £2

&I To those who are responsible for the motion of the arrow upto the target,

%‘L?II?:[S—'JQH those who hit the target. To both rudras salutations.

Vishnusuri: This and the next mantra offers salutations to the deities presiding over the
organs of generation and evacuation.

) 1 1
ST ITHIAFT: AATAFTRT QY 1 || €3
TH: TITCHAN SAASHART QA A: || ¢4
AHRASSELAT UTHEIIRT A H: Il 29
TH: GHTST: FHTATAFIRT A A: || 26
No commentary by Sayana for these four mantras as the meaning is clear.
Salutations to you (Rudra murtis) who are seated and who are reclining.

Salutations to you who are standing and who are running.

Salutations to you who are gathered together in an assembly and who are presiding over the
assemblies.

A redsANseFulAsTLT QY H: || 2

Bhatta Bhaskara: Salutations to you in the form of horses or 3129 may mean one who does
not have anything for tomorrow to fall back upon. That is those who is not lay up things

(sannyasins according to Sri Ramakrishna). Salutations to you in the form of lords of horses
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or who are endowed with great power. All the rudras addressed to directly in the above

mantras are attendants of Rudra or forms of Rudra assumed sportively.
Sri Rudra should be meditated upon as a hunter. The mantra japa destroys enemy kings.

Vishnusuri: Mantra 14 is Salutations to rudras in the form of sun god presiding over the
eyes. Mantra 15 is salutations to rudras in the form of gods of quarters (f¢acadrs) who
preside over the ears. (Ear can hear remaining where it is if the sound comes from a place
near by and goes out and hears if the sound comes from a place far away). Mantra 16-body
is like as assembly. Ego is the king, mind is the minister, sense organs are courtiers, buddhi
is the courtesan dancing and singing. Ego is enjoying all this. This is possible when the

assembly is there. Skin (cd<) is the cover for the body (assembly).

The skin covers the body and protects the body so it is called THT and THTITA - assembly
and its president both. Therefore our salutations to the Rudra in the form of air (vayu)
presiding over the skin.

Mantra 17 of the sense organs. The tongue is the most difficult to control like a horse. It is
said one who conquers taste conquers everything. So salutations to rudras who are in the
form of the tongue. Here we have not differentiated the presiding deities from the sense

organs as they follow the controller controlled principle (controlled can be identified with the
controller).

FOURTH ANUVAKA
TH AT 80 RAfeT=dsTeT a 7at: || ¢
(This is about female forms THHfcls)
3TTATTT3-T salutations to you who strike and pierce on every side.

fafaed=citaaT to those who strike with vigour in various ways (Sayana).

Bhatta Bhaskara: Hereafter as we see the overlordship of Rudra over actions, qualities and
materials. This mantra is addressed to groups. The armies of Rudra are meant here (and not
female forms).

Vishnusuri: This mantra refers to the presiding deity over the sense of smell. (smell is
perceived by rubbing something on the hand).
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TH SV« gelredeT Qv A#: Il 2

HCAHATIHT's (the seven 33TUT: superior ganas such as matrikas such as Brahmi, Maheshwari,
Kaumari etc.), again it is fierce goddesses ?‘I‘r etc., who are capable of inflicting pain, which

are included in T—I(_éczlt

So salutations to you Rudra in the form of 339T0T’s and c(i'sd“l s (Sayana and Ahobala).
Bhatta Bhaskara: takes 39TUT to mean excellent army unit (Gana is an army unit.)

Vishnusuri: This mantra speaks about the ¢ddT presiding over buddhi (among the four
vrittis of the 31=d:hI0N. The buddhi vrittis which convey something determinate are
superior and sharp and run counter to vrittis like doubt etc., of the mind. So Rudra forms of
the type of buddhi vrittis can be called as 391UT’s. They are also E(IEFRI sharp (capable of

killing other vrittis). So salutations to you Rudra with such forms.

Sri Rudram and Purushasuktam
FAY AT IR A A 1 3
J[cHT: means people who are after sense objects. Their protector is QHTQ‘%

Salutations to you Rudra who are in the form of people hankering after sense objects and
their leaders. (Sayana and Abhinava Shankara).

Bhatta Bhaskara: takes the word 9[cH to mean intelligent people. Those who live by their
intelligence. (Skanda Swami and Abobala agree with this) Tg—ﬂqﬁ is the leader of such

people.

Vishnusuri: Mind is called 3[cH as it desires many kinds of sense pleasure. ¢adr's of the

minds which are Rudra forms are called as JCIcHs.

So salutations to you Rudra forms in the form of mind.

A A ardatasTRT Al aa: I ¥
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SITcT’s are the groups of various classes of people. aTAYTd is their leader.

According to Bhatta Bhaskara and Skanda Swami, people of different classes with no
definite occupation or means to livelihood and depend on mean occupations are called
§ITc’s. Salutations to you rudras in the form of different classes of people with no fixed

means of livelihood and their leaders.

Vishnusuri: This mantra refers to 37g#R ¢adl. ard -gl_l'?lalld groups of vrittis which are all

subservient to W

Salutations to you rudras who are in the form of groups of vrittis and their leaders.

AT arorsat FoTdfAsART AY AH: Il 9

J10T’s attendants of Rudra SFI?TUT’S and their leaders.

Salutations to you Rudra who are in the form of bhutaganas and their leaders like
Nandikeswara (pramatha ganas) Kumara Swami and Vignesware (Ahobala).

Vishnusuri: Chitta is meant here.
Vrittis like shama, dama etc., are called ganas.

Salutations to you rudras who are in the form of vrittis like shama, dama etc., and their
leaders chittas.

TR AT RS aRT AT A: I &
fa®IT- Beings with grotesque forms such as naked ones and with heads shaven.

fI2g®T - Diverse forms such as horse, elephants etc. Your attendants who take the above

forms - salutations to you in all these forms.

Vishnusuri: Indriyas and a[f?-rs have been stated above. Jiva (kshetrajna) is the devata of the
3fcT:&T0T which is dharmi (vrittis and dharmas) YIG¥ =T is one. This with 3fecl:HI0T as
39T is called TT&M. This AT&T is 87337 when reflected in the 3=d:&UT. This AT is one like
akasha. But when reflected in 37=d:&<UT is diverse because of diverse 39Tf¥s. These &d<T’s

in truth are without form. But in practice are with diverse forms as they identify with inert
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matter and assume inert form. Salutations to you Rudras who are in diverse forms though

without form. Without form fa%9, diverse forms fa2a®q.
A AEEHTT: SJeahsaRT A AAH: I b
HgcFd: to those who have the eight siddhis. Those without are &Jcele’s.

Salutations to you rudras who are in the forms of the great ones and the small ones.

Bhatta Bhaskara: The great ones are those who are great in their knowledge, form and
powers. The small ones are otherwise or &ccleh (small) may also mean those who confuse

others and quarrel.

Vishnusuri: G187 has unimaginable powers because he becomes great or small depending

on his identification with the concerned upadhi. Rudras are @T&1’s.
Tt TS s Ay 7+ || ¢

Those who ride a chariot are Tf’s. Those who are not in a chariot are 3X’s. Rudras riding in
chariots in the battles and also rudras who move on foot chasing the enemies.

Vishnusuri: 9181 also assumes the forms of the controller and the controlled. The bodies are
called as Y’s in the shrutis. Kshetranjnas who ride the chariots are I/’s. Rudra who is all-
pervading is spoken of as 81 and &3 and His identification is explained in the sutra
e dcdHARFHUTRISGITG T . That is Rudra is kshetra and kshetrajna as He is the substratum
of both (313,

T T TR A A 0]

Rudras in the form of chariots and owners of chariots (or foot soldiers protecting the chariot
according to Ahobala). Salutations to them.

Vishnusuri: In the previous mantra 11 was spoken of as jiva. In this mantra the same dT&{
is spoken of as Iswara. Bodies are {Js. Bodies are created by Iswara through His maya

shakti. So it is said that Rudra is in the form of bodies. Again the @T&ils can be said to be the
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owners of the bodies in the sense that nothing can happen without the will of the Lord.

Plural is with regard to the plurality of bodies.

To: DAl 9T QemfoeTagea Yy aast: Il 2o

Salutations to you Rudra who sport assuming the forms of soldiers in an army and their
leaders.

Vishnusuri: Upto the end of this anuvaka the state of a jivanmukta is being stated (Hitherto
the state of a jiva in bondage has been indicated). T is taken to mean viveka vrittis which
are raised to subdue opposite vrittis which arise in the minds of a yogi during practice. The
opposing vrittis are 3IGHTIT etc,, (unable to grasp the reality due to doubt). In the case of
jivanmukta in his state of existence after fAfdsreas @ the old vrittis are illumined and
controlled by present vrittis. The idea is, before i fdeeus TATRT viveka was used to subdue
other vrittis. Now after illumination whenever old vrittis appear they are illumined by the

knowledge of Brahman and these vrittis are called TTeiT.
1 1 o+ 1 1
oTH: &T[3: HAGIJoART AN oT: || ¢2
aﬂqm’r- To those who teach how to drive chariots.

'Fﬁ:lﬁ?—[ﬁ-'qt to those who have collected the reins in their hands. Those who are charioteers.
Salutations to you Rudra who are in the form of teachers who teach how to drive chariots

and drivers of the same.

Vishnusuri: Kshatta is some one very low in social hierarchy. The Lord in the form of kshatta
is saluted. Before attaining 389 (fAfdewedsm AT one may get some powers at the
stage of YT TATTE. If he holds on to these powers and rejects the possibility of getting
supreme illumination in 3T he is called a kshatta. One who has gathered powers

during AT is GAEIAT. Rudras in the form of both are saluted.

TATAETSA TUFIART QY 7 1l €2
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one who makes chariots. To carpenters (d&7), TR These are castes and Rudra are

identified with these castes and saluted.

Vishnusuri: 3% is taken to mean yogis who practise for fulfilling some desires. Just like
carpenters who fashion chariots these yogis fashion their bodies into divine forms. Rudra in

these forms are saluted.
AR FoAToNsT: FHINCETRT A AH: I 23
elTel - potter, HHA - smiths. Rudras as potters and smiths are saluted.

Vishnusuri: Just as $ellel makes pots, yogis also create different bodies with their powers.
Shiva Sutras and Patanjali state this. At this state yogi acquires certain powers and the gods
presiding over various elements and sense organs do not want him to progress further. So
they come to him and tempt him to distract him. He should guard against this. Yogis who
join these gods and fall from their state of yoga are called FAs. So Rudra in the form

kulalas and karmaras are saluted in this mantra.
7 giSarsesat forr gemeT av awa: 0l oy

ET}LJITE&TIT To those who kill birds (group of them) similarly to those who kill fish (called
nishadas) Salutations. These castes catch a large number at a time (birds or fish). Rudra in

the form of these c|Qia-3l s¢’s and fATe’s fowlers and fishermen who net are saluted.

Vishnusuri: Punjishtas are groups of vrittis. The liberated ones jivanmuktas sometimes
identify themselves with the groups of vrittis. Sometimes remain aloof. Rudra in the from of
jivanmukta who identify themselves with the groups of vrittis sometimes sit aloof are saluted.

faSTe - sitting aloof. Jf>TSC identifying with groups of vrittis.
A: SYFEIAT UTAFEIAT A T: Il 29

$Y%d - one who makes arrow. §dshd - one who makes bow.
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Vishnusuri: Jivanmuktas in the state of samadhi are in the form of sakshi chaitanya @T&il’s.
When they come out they behave as ordinary jivas and Y] is explained as time. Identifying
themselves with ordinary jivas they remain in the world. They remain as if they are

controlled by time. Rudras in their forms Kala Shakti. salutations. Ishu Jiva, Dhanu
At T el A AA: |l 06

#9Y hunter, 9dfeY - Those who lead the dogs with collars round their neck (in this context
those who drive hounds to the forest with strings tied to their necks) or those who maintain

hunting dogs. Rudras in the forms of hunters and hound keepers - salutations.
Vishnusuri: Hunters who are cruel outwardly but kind inside are called Tafe¥ or 2afe.
T: QTI: QFUTAITRT &t 7H: | 2l

masters 293: - Rudras in the forms of dogs. 29T of dogs or those who are in charge
of protecting some areas (8/F9TeT’s). Some say all these refer to various castes in the society.
So Rudra in the forms of various castesmen.

Sayana: The second anuvaka was in praise of Shiva assuming various forms in sport. The

third anuvaka was in praise of Shiva in the form of thieves of various kinds. The fourth
anuvaka is in praise of Shiva assuming forms of various castesmen.

Shiva is meditated upon as seated on a bull smeared with ashes and with Ganesha.

The mantra is a cure for various diseases such as leprosy.

Vishnusuri: Hfa'c{!ﬂ has 5 vrittis (vide Raja Yoga of Patanjali) like a dog having four legs and
one tail. Again I-ness and mine-ness are the two ears of the dog. Always engaged in actions
motivated by desires and hence dirty. 3T37TT’s (referring to various jivas) which are nothing

but 31fd€T are indicated by the word 2d. The sakshi’s who illumine those 3731TeT gftl’s are

2g9Td’s. To them, salutations.
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FIFTH ANUVAKA

In the fourth anuvaka each mantra had one «#: in the beginning and another sIH: at the
end. From the fifth anuvaka to the ninth mantras have only one =#: in the beginning. This

anuvaka has fifteen mantras (yajus).
Al HAA T T T || ¢

#d: Beings come out of Him. So He is Bhava. Rudra ¥d is the misery caused by samsara. One

who removes it is ©¢. Salutations to Bhava and Rudra.

Bhatta Bhaskara: In three anuvakas the overlordship of the Lord was stated. Now He is
praised in His eight forms. 371d one who exists at all times and everywhere. Always exists and
there is no time when he does not exist. Beings into existence creation and maintains it. He

is the presiding deity over water. Rudra presiding deity over sun.

Vishnusuri: After a lengthy introduction, Vishnusuri concludes that it is taijasa which is jiva
in the dream state or HT&T having the dream state as the upadhi is called Bhava. Similarly
areft T d=a with the waking state as upadhi is T32d. Rudra is one who makes us weep
because of the misery caused by samsara. {323 in the waking state suffers in helplessness.

So salutations to taijasa and {323 is the meaning.
TH: QAT T A T 1 2

919 is one who destroys sins. q%gqﬁr is one who protects the ignorant (called 9] as they are

bound like animals).

Bhatta Bhaskara: One who destroys everything in the deluge - eTd. This is the presiding deity
over fire. T[UT one who protects animals presides over Earth. Confers liberation on men.
With these five acts of Iswara viz, creation, sustenance destruction, binding and liberation

are indicated in the names $d, %, 24 and TR[JTc.
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Vishnusuri: 279 He is free from anger as the upadhis are merged in Him. Jiva in the state of
deep sleep is prajna. The inner soul (self) which called pratyagatman is the @& and

illumines the jivas who are ignorant. He is called Pashupati.
A Arerafarr o RARFvs T T 11 3

As a result of containing poison in His throat, that portion became blue so silelafld. The
remaining portion continues to be white - [T Us. Bhatta Bhaskara says one thousandth

part of the throat became blue.

Vishnusuri: Now we take up the description of THTSC-3IfAATAT (being which has the
aggregate of gross as its 39T sicldid here is faIT (who has the gross universe as the
3qrfen faRC is the presiding deity over the vikshepa shakti with tamoguna preponderant.
siTeT indicates tamas. Malina sattwa (impure sattwa) is preponderant in the 391f¥I of HATcAT
(Being which has the aggregate of subtle bodies as its 3d1T¥). Malina sattwa is the cause of
subtle bodies (Lingasarira). So sutratma who has the aggregate of subtle bodies is fIfd®Us,

T<d is white TATAUS is one whose throat is white. So salutations to Virat and Sutratma.
1 1
TH: FYfee T SJeaHhAT T I 8
FUC - matted locks, one who has this is U, WQT:

shaven-headed. The sect of Pashupatas have matted locks. Sannyasins have shaven heads.
So salutations to Rudra in the form of Pasupatas and sannyasins. IJ31HT< in a sacrifice is also
shaven headed. Some say people with heads shaven half can also be included in this that is

householders also could be called Wer’s.

Vishnusuri: HIET

means one who has matted locks a tapasi. Here it means Hiranyagarbha. He has vidya
shakti dominant in Him. And therefore movable and immovable objects of the world appear
like hairs. So he is also Vyuptakesha or it may mean hairs spread everywhere like akasha
(sky). The word akasha is used in the shruti (Brihadaranyaka) to indicate the upadhi maya.
Vyomakesha is also a name of Rudra with a similar meaning.
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TH: WEUIaT T Aeieaal T | 9

Hg&A18T- who is in the form of Indra. Lord has also appeared as one with innumerable arms

and so one has innumerable bows dtdl, HGEAT&T may also mean one with many eyes i.e,

one with omniscience (Fd<ica), YT may also mean one with many weapons. His bow
such as vedas, pranava, meru, pinaka are mentioned in the shrutis. Vrittis are like eyes.
Depending on the degrees of clarity there are many vrittis. Similarly their illumining
consciousness () can also be spoken of as many. So sahasraksha is explained as one
who illumines various matter collective or individually. TdY=dT is one who is in the form of

kshana. Lava etc., (units of time).
Tt e o RRRse T 116

fARRSr one who resides in the Kailasha mountain RITAfase: in the form of Vishnu. fasor:
fafafase: (shruti) or one who resides in the place abounding in devadaru trees or one who is
in the form of the sun. Or according to the shruti J31 & ﬁmlr gera: fAT: one who has

entered into the beings as inner controller 3=TATAY.

Vishnusuri: 31X world, one who is in the form of jiva and Iswara in the world (girisa) s
are jivas. One who has entered them and remains as TadT&ll (witness to everything) is

Rudra.
At g AT AT 6

Jﬂjch: one who pours rain in the form of clouds, $YHTs - holds the arrow or holds many

arrows or a great warrior.

J:ﬁ”gFQTI - is taken to mean Hiranyagarbha by Abhinava Shankara. He pours his energy in
abundance to create this vast universe as Brahma. So the integral meaning is Rudra has the
form of Shiva and (312N vishnu fAITATIsT Brahma :Phgsafﬂ He is of the form of trinity and
holds as excellent arrow (SYHTe1) as in the case of destroying Tripuras when vishnu was the
sharp point of the arrow. So according to shruti which says Ta2arfer sar HAEM - Rudra is

greater than the universe.
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Vishnusuri: HIGSCH - He showers His blessings to fulfill our desires according to the karma

phalas. ETFT He is the support of the jiva. For the jiva’s sake, He indulges in creation etc.
Al g T IAHAT TN ¢

g¥&d one who has a small body. dTH«T one who has short limbs. Abhinava Shankara says that
this mantra indicates daharopasana, because there one has to think God as one seated in
the heart which is small. So Rudra is §&d. dTH is a dwarf. Mahaganapathi is an incarnation

of Shiva and He is meant, the shruti speaks of Him in the mantra 3T0TI=Tcar 019 gdT#e.

Vishnusuri takes the mantra from 8 to 11 to mean exceptions to dharmas of upadhi of
sakshi. This mainly speaks of the progress of a yogi in his practice. We may take mantras 8,
9, 10 to mean the nature of sakshi. 377371: one who moves forward. A yogi goes forward and
encourages other to follow him or 3ifIT is one who goes before his guru desiring
liberation. When he starts practising yoga after being instructed by his guru he is called a
prathama. Rudra is saluted in this form. Yogis attain many siddhis by conquering the first

ground (F# ${f&eD.
aat; geagadfang

One who is big in physical form is §g+1. One who is great in qualities is aufaTe. It may also
mean one who is ancient. Abhinava Shankara takes g1 to mean Parabrahman. One who
does not have spatial and temporal limitations and is unique. Shruti supports this view.

Divine qualities such as knowledge, action and power are included in T,
Vishnusuri upto mantra 11 (see the explanation under mantra 8).
AAl: JEUT THTEAAT || o

gcy: is one who is old in age. One whose glory is enhanced by the praises of the shrutis is
Qi'q}T:lT. Every one has to bow down to one who is very old and fit to be revered. One who is
eternally growing in glory by the praises of the devotees. One who makes his devotees

prosperous.
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TR TR T gy T |l ¢

31T is one who existed before the creation of this universe. I is one who is the
foremost in an assembly. In a strict sense Hiranyagarbha is the creator and therefore the

first. But Rudra is earlier than him and therefore supreme.
T TR AATT T |l 2
one who moves quickly, one 37I?[ - pervading 31f3R: who has pervaded the world.

Vishnusuri: In the mantras from 8 to 11 conquering the first bhumika (five elements) was
described. In the present one (12th) conquering the sense organs is being described
(second bhumika).

The sense organs are being guided and controlled by the mind. It is because of this that the
senses perceive things which are far away. So salutations to Rudra who can move quickly
and pervade the entire world (in the form of mind and His vibhuti).

o1a7: eftferamer = efve=rarer = 1 03

fiferer: effT: one who moves fast. 2fi3Tflowing water one who resides in flowing water as

FeaafA.

Vishnusuri speaks of conquering the mind in yogic practice this is the third bhumika.
T FENY AEEAT T || Y
3d:- one who is in the midst of waves.

3{d&d«g:- one who is in still waters.

Vishnusuri: This speaks of conquering bhumika called madhumati, which is fJAQIgSHR this
fafrseIgs® R - is called FfH. One who conquers this is called 333: fTAAWESK - is I-ness and

mine-ness. 3ITTATT | am this, is ATHAATEHR one who wants to concentrate on this in order

to conquer this THTAATER is &I (still water).

7 QeI T gdheaaa g 0l 19
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I - current. YId¥Y is one who is in moving water. @W: one who is present in island.

Vishnusuri: TIGIcAT is compared to water in the shruti -G stream of births and deaths i.e.
samsara. One who is in the samsara in the form of jiva is Id¥d. One who like an island stays

in the midst of water i.e. one who stays as Iswara in the maya upadhi is called aTCﬁW

SIXTH ANUVAKA

Al SASSTd T HIASSAT || ¢

SIS one who is great in learning and wealth. $feTs&: one who has no learning and wealth.
SIS may also mean senior, most praiseworthy. @S - may also mean junior youngest,
boyish, and least endowed. In the fifth anuvaka, Rudra was saluted as on endowed with
various glories. In the sixth anuvaka, Rudra is saluted as one who is the soul of all and who is
the inner controller of all. 53 is taken as one who is superior in learning, age and stage of

life (317%41H) by Abhinava Shankara.

Vishnusuri: In the previous anuvaka conquest of five bhumikas were discussed. Now in this
anuvaka the nature of soul (innermost being pratyagatman) is being stated.

One Paramatman with upadhi as maya with pure sattwa is called as Iswara. The same
Paramatman with the upadhi as subtle body with impure sattwa is jiva. In the two upadhis
the chaitanya which is &8 is called as Partamatman and Pratyagatman respectively. In the
sixth bhumika called FJF3T the light of Atman as TT&T of the three 3{d¥UTs and as

Pratyagatman has more of knowledge and powers and is S3%3. The same Atman with loss

of knowledge of His own nature is &{75&. He is like one deluded and is a samsari.
TH: QI I T 1 R

Qjﬁ - one who was born as Hiranyagarbha before the creation. Later, after the universe is

dissolved one who is born as fire for dissolution (FTT3+T) is 3TIIST.

Bhatta Bhaskara: qﬁa unborn, existence before the birth of creation. That earlier existence

has no birth. 371937 one who remains after everything has left.
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Abhinava Shankara: Clay etc., as cause is qﬁsr; pot etc, as effect is 3793S1. Rudra pervades

both cause and effect.

Vishnusuri: The terms to mean before the birth of the body and after the birth of the body.

One who exists before the birth of the body and takes the jiva through various states

(37aEAT’s).
TAl AETHATT AT T || 3

HEIH - gods, animals etc,, which are born in the middle (between the beginning and the

end) 3JY9TeH: boy with undeveloped sense organs.
Vishnusuri: HEIH A& of the youth, 393Te#: HI& of boyhood.
A e g g T oy

STHY - one who like a calf etc is born from the hind part of the body. GIS‘T??RITJ form the

root. one who is born like plants
Vishnusuri: STH«
witness of old age (@referr @ra.

Old age is looked down upon. g‘iﬂ 3-TfaET}1T - which is at the root of samsara. One who

illumines it.
ot W T TR T ol o
HIFT: - That has both punya and papa -merit and sin i.e. world of humans beings.
One who is born in this world of human beings is T3,
gfaaT: the kankana or wristlet that is tied around the wrist during marriage etc.

gfaaT: one who deserves this.
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Bhatta Bhaskara: @13 is a city of Gandharvas. This indicates all cities, one who is born in the
cities.
gy - going counter to the flow of a stream.

Vishnusuri: Pratyagatman is married to buddhi and is fit enough to wear a thread round his
wrist.

A AT T (AT || &

ATFY: one in yamaloka to mete out punishment to sinner. Kshema is liberation, one who is
fit for this 8173:. It may also mean a secret place or heaven or protection, I3 last breath

when the vital airs leave the body. One who stays in the last breath viz. god of death.
Vishnusuri: One who is fit to go to yamaloka or who is fit for liberation.
a7 s&ata T @earI T o

34T - fertile land. 393 that grain which requires a fertile land. @d - threshing floor where
grain is separated from husk. Grain is in @el and so it is @ed. So Rudra who is in the form of
special grain which requires fertile lands and that form of general grain we find on the

threshing floors.

Vishnusuri: 3837 maya which is a fertile field for growth. One who illumines maya is 343
ol means lust, anger etc., one who illumines these states of mind is khalya. Salutations to

Him.
TH: NI AU T || ¢

2elle’s - are vedic mantras. He is established in the vedic mantras and therefore 2aa,

3197 - Vedanta (the end of the Vedas). He is established in Vedanta. So 3/ddr=J:.

collection of letters Bhatta Bhaskara: 2cil% verse regulated by padas. One who is expressed

in verses shlokas is 2o, 31ddTe - end of life who is present in that moment.
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Vishnusuri: In karma kanda the Supreme Being is described as action (karma), karta (doer)
and pramata (perceiver) and in the jnana kanda the Supreme Being is described as one who
is not attached to the world.

TR T T FEIATT N1 R

dod: one who is in the forest in the form of trees etc., &8 - in the bushes etc., (h&7) - One

who is in the form of creeper etc.

Vishnusuri: 9o means samsara, one who is fit to be in samsara is jiva i.e. d=g. H&T the

aggregate of punya (merit) and papa (sins). One who is fit to be in this &3.
A AT T 9fARTIAT T 1l 2o

#d: sound, gfa#/a: echo. Salutations to Him who is of the form of sound or who is famous.

gfa%d: may also mean reply.
Vishnusuri: 49 sound (91T, 92Tocil, HLIHD one who illumines this sound Hd:
9frS1d - that which is distinctly heard (3@RD.
gfd#1d: one who illumines the 3@ sound (speech).
TH AU TRRAI T 1l 22
HTQg@fUT - one whose army moves swiftly. 3TTRITY: whose chariot moves fast. one

Vishnusuri: Indriyas move very fast. This is the army. So one whose sense organs are fast

moving. 3T}[XY: one whose chariot (the body) is fast moving.
7H: QR TAHeET T |l £
Q[I: warrior 37af@=ce1 one who strikes at the enemies.

Bhatta Bhaskara: 371a{@=cs1 one who breaks the heads
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of enemies of dharma. The one who effortlessly breaks the heads of enemies of those who
hate His devotees.

Vishnusuri: X one who is bold and steady. One who with the help of buddhi and viveka

destroys his enemies like lust, etc.
1
Tt affr T aERR T 1 03

one who has a 35T one who has the armour. &I home. 3% also means a secure place for

the charioteer. Salutations to one who has armour and who has an abode.

Vishnusuri: 33 here means covering 3Ta0T. 3

where the nadis meet in the region of the heart. One who resides there. One is jiva and the
other Iswara.

awt RfewT THafT T I o

fe# - the helmet worn by a warrior having holes. f[§fe# is one who has such a helmet. &aaT

armour.

Some say [de# is a vessel for keeping ashes. dd may also mean coat of armour touching

the heels.

Vishnusuri: One who illumines the 101 nadis in the region of the heart which are fdc#’s.
Armour is five bhutas covering jiva like armour.
TH: AT T HARAI T 1l 89

One who is praised in the vedas in many places. One whose army is well-known and praised
by the bards. Vedas are the only pramanam to know Him. The weapons are also mentioned
in the Vedas.

This mantra japa is effective in destroying enemies. Shiva is meditated upon as
Ardhanarishwara.

SEVENTH ANUVAKA

A} grgFaA AssEA=AA T I ¢
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Sound produced by the drum (1 g3 is §=g33:. The Lord is in the form of this sound.

The bamboo stick with which the drum is beaten to produce the sound is 31Tg«Is. One who

is in the 3Tgdd] is 3ga13. Gegdd: may also mean famous; that which is fit to be proclaimed
to the world by the beat of the drum. It may also mean that Rudra is in the form of the

drum.

Vishnusuri: Gives almost the same meaning except to say that the sounds are produced and
heard internally by a yogi by concentrating the mind and the sense organs and by rousing
the kundalini by using his will as the stick to beat.*

1
At U T IHAR T 12
gsUT one who does not run away from the battle.

Y9I one who is circumspect; does not do anything rashly.

One who gets all the intelligence about the enemy army and weighs before launching an
action.

YsUT- by Bhatta Bhaskara is taken to mean bold by nature or it may mean; He is an adept in

protecting the entire universe.

YHRM: one who is a good critic, learned, excels in everything. One prays to the Lord for the
fulfilment of one’s desire either for glory or for liberation. The Lord protects them and

thinking those desires to be His own fulfills them.

Vishnusuri: Air (@13) etc, are afraid of Him (Sﬂmt gdd). He is very bold. 9 is
circumspect. One who weighs things before acting. His tapas is knowledge. One who knows

everything.
A gar T AT I 3

a,\?rz - is a messenger. 9fgd: send by his master for a particular thing. Gods send Agni as a
messenger. Rudra in the form of Agni acted as a messenger. The Lord accepts the
assignment as even a messenger to protect His devotees and He acts as a Ufgd as an agent,

sent on special duty for the same. Agni also can be called a Ufgd as the yajamana of a
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sacrifice sends Agni to various gods conveying havis. Or one who is a great well-wisher.

Rudra is a 9f@d as He is a great well-wisher of His devotees.

Vishnusuri: 978 is Iswara as in the mantra aﬁquuﬁ HY ST HYTAT a great friend of jiva.

it forag o Ay T 1 v
f7wg9f- one with a sword. 3&‘@?41?-[- one with a quiver. This description has come earlier. But
then it was in connection with His assuming various forms like thief etc. Now it is in
connection with protecting the devotees. The Lord assumes weapons to protect his

devotees.

Vishnusuri has almost the same explanation.

1. Hamsopanishad Rofifd yera: | RAORONS gfad: | gvemre &qd: | as@EAReagy: |
TSAATAANAG: | TSSEATAG: | TCAAT AULETE: | HSTHT HGaTeAG: | AT # Ale: | SAAT ATeAIE: |

When a Yogi hears the ninth then Vasudeva who has ?WF:I’I‘QT@' appears to him.

2. 5gIaT UY J&f3sT: (Homa is done after fire is made and Rudra is invoked in it) WE’\?TH'QUTI?:I%'
1 1 \
AHEAEOIYS ATssTRAT T 11 9

?—ﬁ&-‘UTg: one who has sharp arrows. 3@7{- one who has many famous weapons.
Vishnusuri has almost the same explanation.
T FAGUTT T U= T 11 &

FATTY - Has a good weapon like trishula. Similarly §8=dTl - means He has good bow like
pinaka. ¥a¥Y may also mean the weapon which is infallible or a weapon which is
auspicious-looking. Auspicious-looking because Rudra alone can handle them. Similarly

Jde1 - means one who has auspicious-looking bow as it is made of gold.

1) ~

Vishnusuri: Four forms of the Supreme Being are shown. He is with attributes and qualities
to protect the devotees. But in truth, anger alone is sword, repository of karmas is the

quiver, lust etc, are the arrows. Auspicious-looking weapons are knowledge, dispassion.
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Auspicious-looking bow is intelligence gq’r%r With these the Lord saves the wise (jnanis) and

throws into samsara the ignorant (ajnanis). Salutations to such an indweller.

AW AT TTATT I

gﬁ: - fit only to walk, small path. One who walks on the small paths is fc3d. 9T fit for

chariots and horses i.e. well developed roads. One who travels along this road is 923J:.

One who protects devotees in every way by Himself walking on small roads and big
developed roads.

Vishnusuri: ﬁﬁ- small path taking only to heaven or pitruloka. One who has sanctioned this
path. Pantha - big road leading to brahmaloka. This is well-known to the shruti. One who
makes people travel along this road is 92J. (These are the dakshinayana and uttarayana

margas respectively mentioned in the Bhagavad Gita).
qH: FIECAT TAITT |l ¢

%Ic - marshy places where water flows in small one who is in the form of such water.
currents. FICT: 1T: a place like the peak of a mountain from where water falls. s{IT<J: One
who is in the form of such water. FIC may mean well. or T a Shivalingam. One who is in
the form of well water is FT¢T=. One who is in the form of Shivalingam is &1¢: 9: - dry

place so I, Water has flown out. (Bhatta Bhaskara).

Vishnusuri: One who goes to hell etc, by following some modes of upasana (FI<). This kind
of upasana is forbidden. But the Lord has sanctioned that also for some people. So He is
&IcT:. There is another upasana of the goddess in mani dwipa which is indicated by Nipa.

One who makes people take to this is cT.

7H: Ge AT T LTI T 113
¥c: - marshy place. One who is in the form of water in a marshy place fc3J: dY: is a pool.
One who is in the form of water of a pool is GIFT. Water is always seen in a marshy place.

HI: artificial lake.
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Vishnusuri: Samsara marga is full of activity (&) like Hc's (cooks).

with One who makes people take to this is fcJ. TIH: Brahman, means that path which

leads to Moksha. One who makes men to this path is G{&d:, Atman is in the form of {&4.

With Him jiva attains fulfilment of all desires says shruti. This is TXTcad. RAAT: TEIT

TH! ATEATE T YA T 1l 2o

Water of a river is sll¢3. A small pool is d2T=d. The water of this is 32=d. Bhatta Bhaskara -
aIlcd may also mean that a small pool of still which exists in =1 (sound). dehed: water dug

by gods for the purpose of offering oblations to gods.

Vishnusuri: The (131 nadis which the yogis are familiar with are three ida, pingala and
sushumna. These are similar to Ganga, Yamuna, and Saraswati in colour. One who manifests
Himself in these three river like nadis is sTIcT:. One who illumines the water in a small pond

is dehedt.
FH: FOA ATTIT T 1l ¢

fq - well, one who is in the form of well-water is EI:‘W 3{dc is a pit. One who is the form of

water in a pit 3Tdc3.

Vishnusuri: 9 means $U&%4:. The pit at the bottom of the neck. One who remains like
nectar in the kantha kupa. Patanjali says that if one concentrates on the hollow of the neck
he will be free from hunger and thirst. 371dC is muladhara chakra. One who reside in

muladhara in the form of kundalini is 379¢3.
TAt T AT T )| R

ay - rain, 99 one who in the form of rain water. Water of the sea and springs which do not

depend on rain is 37aUY,
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Vishnusuri speaks of chandra kundalini and agni kundalini or surya kundalini. Yogis are
familiar with these terms. Chandra kundalini pours nectar in a particular yogic practice. The

surya kundalini or agni kundalini dries it up. The former is g and the latter is 37903,
At Aearr T Regeara T 1 3
AY - cloud. One who resides in A8 is ALY, facd - is lightning. One who moves as lightning

Vishnusuri: Just as we may speak of chandra nadi, surya nadi etc,, in the previous mantra we
may speak of HETSI. One who is in the megha nadi is Aed. fagdd is &34 Fire which
digests food is 1%!3313?-[ One who in the form of ST&UTI. (cf Gita 37§ d2aTRT can CECICRE
STSNI.

AR SRET agea T 1 oy

3¢ - autumnal sky which shines clear (without clouds). sun, one who is seen in hot sun is
3ITd<. Bhatta Bhaskara one who is in the hot water (water heated in fire) 3ITd<. One who is

in this form is ST 3TA9

Vishnusuri: 3% is YcyHTd (pure satwa), one who illumines this is Iswara who has karana-
upadhi. Salutations to Him. 3TTaXUTRITFd which is IT: TTe, preponderant in I59 is 37T sun.

One who is with this is Hiranyagarbha. Salutations to Rudra in the form of Hiranyagrabha.
A AT T IRAAT T || ¢y

gIcd: - rain with heavy wind. I58: - deluge dissolution of the universe. Rains with stones (hail
storms) is Y[SH:. Bhatta Bhaskara - Hdd is the storm that blows at the time of deluge. It
pours stones (hail storm). This is TSH. Some say IS is summer or dust particles blown by the

wind are Y5’s. One who is in the form of heavy wind and hailstrom.

Vishnusuri: The universe with the envelope of wind is tamas and is vatya. This is virat.
Salutations to Rudra in the form of virat. mlﬂT (body caused by ignorance) has desires
and actions and is called ¥fSH3. The path to liberation is difficult to walk like the one full of

sand and stones (X5AT). Rudra throws jivas into samsara through 31fdcar.
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A ATEEEAIT T AEGIR T 1l 24

a¥d wealth in the form of money, cows, horses etc. One who resides in them is dI&d<d:

drEd- house site one who protects this is aEJY:.

Vishnusuri: Vastu sense objects. Vastavya in the form of sense objects. Vastu is the body
(which is a house). One who protects this is vastupa.

One should meditate on the Lord as with long matted locks, dancing and granting
fearlessness. Riches, long life, knowledge etc., are granted by this mantra japa.

EIGHTH ANUVAKA
AT AT TG I ¢

TI - One who is with Uma. ¥ - misery that causes crying. One who removes misery is 3.
From this mantra and upto the mantra FHId: & it is one mantra and speaks about
benign forms of the Lord. So some words like Rudra, Pasupati etc, are repeated to highlight
that these are the forms in which the Lord appears to bless. TS means one who is with
Uma. But in the pada patha it is not split as & and 3HAT and so this meaning cannot be
accepted. But in Shiva Rahasya and other works this meaning has been accepted. The Lord
appearing with uma is vouched by the devotees. So the word I is rendered as one
appearing with Uma. Or one who is in the form of moon. In this form only the Lord blesses
gods, manes and men by pouring nectar. Or one who is in the form of TIFJML. It is in this
form that the Lord makes men strive for getting worldly good. The word Rudra may mean
one who makes jivas cry at the time of dying. So he brings about total destruction to stop

this out of kindness. Or it may mean one who removes the misery of samsara.

Abhinava Shankara: So far the Lord has been praised all-pervading and as the indweller. In
this eight anuvaka he is worshipped in 17 mantras as having extraordinary qualities.

First, one desirous of liberation should know the Supreme Being. Rudra is that. He is with
Uma - His Brahma vidya shakti. 38T and 3i (373#) differ only in the order of their letters.
(RTeITFA: is JUTa:) 3], itself is equated with Brahma vidya shakti or para shakti or =& &d

(jnanashakti) of the Lord. Rudra can remove our misery only with the help of His chitshakti.
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Hence He is called HIH or He with Uma. It is not merely that for the sake of conferring
liberation the Lord requires His shakti (Uma) but all His powers such as Omniscience, being
the indweller and inner controller of everything, being the overlord of everything, being the
cause of everything are all the play of parashakti. This is borne out by the shrutis, puranas,
and wise people.

Vishnusuri: In the previous (seventh) anuvaka, Iswara and jiva with their upadhis maya and
avidya were described. Now purna chaitanya without the upadhi, is being described.

The position of the vedantin in this respect is as follows; maya becomes the upadhi of
purna chaitanya and the result is Iswara. The Hﬁa:qu belonging to the same maya become
the upadhi of the same purna chaitanya and the result is jivas. The original namely purna
chaitanya is never bound. The reflections of this in maya and avidya are Iswara and jiva. So
moksha means to get rid of these jivatwa and Iswaratwa which are the characteristics of
reflections. Maya is not due to any karma and therefore a neutral Iswara is free. But jiva has
to get rid of the bondage due to karma. This point is being clarified here. Akasha is never
bound, ghatakasha (akasha in the pot) and mahakasha (akasha outside) are imagined due to
the 39T of ghata and there is no such division in akasha itself. Earth revolving round its
axis daily and revolving round the sun annually may cause the illusion that sun is going
round. This is not correct. Similarly bondage and liberation do not pertain to purna
chaitanya. Just as we say we are going here and there in dream even though we are lying
the same place, we see going to hell or heaven even though we as purna chaitanya are not
moving. So when the dream goes the awakened person finds himself in the same place and

when the waking state goes jiva realise the truth that he has no movements.

The Brahmasutras deny this bondage to Iswara who is omniscient. He is ever liberated. Jiva
who is bound due to avidya is in samsara and is liberated with the grace of Iswara. So here
I means with uma and Uma is the vidya shakti of the Lord (vide Kenopanishad). The

same I is Rudra who is the destroyer of samsara.

THEATHTS AIRFOA T 1 R
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dTH - as the sun, Rudra appears red when rising. After the rising He appears less red which is
318U, Rudra as the sun has been explained earlier. His assuming the form of the sun is
befitting as the sun, He bless the world with knowledge (light) and as the sun, He is the

witness to the various karmas of jivas.

Vishnusuri: Rajas is the prominent guna of maya. Maya first covers with its rajoguna and
then throws up names and forms with its tamoguna. One who is with the rajasi shakti is red
(1H). This shakti in Markandeya Purana is Mahalakshmi. Again Rudra with the tamasi shakti
(FA&IT 21fFd) is 37T slightly red. This shakti is Mahakali. Brahman in these two forms is
known as Brahma (creator) and Vishnu. Then one may ask how Vishnu becomes tamasic?
His sustenance itself comes under tamas. (Markandeya purna supports this description). To
conclude; when rajas and tamas are dominant then this samsara of births and death is
inevitable. When Htdd[UT dominates then the world merges in the Reality. This is the view

of the wise. So rajas creates tamas sustains and satwa cause the world to disappear.
AH: QAT T IIIAA T 1) 3

219T: one who gives happiness. One who grants happiness to those who enjoy it and is the

source of happiness.

tregqa:‘?r one who is the Lord of creatures (from Brahma to the lowest being are all

creatures). He saves them from the fear of thieves, disease, sin etc.

Vishnusuri: 21T - one who confers n’raﬂg@ liberation. He along with Uma, vidya shakti who

has satwa preponderant confers liberation.
aH A T AT T 11 ¥
349I: One with anger (angry to kill enemies)

#T: His very sight creates terror in the minds of enemies.
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39 - One who is never overpowered by sin, disease hell etc. One who subdues these by

force and protects His devotees.

I One who is a terror to sin, disease, hell etc. themselves which terrorise the world. Of
the eight murthis of the Lord 34T is the principle behind ?:lam?raj?r and #1# is the principle

behind 3TTehT#Hc.

Abhinava Shankara: 3# is the greatest among all. #1H out of fear wind blows etc, (Taithiriya

Shruti). Gods are afraid of Him as He is their controller.

Vishnusuri: One who Kkills lust etc., and therefore angry.
At T T QAU T Il 9

37GE: kill in front. Z‘SHU: - kills enemies who are at distance. One who moves in front of His

devotees and kills their enemies. One who kills even at a distant time.

Abhinava Shankara: Kill the enemies in front of His devotee who has entered the battle
field (373IGEIT). Even before the battle begins, He kills the enemies at a distance by making
them powerless (EBHQTED. This is explained in the Mahabharata where Arjuna sees some of
blazing like fire and carrying the trishulam. He was charging at the enemies in front of
Arjuna. They were burnt and Arjuna followed him and killed the enemies who had been
already killed. Again Sri Krishna tells Arjuna in Moksha dharma "one who has killed your

enemies already is Rudra. You killed them later.”

Vishnusuri: 3139 one who kills 317d¢AT which is the first thing and which manifests
(GYTIT) later as attachment etc,, which is also killed. So salutations to atIr.

ot gy T e T I e

&= one who kills the enemies either in front or at a distance effortlessly. Even in the world

whoever kills his enemies does so because Rudra kills them through him. (cf Gita A4
powerful than anyone in the universe. So He alone can be called as Pashupati.
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Abhinava Shankara: One should not disregard the Lord. It will be disastrous. He should be
worshipped. The feeling "I am great” causes disregard to the Lord. He kills them. If one
hates and disregards the Lord, one suffers extensively from Him. In the former case the lord
is §=d. In the later case 171, Ravana is an example for the former case. When he tried to
move Kailasha with his might the Lord pressed with his toe and Ravana had to cry in pain as
his hands got crushed below Kailasha. Lord’s kindness saved Ravana in the end. An example

of the latter case is Daksha.

He was arrogant and hated Rudra. The result was Daksha was beheaded, the yajnhashala
(sacrificial hall) was burnt, the sacrificial pit (yajna kunda) was desecrated, fires were put out,
the sacrificial posts were uprooted and with them the gods were beaten, the officiating
priests were whipped. Bhrigu's beard was pulled out, Pushan's teeth were broken, and
Bhagas eyes were gouged, this was the destruction caused. None could save them. So
worship the Lord and do not disregard Him is the meaning of the mantra.

Vishnusuri: He kills some wicked people Himself. Others are got killed by the jivas. These
are the enemies which give trouble before mukti and are described in the tantras. The
mantra means, He grants liberation to all.

At gave s 16

gRahar: The trees which have green foliage like hairs are called harikeshas e.g., Kalpataru.

Rudra in the form of these. Commented on earlier.

Abhinava Shankara: Trees like bilva, aswattha, and palasa are useful in sacrifices and are
highly sacred. Through the sacrifices men may get their desire fulfilled. Similarly
Kalpavriksha in heaven. Rudra in the form of these with green leaves like hairs.

Vishnusuri: Every jiva has in him the samsara vriksha which is described as with roots above
and branches below (vide Kathopanishad). This is called Aswattha. So Rudra in the form of
trees means that, He is in the form of jivas each having a vriksha in him. These trees are
harikeshas. Hari is the vedas. They are like hairs (keshas). The vedas are compared to the
leaves and the leaves are like the hairs of the tree. So harikeshas are karmas prescribed in
the vedas (cf Bhagavad Gita). Salutations to Rudra in the form of jivas.

AACTARTT 1l ¢
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d: - is one established by pranava (m:). One who helps jivas to cross the ocean
of samsara. Rudra gives the taraka mantra to a dying jiva. Pranava is the highest symbol of

God and the only symbol of the Absolute.
qH: AFHT THANIT 11 %
Qfﬁi: one who produces happiness (Qfl;@i) HIZ: also the same.

Bhatta Bhaskara: He is the cause of all happiness and only happiness. He is the source of
only happiness. He is the witness of various kinds of happiness (QTﬁi). ﬂ'&‘fﬂi maya also means
happiness. We may show the difference by saying that, they mean happiness of this world
and happiness in the other world. Or fleeting pleasures of this world and eternal happiness
are meant. Or pure happiness which removes sorrow is 2H. The other is #3.

The Lord is of the nature of infinite happiness and all the happiness that we get in this world
is but a particle of that. This is the meaning of the mantra.

Vishnusuri: One who makes us enjoy the bliss of our own self is ‘\’Tﬁit and one who makes us

enjoy the pleasures of the senses is ?H'!frﬂg
oTH: AT T HICHEIAT || 0

27T and FAITHT mean as before. One is pleasure of the senses and the other is happiness
of liberation. Happiness in the world is caused by one’s father etc. One who makes this
possible is 2/T:. Happiness of liberation is got from the preceptor and the shastras. One
who causes this is #IEHI:, Directly causing happiness is told here. Indirectly causing it is
told in the previous mantra. One whose nature is to cause happiness either of this world or

of liberation is 2T or AT,

Vishnusuri: %3] here means 39gSeT @refl (overseer and witness) S11d:, jiva sakshi or sakshi
chaitanya in the jiva. #T: ST HIFdT seer and enjoyer jiva. After having explained the
meaning with respect to jiva (individual) explanation is being given now for the aggregate

of jivas (HHTSE) at the cosmic level. 27 supreme happiness caused to the jivas. One who
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causes is 27X Isha sakshi (sakshi chaitanya in Iswara). #iTl is pleasure, one who gives this is

HIERI: Iswara (pleasure is caused by sense objects).
o1 Rrarr 7 fAaar T 1 0¢

fora: auspicious one, pure self. Highly auspicious is f1ac: Bhatta Bhaskara: f1d: without
any impurity and beyond the three gunas. Shiva who is auspicious in every way. Shivatara
fergca¥ - 19 a quality as in f3: 9=AT: (may the path be auspicious). So one who does
auspicious things is f2Id#T. One who is more auspicious or does more auspicious things is
frgaX:. This mantra either in this form or in the form =id: AT is the core of

Rudropanishad or Rudradhyaya.

Vishnusuri: {19 - @& pure inner self (in the individual) fIGdX - pure cosmic self

Paramatman Isa Sakshi (cosmic level).
! 1
AACARAT T FATT 1l 2

a2 - one who makes even his own devotees pure and free from defects. ey - may also
mean holy places like prayaga etc., one who is ever present in a el is /e, %ol - bank of a
river. One who is in the form of a Shivalinga established on the bank of river. (;c4) Bhatta

Bhaskara Hol - bank of rivers such as SHTa<.

Vishnusuri: 3y guru. e is in the form of a spiritual teacher. Mantras 9, 10, & 11 describe
the six manifestation of chaitanya (cf Gita) viz. 39g®cT, Hﬂﬂ?clT, Sq?ﬁ, I, ?H??EIT, YIHATCHT.
Overseer, approver, master enjoyer the great Lord, TYHIcHT - the Supreme Being at the
individual and the cosmic level (FHAfSceafSeard dd=a). After having described these the
greatness of Rudra is being stated. &l is the near shore of the ocean of samsara. He is %

as He is on the shore.
1 1
AH: AT AT T | $3

U One who remains on the other distant shore of the ocean of samsara as the object of

meditation of those desirous of liberation. 379X 37dT&d X near shore.
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One who is present in the midst of the ocean of samsara. He stays as the fulfiller of desires
of men.

Bhatta Bhaskara and Abhinava Shankara refer to a river and say that the mantra means on
the distant banks of the rivers and on the near banks of the rivers. One who is present on
the banks. Some say that the near bank refer to holy places. Being present He blesses the
world. ;\W - the bank may mean time etc. He is present as time etc. Parya refers to distant
holy banks. Avarya- near banks not so pure. Skanda Swami and Ahobala take distant bank to
be the distant bank of rivers such as Sindhu, Saraswati, Godavari etc, where they meet the

sea.
Vishnusuri: One who is present on that side of the ocean

of samsara (AT). One who is on this side of the ocean (37ar). He is not attached to samsara.
He blesses the liberated ones on the other shore and the persons desirous of liberation on
this shore. This should be taken along with kulyayacha which means the Lord is not in

samsara.
oTH: TALOTT RO T 1| 0¥

9dI0T One who causes the jivas to overcome sins taking recourse to good means such as
mantra japa etc, is YdUT;, 3xXUT: One who causes the jivas to cross the entire samsara
ocean with the help of the knowledge of the Truth. dIUT - means for crossing waters like a

boat.

Bhatta Bhaskara: ¥ means good Y means being born in good families. The Lord is called
90T in the sense, He causes some to be born in good families and help them cross the
samsara ocean. Generally helping people to cross is 3dIUl. Ahobala says one who helps to
overcome sins with the help of Shivapanchakshari and helps to cross the ocean of samsara

with the knowledge of the Truth (IRATIATA).

Vishnusuri: He ferries people across the ocean well. After some reflection ferries across

people 30T,
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1
TH: AT ATssAEIT T 1l 89

One who makes jivas take birth in samsara as a result of their taking recourse to performing
actions with desires even though jnana marga is their to liberate them. 3Td is one who
prefers karma marga to jnana marga and as a result is born in this samsara again and again.
31ellq jiva one who experiences his karma phala is full. One who causes him to do this is

3Tellc .

~

Bhatta Bhaskara: Even after reaching the other shore

one who is born again as a result of residual karma is 31TdX:. The Lord is in that jiva causing
him to be born, so 3Td:. 3TeIG: creation. Again and again being born in this samsara is
3TeTTG;:. One who causes him to do this is 3TAET:. Some say 31TelG is ¥9T in which case it

means one who does not want any other Jd.

Vishnusuri: 3Td: one who requires to be pleased by offering something 31T (offering). He
is also 3T (cf Gita T I5U Wel...) 3RTG: is the same thing as 376G and means one who eats
quickly. 3TellcT: one who is prominent among 37¢lic:. The Lord eats eagerly and very
quickly whatever the devotee offers (cf Gita dcg Wﬂ%ﬁﬂ%mﬁl

TH: AT T ST T ] 26

T tender grass growing on the bank of ganga, as kusha grass. One present in it is TSC3:

%heT: foam found in the middle of a river %=<:. One present in the foam.
;R T YaeIa T || 2o

f8ehdT - sand. One who is present in sand. 9dTg - flow of water. One who is in the flow of
water. The meaning given for the above two mantras is; salutations to one in the form of

pious man who bathes regularly in Ganga living on its banks.

Vishnusuri: The above two mantras speak of Shiva in the form of five gods blessing the

devotees. T in tender grass like durva grass etc, He is present as vinayaka. %3 in the
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form of milk as surya. It is well-known that the Sun god is pleased with the offering of milk
with foam on Ratha Saptami day. Bhadrakali is present in the form, made of sand (vide
Srimad Bhagavatam). Rudra in the form of Bhadrakali. There is no difference between Shiva
and Shakti like moon and moonlight. 9dTg¢d one in the form of flowing water. Vishnu is

worshipped in flowing water. Shiva in the form of Vishnu (39! sTRT 8fa%leT:) is meant here.
NINTH ANUVAKA
T: sRUAT T ITSAT T |l ¢
soil. RUY: - One who is present in barren land with saline

992Y: -The way used by many. One who is present in such well-trodden paths.

Vishnusuri: In the eighth anuvaka purna chaitanya without upadhis was described. Now the
all- pervasiveness of the same is being described in the ninth anuvaka.

Paramatman with different upadhis becomes jiva and Iswara. This fact is realised in I9Td
T Iswara only forgetting His own nature gets jivatwa. How does He enter jivahood?
30T the centre of the skull through which prana vayu escapes for yogis (brahma randhram)

one who illumines 30T with His presence is R0,

99dT: In the form of jiva Iswara moves in the 101 nadis in the region of the heart and is
called 992Y:. Iswara covered with 37T first enters through brahmarandhra later enters the

nadis of the heart. So salutations to 3RUT and Y923.

H: FRaI e T aTIoTI T 11
foRf2reT - The region where small stones are found. One who is present also in such places.
&7T0T: A place fit for habitation. One who is present in such places.

Bhatta Bhaskara: A place where a doubt comes such as ”Is this stone or quartz?” is fHfRrer.
One who is present in such a place. Some say the various forms are different kinds of jivas.

eUT: weak jivas like grass, % short lived like foam, AhdT: too small like sand, Jdlgl:
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great beings (like flowing stream) SRUTT: powerless JT2T: those who use highways [EaRGI
men of bad conduct, &TIUTT: - those which deteriorate. One who is present in all these jivas

and blesses them.

Vishnusuri: fT1eT rajoguna with various desires. One who has this is iR, Body is the
abode. One who lives in it having the notions of I-ness and mine-ness is &7JUT:. Salutations

to Him in the form of fTIeT and &7,
TH: FYRA T I T 11 3
FUC - matted locks, gﬂ%r: who stands before the devotee.

Bhatta Bhaskara: gﬂ%r hairs. At the time of conferring grace, the Lord appears sometimes
with matted locks and sometime with waving hairs. Some say, He stands before everyone

all the time (gﬁﬁﬁl Even though the Lord is great, He is accessible.

Vishnusuri: One who has the adhyasa of the body i.e. taking the body to be the self and has
endless attachments such as to wife, children etc., (which are external objects). &Y< bundles
of subtle desire like hairs. gﬂ%{ one who collects before him various karmas prescribed in

the shrutis, smritis and traditions. That is one who is after enjoyment.
TH! MSSIAT T IEATT Nl ¥

Tﬁ%féir: one who is present in cowpens. 9£d: one who is present in homes. The simplicity

and accessibility of the Lord is described here.

Vishnusuri: The places of residence of jivas are being described here. Vedas are cows. Their
place is cowshed i.e. manomaya kosha. One who is present in the manomaya kosha and

illumines it is ITSSY: (cf Taittiriya upanishad HFJEI@'QHT"Q\IT: etc)

& place where one stays with one’s wife. Buddhi is here the wife. Buddhi is in vijnanamaya

kosha. One who is present in vijnanamaya kosha is 3[¢J:. liva when in vijnanamaya kosha
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follows karma marga of prohibitions and injunctions. He gets the sense of doership only in

vijnanamaya kosha or when he is a grihya.
AAEACAT T AETIT T 1|

detd - One who reclines on bed spread on a cot.

IET: One who resides in a mansion.

Vishnusuri: de9 bed, ahankara (cf Bhagavata RATHE E@E{%lﬁﬂ? 3-TI§':). One who is of the
form of ahankara 3EJ1, two are the residences of the jiva, one bhuddi which has all the
karmas stored in it, another that which thinks of future viz. chitta. These two are as if
outside the body as in a garden house. One who stays in such a mansion and who knows
the past present and future. (shruti 3IRTFALT NI o d TITT H2TT which means one
sees the garden and not Him the owner. That is even a knower of past, present and future

does not know the Truth).
T H: AT T TGS T | &
I< impenetrable forest with thorny, creepers etc.

Icd: one who is present in such a deep forest. 3[¢d¥ deep cave in a mountain. One who is

present in a deep cave.

Bhatta Bhaskara: S1cd: one in the form of water in a well.
Vishnusuri: In this mantra the ashrama (stage of life) of a body-concious jiva is being stated.

o< - a seat made of grass. One who is present in such a thing is STcd: a sannyasin. One who
stays in a cave is a ITEAYSS: ATAYEYLHT - one who is vanaprastha. He takes resort to a cave

to protect the fire.

Tt ¢ gear T RS T b
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%< is deep waters. One who is present in deep waters is ¢Z3:. a7 is dew drops. One who
is present in it is fadscT:,

Vishnusuri: §¢ deep waters samsara. One who stays in samsara is a householder ({[%T«Wﬂ).

faw: - ATSH FEATIH celibacy. One who follows this is f3dsT: Brahmachari. The

prominent one who follows the rules of celibate life is f7ascT:. The Lord as a householder

and as a Brahmachari is saluted.
1 . . 1 1
TH: IRIHAT I IFEA T 1l ¢

qi'g: atomic particles of dust. One who is present in them is ITHcT:, 1Y visible particles of

dust. One who is present in them is IG5 . Here IGH may mean guna also.

Vishnusuri: After describing Lord's all-pervasiveness, now His assuming the forms of various
gods is being described.

grFa: Karmas which have demerits associated with them such as 23T ITT prescribed in the
shruti and comes under 3IffTR. One who is in this form is 9/ . Similarly, karmas with
rajoguna dominating them such as 31f3-1g19 performed with desires are rajasyas. Lord in the

form of these.

TH: LAY TERAATT 1%
IeY: - One who is present in dry faggots.
gRcT: One who is present in wet things.

Vishnusuri: Jivas go to gods who are of two types those who can be attained by doing sinful
acts and those who can be attained by doing virtuous acts. Gods who can be attained by
sinful acts are being described here. %% - cremation ground where nothing exists. God is
in the form of ghosts and spirits here. 8RcJ: One who is present in green, wet regions in the

form of sylvan gods and goddesses.

A AT AT T || o
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I - One who is present in the hard soil where even grass does not grow.
3T grass etc. (39T coarse grass etc.) One present in coarse

Vishnusuri: @IST: is taken to mean water in which grass etc., does not grow. One who is

present in water as STel¢ddl. 34T is taken to mean creepers etc., one who is present in the

creepers in the form of 3TS8T’s (divine damsels) is 35T (vide HIcATIAT A7)
1 1 1
TA FAT T AT Il 22

3dT Earth and what is grown on earth is e, He is the form of vegetation. a;qﬁ'zr - The river

in which fine waves are splashing. One who is present in such a river.

Bhatta Bhaskara: In images which are hollow inside. a;ér: - Ahobala takes ajﬁfr to mean just

images.

Vishnusuri: One who is in the form of human beings, animals and birds on earth - m:, One

who is in the form of fish, tortoise and other animals in water H\Pﬁ
TH: TSATT T qURIEIT T || €2

qud: One who is present in the leaves. Q'U‘r%la}‘I: heap of dry leaves one who is in the dry

leaves. That is, the Lord is easily reached. Ahobala takes 90T to mean bilva leaf only.

Vishnusuri: One who is present in leaves as small worms - 903: GUIRIG: JURH: the sap in the

leaves (or juice).
ARt TR WffeAd T 1l 23

T9IATIT One with uplifted arms. 31fHESAT One who strikes. Wicked people are punished by

the Lord who strikes at them in front with uplifted arms.

Vishnusuri: 3-1'CI?:_I3?=ITUT: is taken to mean one who is in the form of tiger, lion etc.
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7T ey & uiFEea T Il ¢ty

3nfF@eH - slightly afflict some 9fF&c - grievously afflicting some others. Rudra punishes
those who deserve to be punished, some slightly and some other severely according to the

nature of their crime.

Vishnusuri: 3Tf#@cH afflicting in every way in the form of disease, helplessness etc. AfF@cs]

afflicting in the form of death.
it a: PRt o gds: 0 ¢y
fRTXehT: - Rudras shower wealth on the devotees being magnanimous.

CaTell gGU: - those who are in the heart of the devas.

They are dear to devas.

Salutations to you rudras who are liberally disbursing wealth among your devotees and who
are so dear to God.

Bhatta Bhaskara: So far Rudra's various forms assumed in sport, their basis, characteristics,
actions and categories and shapes were worshipped individually. Now they are being
worshipped collectively. Some say that after worshipping the Lord, His attendants are being
worshipped. The well-known forms of Rudra were worshipped. There are other unknown
forms who are ruling the world. They are being saluted now, say some others.

Now these rudras who are so dear to gods are like sparks of the Supreme Being. This is one
Brahmanda and in it they are three thousand three hundred and thirty nine. There are
countless number of Brahmandas.

We do not know anything about these attendants. We know only that they are in the hearts
of devas. Devas alone know them. Our prayers to the attendants is to make them benign, so
that they may withdraw their arms. They are very powerful and can create worlds.

Vishnusuri: @ means jiva. Even though I8 is one as chaitanya depending on the variety of
31eI:FI0T’s TTET appears as many. So plural number is used in the mantra. Vasanas (subtle
desires) good and bad are many for every jiva. Rudras are in the hearts of gods- this was
stated above. Here we say @T&T appearing as many residing in the hearts of jivas as

3edATAs (plural) are being saluted. It is the 3T=daTHT which makes the jivas work out their
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karma (good and bad) (cf SdY E3NT JOTHIAT HH AT GIcIAT here T refers to jiva HA refers

to Iswara).ibni la
Tt Rrefords: |l ¢

fa&foThs=T: Those who do not decay. The unknown rudras of the previous mantra are

referred to.

Bhatta Bhaskara: Those who cause diseases, fear from thieves fear of hell etc., to those who

are not devotees of Rudra are fa&fIuTeh’s (f&17] to cause injury).

Vishnusuri: The 37=daTHY’s referred to in the earlier mantra cause the karma (pleasure and

pain) to wear out by enjoyment. f[3&flUT81: cause them to wear out.
Tt RfRTacre: Il 2o
fafdeafed - They gather for us and grant us our desired objects.

Bhatta Bhaskara: They examine and select the good and the bad people for conferring
blessing and for punishing fafd=aces:.

Vishnusuri says that this refers to rudras who find out action according to dharma and
adharma to decide the fruit of action.

TH AR Il 8¢

37fgd: - Destroyers of sins in every way. They are just in meting out punishment. None can
escape them. They destroy our sins if we just remember them. The enemies of Shiva are
destroyed totally. 3T indicates maryada i.e. it applies only to evil doers. foI indicates
certainty. This may also mean that they have precluded the possibility of other gods being
worshipped along with them. Rudras are superior. They are honoured separately. (Sayana,

Bhatta Bhaskara and Ahobala).
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Vishnusuri: They gather from every side and carefully preserve the samskaras resulting

from doing righteous or unrighteous actions. They are vigilant. They do not miss anything.

(3T.... iﬁé?ira).
oo T || 0]

3MHGcH#T: To those who appear in gross forms. Here we should add to the names
faefiores, fafeac, 3nfagd, 3eacs, the epithet that they reside in the hearts of gods. They
stand in front of the sinner so that he cannot escape. Some say they afflict the sinner in
every way. From the 5th anuvaka onwards upto the 9th anuvaka many yajus (mantras)
involving one namaskara were given. These give us the idea of the Lord’s being the self of

all both movable and immovable.
Vishnusuri: 37/HIGH means to reject the Self owing to

ignorance which makes something else as our self. That is, it means the super-imposition of
non-self on Self which is a sin. Those who have committed this sin are 3TTHIdcH. One should
get rid of this sin. This is explained as follows: the avidya in effect is 3Tcd:UT. This has five
divisions: mind, buddhi, ahankara, chitta, and ajnana. These are the upadhis of jiva (Tripura
Rahasya). Mind gathers all samskaras caused by enjoying the sense objects. fafd=aces are
the jivas with mind as upadhi, buddhi attenuates prarabdha by enjoying the sense objects.
Vishinakas are jivas with the buddhi as upadhi. Ahahnkara showers misery again and again.
Jivas with ahankara as upadhi are vikirakas. Chitta preserves the samskaras caused by
enjoyment of the sense objects. Jivas with chitta as upadhi are anirhatas. Ajnana super-
imposes non-self on Self and loses the sight of the Self. Jivas with ajnana as upadhi are
called as amivatkas.(even though in translation | have translated as "jiva with upadhi” it
means "HT&TT Tdd=T with various upadhis becomes the various Rudra”. Rudra is meditated

upon as the all-pervading effulgent light and He confers all benefits.
TENTH ANUVAKA

gy IreUaETa eigelideRd |

T QT AN GR[AT AT AATSY A O RHraar ssHA I ¢
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&IfI: One who makes people suffer misery. He makes sinners suffer by sending them to
hell. 37¢T: Food 3=&@¥ITd One who protects devotees by giving them food. &Rgd -Poor,
alone, unattached to wealth. F—ﬁT»IﬂT%Fr: - Throat has blue colour. The rest of the body is red.
Rudra is addressed to with the above words. TST W - these brings such as our children

and grand-children U'GiTtr?]\?-lT - these animals of ours such as cows, buffaloes etc.

HTH: do not frighten. May not even one of the above may not perish. A mentioned beings

being lost. AT 3TTHHAT may not be sick - (Sayana).

Bhatta Bhaskara: GfU: (We pray for the removal of fear from us). One who makes people
doing mean actions, go through a mean life of misery, poverty and pain or one who causes
destruction of the worlds which action causes misery. Or as above (one who makes people

suffer misery). Or it may also mean an armour.
31T that which is eaten, food.

&g - One who does not accept anything from others or one who does not like accepting
anything from others. siieTallfecd One whose half the body is male and half female. Or one
who is of the form of names and forms. It may also mean that one who is stainless
(ﬁWﬂW HTIT: may not be tormented, may not undergo suffering, may not be

consigned to lead a miserable life.

Vishnusuri: In a very lucid exposition the commentator justifies his attempt to give a
spiritual interpretation of Sri Rudram. In the ninth anuvaka 3=ddT#!’s with their upadhis
were described. Now the Lord as the 3[=3THT of the cosmos (aggregate of jivas) is being
described. Prayers and praises are always addressed to Iswara with upadhi and not to
Brahman who is without upadhi. Prayers are never addressed to a jiva as a jiva cannot pray
to himself (even though exalted as Indra etc.). If prayers are addressed to Iswara, are they
addressed to Iswara with form such as Rudra on the Mount Kailasha or Iswara without
form? Iswara is having the upadhi of maya with pure sattwa. If the prayers are addressed to

a particular form then they will not be spiritually significant. Shruti says Teh Hr_crEIgﬂT
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Feqdfed the one is imagined as many. Now in the present mantra, O Drape! (T9) means

addressing one who removes the afflictions natural to worldly existence.

This is done by giving liberation. The Lord grants liberation. This is the meaning. 3=4a¥dd
means one who is giving food. Food nourishes desires. So one who grants our desires. ERgdd
means one who removes poverty. That is He gives wealth (372). sl e means one who is
blue in His throat and red everywhere else. This means one who gives dharma (duty, what is
to be done). This dharma is of two kinds, that which is desirable and that which is eternal. So
by analysing like this we come to the meaning that Rudra gives all the four purusharthas:
dharma, artha, kama and moksha. Now some one may ask, why do you indulge in all sorts of
imagined explanations giving up the textual meaning? The reply is, in the mantras where

Rudra is described as the leader of thieves of several kinds such as TdaTs, Q—T-lT{fs , IR0,

HSUTeT's, Uchods, g—»%r‘\’ﬂ‘s etc, if we accept the textual meaning as such then Rudra’s
greatness suffers, the innate beauty of meaning will suffer and the worshipper’s joy will
suffer. Similarly when we say 31EICHY:, TAEACHFY:, ITHAFT:, AT, TASSEHFT: LTI
these words describe just facts and cease to be praises or prayers. Similarly, when we
describe Rudra as a carpenter (d&733:), maker of chariots (TUFHRFI:), W‘Jt potter,
HANFT: smith etc, then are we praising Him or demeaning Him? Now one may argue that
above descriptions state that Rudra is the soul and self of everything. We agree. But then
we should use general terms e.g., I: Qﬁl@ﬂ{ﬁl‘%?[ etc. Similarly, after describing Rudra as
being in the form of trees and leaves in the words E{&?SQT:, gR$HAFT: to again say quy:

trU?ﬁ%Té‘(}I: is meaningless.

F:!)ﬁr (praise) is of two kinds. Describing qualities that exist IUTAT and qualities which do not
exist. (372, Example for Zr%]T?ﬂF:ﬁr is T: AT etc, (one who is omniscient all knowing).
mﬁ?ﬂﬁ praises the qualities which do not exist e.g., addressing a king to say, you are
Indra, varuna etc. Therefore qualities such as stealing etc., should not be attributed to the
Lord who is blemishless. Stealing etc., are 39Tf®r 147 i.e. characteristics of attributes. They
should not be used with reference to the upahita, here the Lord. If it is used like that it will
be super-imposition (37IRIM) and not Q-TZIJ% (praise). If you agree to this then you are

coming to Advaita. This is our point. We go still further and say that the entire vedas are to
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be interpreted spiritually. Mimamsakas are wrong in describing the vedas as action-oriented
(karma kanda). We have to consider the interpretation as one of super-imposition (3T€JTH).
For example the five pashumedhas (cr‘{pim There the pashus or sacrificial animals are not
goat, horse etc,, but the greed, lust, anger, delusion and pride. If you sacrifice greed you will
get the knowledge of past, present and future. If we sacrifice anger we will get longevity
and learning. If we sacrifice lust we get Brahmavidya. Even sins like Brahma hatya will go.
Lust is the main obstacle for Brahma jnana (3TIE‘I_FT ATTHdT Gita). Delusion makes us get
distortions of knowledge. If this is sacrificed, knowledge will be clear. Mada or pride or ego,
if this is sacrificed then one realises the Self. So we can easily see that the vedas (karma
kanda) have to be understood only as those imparting spiritual knowledge and not as

goading us into action.

Now in the present mantra, the meaning is, O Lord! do not frighten the jivas (purushanam)
and the sense organs which goad them into action. Do not hurt them. May not any of them
die. If indriyas go jiva will also go. May there not be the loss of body or the indriyas. You are
the indweller and make the indriyas do their work. Here purusha means jiva and pasu means
indriya.

The Lord is to be meditated upon as a Bhairava with armour and trishula. This mantra
removes the fear from spirits and diseases.

1 T e ey T Rreargarwsit |
Rra gt stwsht ot Y s S S 112

O Rudra! Give us a life of happiness through your benign and auspicious form. That benign
form of yours is like medicine to afflictions like disease, poverty, etc., and destroys them
every day. Again, it is medicine for attaining oneness with you by giving knowledge.*

29z - all days, 39S - medicine, SIad to live.

Bhatta Bhaskara: Rudra is explained as one who removes the miseries of samsara. His form
which is auspicious is Shiva. It is a medicine in two ways one by removing the afflictions like
poverty, disease, etc., and another by giving knowledge which altogether cuts the bonds of
samsara. It is a medicine every day. Other medicines are useful for some time. Shiva's form
is panacea for all ills.

1. B¢, ITATRAET Tef;, Riarfaeagdwsi, frar Teear e, o, Gﬁﬂﬁu‘-ﬂ?ﬂ_'s’ Lord Rudra, by that form of yours
which is auspicious, auspicious for all days being a medicine for all human ills auspicious as it

removes the misery of samsara. By that form make us lead a happy life.
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Vishnusuri: Sfids are practically dead because of ignorance. (cf 3T3TA=IIddl AT Gita). This
mantra is a prayer to Rudra to give life to them. I3H2AY has two bodies one benign and the
other terrible. The benign form protects and the terrible form destroys. Prayer is addressed
to Him with a benign form (f2/an which has abundance of satwa as upadhi. It confers HI&T.
The other body which is terrible is also auspicious as it confers heaven, etc, on the jiva. It is
also a medicine but cannot give a permanent cure to the ills of samsara and therefore it is

terrible. O Rudra! make us live by your auspicious body which is a medicine every day.

The Lord is to be meditated upon as skanda. This mantra japa is for health and happiness.

ST} TR T T <} eTreeTg et A |
TUT: GRS TS FaRa OV AT HRAFATAIA I 3

J8TAR - nourish our intellect with worship and meditation. a3 strong Rudra dd strength.
AATJ may there be happiness &:I?Eﬁ’lT whose opposing warriors are subdued. aﬁ%’
bipeds.!

May there be happiness for our children, grand-children (aﬁ‘qa) and other human beings.
May there be happiness for our animals like cows, buffaloes etc. (ﬂ?}fcl'c\¥ - quadrupeds).
Moreover may all the life in this village be happy and without any afflictions. For this may
we develop and nourish our minds with the worship and meditation on Rudra. Rudra is
endowed with supernormal strength. He has matted locks like an ascetic, His enemies are
worn out. Or the sin of seeing the Truth in a different (erroneous) way is to be destroyed by

Him.

Bhatta Bhaskara: May we mentally worship Rudra always. Here AT means Q-Tjj%f (praise). May
we always praise Rudra. Or it may mean Rudra alone is to be praised. Let us take refuge in
Him only (F3RTAZ ATIH) He has subdued all His enemies. May the world abound in things,

wealth and grains and may it be free from disease.
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Vishnusuri: 09 to one who distributes the fruit of actions according to the nature of
karma. FUTEs to one who is a tapasvi (ascetic). (T&T FATTHI dT:) STTSIRIT dWs are lust, etc.
These have been destroyed by Him. To that Paramashiva, we offer our minds engaged in
praising and offering their prostrations. i To one whose causal body is made of facar
and ST%EBZIT, EIFJ"W? To one who has four vrittis 3T-d:hI{0UT (manas, buddhi, ahankara and
chitta). May the causal body and the 31=d:hIUT be happy i.e. let them get rid of 31'1%3?1” and
take refuge in the Lord. 37/&#s] ITH - in this body. fd2d - all the indriyas and pranas. May all
these in the body be nourished and free from weakness i.e. let them be strong enough for

doing their work.

3731 31t TR A AR TRY e e R |
5 T AT AN Ry ke ad v woflat I ¥

1. JUT, FEJAUS TIUS, AH I, A A, fad IoC I, a9, FHules, eTIedR, T, Afd
J8THE. In a way conducive to the happiness of our children and animals, in this village, all may
remain well nourished and free from afflictions, to that strong, one with matted locks, who destroys

His enemies, may we fix our minds on Him and offer prayers to Him.

O Rudra! Make us happy in this world. Again make us happy in the next world also. We shall
serve you, who have destroyed our sins. Our progenitor, Manu got happiness and freedom
from misery from You. Whatever he got may that be granted to us by Your affection.t

Bhatta Bhaskara: §JSJ - Grant happiness which means grant us wealth, children, etc. #3: -
Absolute bliss ma?ﬂw You who have destroyed our sins (according to Sayana). Bhatta
Bhaskara maintains the meaning given in the earlier mantra viz. to You who have killed or
subdued Your enemies. AHTIIAYH - by prostrations, by offering food, such as I% and
gﬂETQT. May we serve you with prostrations, sacrificial offerings. So grant happiness and

moksha. 31: the cause of misery which may come later. 21- the cause of present misery (Jc2l

T aT: ).

You appointed Manu to create the world. He knew both 2 and 3T:. He was omniscient. He is

the progenitor of mankind. You gave him happiness. He was asked to create bearing in
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mind the duties and obligations of several categories of people. This was with a view to
reduce the misery of the world. By your grace may we not transgress any laws. The word
Rudra is repeated here which means we are talking to Him face to face. We are under your
rule (J0TTdh). Or have affection for us and may we get your grace.

Some say, Manu who is the famous author of smriti was ordained by you to create an order
to eradicate the two miseries of the world. The order created by Manu may we continue and
may we serve You.

Others say, Manu, the father of the world praises in Your presence the means of happiness
¢f and I (removing two kinds of misery) sanctioned by You. He was protected. May we

become eligible to get such protection.

Vishnusuri: Rudra is addressed twice because He has two bodies benign and terrible (%?1‘5’, %’
%3). Make us happy 3d means, this happiness is not merely for 39f®’s but for us who are
having 391f®’s. Manu got means of happiness 2T and 3T: (fruit of actions not yet begun to
yield - freedom from this). Really Manu practised the enquiry into the nature of Atman
HTIeAr A-cIcd: With Your grace we will also practise the same. Why perform small actions

(to please You)?

The Lord should be meditated upon as seated on a throne with a benign face and being
praised by the Rishis. This wards off evil to animals.

ATt FAgTeeta A A1 =i 3rsieh AT Sated A AT 3R |
Arataeh: Rag A A T AreEgeTat w5 ORW: 1y

O Rudra! do not harm our old men, nor children nor our young men nor our foetuses, nor our
fathers, nor our mothers, nor our bodies which are so dear to us.

1. &g, A HeT, 3d A AAEHY, &FedRIId, ARG, TATH:, el e A1ed, 1T, T o Jolial o
31YTH. Lord Rudra, make us happy, also make us happy in the next world, to you who have destroyed
our sins, we salute and offer our worship. Manu the progenitor of the human race, that happiness and
freedom from misery, which he prayed for and got, Rudra, by Your favour, may we obtain.

Bhatta Bhaskara: =T:-any relative of ours. Hgled- grandfather one who is senior in age and

learning, son with respectable qualities do not harm them with diseases, etc. 378& child,

toddler (fit to be ignored).
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Vishnusuri: AGIATAT as in the shruti (one who has identified himself with Atma). Do not kill

him. Do not engulf him with 31fdczT.

37F:- One who depends only on food and depends on others for satisfying every
need of the body (just like a child depending on others).

38T d- Young man capable of procreation, is taken to mean that which produces its

reflection fIGT: i.e. ATETT chaitanya. Do not harm T chaitanya.

3afra- Foetus (@137 RIY)). Here is taken as chidabhasa (which has been produced
by @rai.

R- Father, here taken to mean 9TUT.

HATH- Mother, here taken to mean 319T. Do not kill them.

TOITEadsal-  Our dear bodies here means E(lﬁf’s such as 2H, H, etc.

Do not kill these by enveloping them with a"ﬁ*s like lust, etc.

The Lord is to be meditated upon as Af-GHh2aX and accompanied with Ganapathi. This

mantra japa is for attaining peace.

AT TS AT Y AT Y AT ey AR: |
dRTeAT Al T SR deft fasaa AT fRdw 1l &

dih - offspring, ds1d son, 3TIH- longevity of life sfAT: - Being angered (by my
transgression of laws), dRXTe] servants, g[dSHed: Our salutations are accompanied with
sacrificial offering (food offerings), AT IXW: Do not harm.

O Rudra! do not harm our off-spring particularly the son. Do not harm our life. Do not harm
our cows. Do not harm our horses. Being angered by our transgressions of laws do not harm
our servants. We will serve you with food offerings and salutations.

Bhatta Bhaskara: s is taken to mean son, T is taken to mean grandson. Harming is

afflicting with disease, etc. Longevity is given as 127, 120 or 116 or 100 years only in various
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scriptures. Do not cut short my life. gldSA=d: - with offerings of T%, gﬂ?aT‘\’T etc.

accompanied with salutations.

Vishnusuri: die, deld are taken to mean knowledge which has sprouted and needs
strengthening (guru’s grace has given a glimpse which needs to be strengthened). ITIH is
taken to mean buddhi (longevity protects from every side and buddhi also protects a man
similarly) ?frgr cows taken to mean speech. 3-T‘\’a'§r horses taken to mean minds. O Rudra!
being angry (3T/&d:) do not harm our vairagyam, etc,, (d@RT=T very strong). We offer You
havis in the form of HdUT, A, etc, and offer our namaskaras and serve You. It is said that
an angry man is pacified only by namaskara (shruti). (Incidentally this explains the

peculiarity of Rudra with so many salutations)!

The Lord is meditated upon as in eleven forms and effulgent. The mantra japa confers
longevity and wealth.

WWFWWW&ml
et T AR T dT eI T af TeeEREd e

May your terrible form which afflicts our kins, our children and our servants remain at a
distance. But Your benign form which makes us happy be shown to us. Again protect us in
every way. O God! tell gods in our favour that we are greater than the other ITSTHTIA’s
(sacrificers). Also, You are the promoter of both the worlds. Grant us happiness, You are the
granter of happiness here and in the heaven. Or You can grant us happiness here and

liberation hereafter.

et - afflicting kine etc, qeVEsT afflicting our children etc, &TICdR - afflicting our
servants, &1 - benign, 38 - declare in our favour, gfaeeT: one who augments the

happiness of this world and heaven. 213 - happiness.

Vishnusuri: Rudra is a paramahamsa as He has gone beyond prohibitions and injunctions
which is the domain of shruti. Here JT: means the statement of shruti. One who violates
them is 3N&: i.e, a paramahamsa. Similarly one who kills the ego which is the purusha

meant here is TYET:. &I - one who kills enemies such as lust. 31RTd - near. We salute
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Rudra of the above description from near (3T means both far and near. Here it is taken in
the sense of near) O God! declare in our favour that we may be happy. Or please ensure our
welfare (37T81T&7). By Your declarations we will be honoured by everyone. You have two tufts
faear and 31facaT, gfdseT: [Acharyas could be there with three and five tufts also] O Great
teacher! give us infinite bliss (217 with the knowledge conferred by Your grace we become

fulfilled and remain in our own glory (spiritual illumination).

Lord should be meditated upon as engaged in divine dance and as with Uma and served by
sages. The mantra confers long life wealth and happiness.

T Al AIdHEY Fale 91 o HAAIEe I |

- 9 = 99

@dﬂ?@mﬁmmﬁdz ¢

Tf® - praise Him (addressing oneself or one’s speech), 4 famous, IJHE - residing in the
hollow of the heart or in the chariot, Hij - like a lion, 31# - terrible, 39gc]H - to kill, 390 -
fierce, 5ST - make us happy, SIA - decaying, in the praise TIaTAT being praised, 34F€T34Q-7=|1T-[
- other than me, ﬁlaq—gr- destroy.

This mantra is addressing speech. O My speech! praise well-known Rudra. He is in the hollow

of the lotus of the heart always. (cf Gita $3aV: HIHIA FeaAsoll TIsaTel). He is always
young ({Ijﬁ'lﬁ).

1. TGTATUY & 3eT: AT SATH ScPUshad THTHIRA AFITC.

One who is terrible in form - He is like the one about to destroy the universe at the time of
the deluge. He is like a fierce lion about to pounce on an elephant. Being praised by us grant
us happiness. We are in these bodies which decay every day. May our armies destroy
others. (spare me).

Bhatta Bhaskara: I8¢, 3Td is taken to mean a chariot. Rudra destroyed Tripuras driving in a

chariot or as above it may mean hollow of the lotus of the heart. ST is taken to mean

E=SIER

Vishnusuri: O Man! Praise the Lord who is well-known as compassionate. He is seated in the

heart (7g1 EREIREESS) 9TUTH). He is terrible and causes terror only to ignorant people.
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3Y9gceH- To torment those who do not know the truth by making them undergo

and deaths again and again. He is fierce to them only.
SAA- is taken to mean one who is very old ie. has no beginning.

The prayer is, "O Rudra! your armies which are nothing but the vrittis of doubt and wrong
understanding may they kill one who does not know Atman (not me)".

The Lord should be meditated upon as effulgent like hundreds of suns and praised by gods.
Mantra japa destroys enemies.

R o geet e o TRt e qferera: |
31 R A7 e AT Ao 5 1

gfat - weapon, Elﬁ?j_mﬁo spare us. May it not strike us any time. #YACFT: - from the

sacrificers, X <Y - one who is burning with anger, 38 99 JgR{UTATEA: TG&T TGN
of Rudra who wants to strike which is a sin, gﬁﬁ - cruel intention, QﬁT{UIEI—Fg - may it spare us
(it - cruel intention), T82IXT the cruel intention which is for destroying the enemies, Aadesa
(3d.... dIa) withdraw. HuaGHdT from the sacrificers (ISTATT's) who have the havis to offer.
3=ﬁ'c.§_q': one who showers blessing in fulfilment of desires, dIshT - to our sons, AT grand
children, #3Y - give happiness. May the weapon of Rudra not touch us on any side. May it
not hurt us at any time. Of Rudra who is burning with anger and who is about to strike
(commit the sin of striking) may the cruel intention be not executed (may it leave us). That
firm cruel intention may it be withdrawn from those who are ready with sacrificial food to

be offered. O granter of desires! grant happiness to our children and grand children.

Bhatta Bhaskara: 379 afflictions, Rudra who wants to afflict sinners, ?ffﬁ: ARGUTE] - that

desire of Rudra to punish us sinners may it not punish us may it be ineffective. FE2RT firm,

firmness is seen in His bow (cf SHT 3ad &R Yegon), 31adr (FTadesa) relates to the bow-

string.

1. T gfa: o1 IRgurerd, aReawey, 3ramar:, gafa:, [31a] T8, § Higa:, AUGesd:, ddesd, dihrg
eTdTT 7S, Rudra’s weapon, may it avoid us (may it never hit us) of one (Rudra’s) who is burning with

anger, one who desires (in giving vent to his anger) to commit a sin, desire to kill, (may this also spare
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us), infallible weapon (and infallible desire). O! showerer of blessings, regarding us who are offering
you worship in the form of praise, salutations etc, unstring your bow (weapon), make my children
particularly sons happy.

The meaning is; loosen your bowstring (so that we may feel safe) or it may also mean
loosen the bow-strings of all your bows. Leave the sacrificers i.e. those whose wealth is their
sacrificial offerings alone in peace. Do not hurt them. (May they offer havis in the sacrifices
unmolested). Some say E_;Jflﬁ refers to sacrificers who are decided not to offer anything to

Him. See that they do not carry out their intentions.

Abhinava Shankara: The order of happenings is as follows. Rudra’s anger is caused by our
not doing what is prescribed and doing what is prohibited which are sins. Then He wants to
kill such people (or punish). Then our getting various afflictions caused by things such as
place, times, and other jivas, etc. which are the weapons of the Lord to afflict us in this as
well as in the other world, then our getting the miseries - so here all these are prayed
against. TE2T refers to His firm weapon and the firm resolve. #EAd refers to us who are
trying to please the Lord with praise and namaskaras. Even your firm resolve can be

changed in our favour.

The Lord should be meditated upon as having elephant hide as cover and being effulgent
and destroyer of all sins. This mantra japa causes good children to be born.

Vishnusuri: Rudra’s weapon is 3@?{&1 which causes births and deaths again and again. May
that ﬂﬁa}’ﬂ not touch us. Similarly may ego (3-1?@3@- Eﬁﬁ) of the sinner and the angry one
spare us. (May we not have the ego) only when 3T3TeT covers the mind one gets angry and
commits sins. So may that gﬁﬁ or 3@{% be not for us. Please grant a firm mind to those
who offer you havis (HEGCIT §TAaIsaT TSTATIT:). Here as in the Gita TcaITY FeATTH
IoIgITY Selfd Id, havis (8fd:) should be understood as offering all karmas to the Lord. By

this Lord is pleased and makes our resolve firm and strong.

wgeen R Rat = goai ora |
T 8T Y ey e i ey R Rsremify o v
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Fﬁ'g!'w - fulfiller of all desires, fﬂaﬁ?:r-auspicious, {HT: affectionate, 31X most benign

and appear before us.

O! the granter of desires, the most auspicious one, please be peaceful, auspicious and
affectionate to us. Please keep your weapons like trishula on the top of a banyan or peepul
tree away from us, wear only the tiger skin and appear before us. Even then please have the
pinaka bow in your hand only as an ornament and not with arrow.

Bhatta Bhaskara: Qflaﬂ?-lT has been rendered as favourable.

Vishnusuri: He makes a digression to get at the meaning of Iswara, examines various
definitions and arrives at the meaning widely accepted i.e. Iswara is independent and
omniscient whereas jiva is dependent and little-knowing. Maya is the aggregate of subtle
bodies (linga sharira). Just as in every seed there is the power to produce a tree, in every
linga sharira there is the power to produce the world. Therefore jiva who remains as €1&fT of
the linga sharira may be called an Iswara. They have similar capacities and every jiva who
has gone beyond maya and is illumined gets the experience that he is one with Iswara e.g,
Vamadeva. Wherever there is knowledge without any cover there we say he is Iswara as in
the case of Rama, and Krishna. Recognising His power in the jiva Sri Krishna shows His
Viswarupa to Arujuna. Here the linga sharira is of two types depending on the upadhis
auspicious and inauspicious. Here after propitiating the terrific form (inauspicious) the
auspicious form is being praised. ?Fﬁgvdfﬂ granter of desires, be auspicious to us. Be
favourable to us. The same meaning as above is given to the mantra. But concludes, keep
the weapon which is time &lel in the tree which is samsara, wear only tiger skin which is
vairagyam. Have the bow pinaka which is pranava in your hands. That is come to us
chanting pranava. Come to us as a great teacher cut the tree of samsara and give us
tatwopadesam. The Lord should be meditated on as with auspicious form and young.

Mantra japa removes all miseries.

fafFRe Reifa aaw sreq sra: |
TR Tt s aHE AT aT: | ¢8

faferRG- One who gives wealth to the devotees generously.
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fdeilfgct - White i.e. not red. He is meditated upon as white in colour in the panchakshari

mantra or deep red as meditated upon by devotees repeating ashtakshari mantra.

HITA: Having six qualities: powers, dharma, fame, riches, jnana and vairagyam. Or one who
knows, creation, destruction, the births and deaths of beings, vidya and avidya. O Lord! You
give generously wealth to the devotees. You are fair-complexioned. You are endowed with
six lordly virtues. Salutations to you. Thousands of arms (weapons) of Yours. May they be

directed against our enemies (not us).
Bhatta Bhaskara: Those which injure are weapons

R injury. TATPRE one who does not have any weapons. In truth the Lord does not have
weapons to injure others. Or one who punishes jivas with sin, disease, etc. Or one who

torments with His arrows people who deserve to be punished. Tadlifgd - without any

blemish, Afd&:

Vishnusuri: Taf&fR: - parjanya (rain) Taf3RRE one who gives rain Taelfgd sun. Rudra in the
form of the sun. 3TTf¢cAToST I gftC: Rains come from sun god. Here 3T means prana.
Prana combines with Jog ingﬁ?ﬁ and showers nectar in the pit of the throat (9& %1) (cf
yogasutras). It is said if one concentrates on US54 there will not be hunger or thirst.

Lord is meditated upon as auspicious and with Uma and as praised by gods. By this mantra
japa one conquers fear and enemies.

HEHITO e g aTgaiead gad: |
ATATHYRITAY 51919 TR @ S 1 R
O Rudra! You have in Your hands thousands of weapons of thousands of varieties such as
bow, sword, and trishulam. You are their master and are competent to turn the edges of the

weapons away from us.

Bhatta Bhaskara: The Lord should be meditated upon as one who destroys sins, decked
with ornaments and holding weapons. The mantra japa removes fear from kings.

Vishnusuri: Bahus two arms are faf® and f9% prohibitions and injunctions (orders of the

vedas- 31TaT’s). There are thousands of orders (8c73: 31T2N. O Lord ! turn those orders away
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from us. That is, may we not be subjected to those orders of the vedas. You are the master

of the vedas. You are competent to do it (3T Hgdl ¥eY [ eafdcHdcTeg dar Ioydan).
Instruct us in the Truth and make us transcend the prohibitions and injunctions of the

vedas.

ELEVENTH ANUVAKA

HEAITOr Fewel AT 3T spaie |
AT e A ST Ui aEA I I ¢

On earth there are thousands of categories with thousands in each of rudras. They are such
as JHU’s and Ael’s (Vinayaka gana etc.). There are thousands of forms similar to Rudra. We

keep the bows of all of them unstringed at a distance of one thousand yojanas.

Bhatta Bhaskara: Brahma the creator prayed to Rudra for help and the Lord created
innumerable forms similar to Himself. These are capable of protecting, maintaining and
destroying the world. They assign to jivas fruits of action according to the nature of their
actions and are distributed all over the universe in the form of men, winds and rays of the
sun. These rudras are being propitiated. This is one view.

There is another view held by some: The Lord divided Himself into innumerable forms and
blessed the devotees (to see Him in so many forms). These forms are there in the universe
doing good to people. These mantras are intended to propitiate them. 3-1%843311?{ - on
earth, the Lords of earth as they award fruits of action to beings on earth. We keep the
bows at a distance means by praises, salutations and sacrificial offerings we please them

and make them loosen the strings of their bows.

Vishnusuri: In the tenth anuvaka parameswara who is the inner cantroller of all (FaleddT#N
was praised. In this eleventh anuvaka, His lordship has pervaded every one; (patala), heaven
and the ether (akasha) are all rudras with this is being stated. The jivas inhabiting earth,
netherlands all powers; this is being stated now. Now how do you say that all jivas are
Iswaras? Some out of their tapas or the grace of God may get powers but not all. It is true. In
fact there are all the powers in the subtle bodies (fialaIf™I of the jivas). But they are

covered by ignorance and appear as if they do not exist. When by Lord’s grace they are
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illumined, the powers are manifested. When the obstacle against a particular power is
removed then that power is manifested. We hear in the puranas that sages bless the blind
and give them sight etc. The cause of blindness which is the obstacle against the
functioning of the sense of sight was removed. Fruit (&%) of action was removed by
their grace and the sight was restored. Whatever a jiva constantly desires to have he will
get in greater or smaller measure in course of time depending on the strength of the
obstacle. This view is supported by panchadasi (AATFAIFIT IF JAT TAAIT JATTAThIAT
JATSTT AT o T |1). This is called tapas (FTARATTEION T VhEAT IR dT:). This
obstacle is there in STAITIRT as well as in $2MTITE. Otherwise, drought and excessive rains
would not result. Coming to the present mantra, innumerable rudras who are inhabiting the
Earth are rudras only as they are parts of Rudra. Their desire to harm is embodied in their
bow. We will keep these bows unstringed on thousand yojanas away. (A=A - TATIITA:) If

this cruel desire is subdued we pray for auspicious desires; this is the meaning.

HTRA-HgeAU < safte) srar 3 112

In this (seen world) in the vast akasha like the vast sea whoever rudras are there (we keep
their bows unstringed one thousand yojanas away) d¥T Jgadlslsd Yedllal d=H Y is to be

repeated after every mantra upto the ninth mantra.

Bhatta Bhaskara takes both the sea and akasha separately. Those who inhabit the sea and
akasha are meant. 3l=dX&T space between the earth and the heaven. The vastness of the

sea and akasha indicates the greatness of the rudras.

Vishnusuri takes 2, 3 & 4 together for explanation.

srerafar: fAfFost: araf arer: &faAT=RT: I 3
Arerafiar: Rifasver e Tar 39 I v

Wﬁ-m - ocean of samsara. Those who are in this ocean of samsara are #d’s
(being born again and again). They are in truth Shiva. Those who fly in the sky such as birds
are full of tamas. (7o ITaT:) blue-throated because of ignorance. Similarly, TAITdsuaTs are

also Shiva. Again those who inhabit netherlands (lower worlds patala) also are 21T, f213. The
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creator entered the universe (a?[qwaam@qrﬁam). It is said in the shruti 9 @feag s&4,
g ATTTEd fTeT so even inert things are not different from Brahman, no need to talk of

jivas who are Ide (conscious entities).

Rudra should be meditated upon in His fierce form. The enemies are destroyed by this
mantra japa.

Mantra 3

One part of the throat is blue, the other white TATA®UaT:. Such are the forms of Rudra. 378
&THT: below the earth is patala. Those who inhabit lower worlds. As before we will keep
their bows unstringed one thousand yojanas away. Qr@T: Rudra’s. Here it is not merely

inhabiting but they are the lords of that part of the world.
Mantra 4

f&d 39fAaT: Those who are in heaven as lords.
¥ gAY TR siteraftar Rrereitfar: 1 o

Just as rudras are present in the worlds, they are present in the trees. Some are green like
tender grass. They are blue-throated. Some are deep red. (We will keep their bows..) Rudras
are present in movable and immovable things. The siclhU&’s harass those who torment

people. They are blemishless. They are the masters and protectors (Bhatta Bhaskara).

Vishnusuri: Those who live in the trees in the form of brahma rakshasas. Those who are in
the form of f42Md’s in grass. Those who live in the form of peacocks (among birds) (Telhts
also means a peacock) and those who are in the cremation ground (fdalfgdT:) such as

3oH%’s and [ARMMTs, all these are Shiva’s forms.
¥ AT e Fafea: 11«
#dT means the groups of beings (310T’s) who are not seen, and torment human beings.

fafar@r: - shaven-headed leaders, 3If9da: - of these rudras, among whom some are

without hair (shaven headed), FUfca:- Others who have matted locks.
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ddI-ITH - may also mean pancha mahabhutas viz, earth, water, fire, akasha and air. Rudra
ganas are lords of the elements, and are responsible for all cosmic activities. They have
various tufts or of different colours.

Vishnusuri: Those who are leaders of bhutas such as vetala, bhairava, etc., and are without
hairs is Shiva.

ﬁmﬁg@ﬁﬁﬁrﬁgﬁﬁajamﬁ[ e

Those rudras who remaining hidden in food and drinks cause imbalance of humours (&,
ard and T and torment people. Similarly they remain hidden in milk, etc, and cause

ailments to those who drink such things.

3oo1 that which is eaten, 919 that which is drunk or a vessel.

Vishnusuri: The bhutas (rudras) kill people even when they are taking food.
¥ g IR YergeT TEq: 1| ¢

Those rudras who are protectors of ways i.e. the loukika and the vaidika paths. The paths
followed by people are of two types; that which has been prescribed by the vedas and the
other prescribed by traditions. Rudras protect all paths (vedas, tantras,smrithis, etc.).

ST 3ol various food stuffs (XY or UoD), those who have the food stuffs for distribution are

with food and protect us. e Qaacah i.e. rudras provide us

enemies JcTY: JcJY - : enemy one who hates. Those who fight with that is they ward off
evil. (We will keep their bows..) J: sinner rudras discipline sinners and help good people to
follow the prescribed paths by giving them food. Some say Jd means 37: (longevity).
Rudras give food and longevity to some, food alone and no longevity to some others etc,

according to their karma.

Vishnusuri: 9726TT: thieves those who rob travellers. UcT - hole. These who push their
victims in a hole and kill them. JcJ4: killing in space. ¥ indicates space. We try to bring

tatwajnana to these and establish peace.
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a’ﬂ_ ﬁﬁl_ IFr Irfﬁ_\ﬁ I:||Q

Rudras about to protect holy places like kashi, prayaga, etc. These wield ¥<T’s short daggers
(or sharp edged weapon) and swords. The purpose of their visiting holy places is to confer
merit of the pilgrimage on the good people and preventing the wicked people from

getting the merit.

Vishnusuri: J& knife which can cut the tree of samsara, means vairagyam. These Rudras
have vairagyam. f7¥33T means sword of knowledge. With pure satwa as upadhi, rudras with

jnana and vairagyam go to holy places to help others disguised as sadhus.

T T deced spaTaeT Rt gar e Ry |
AN FEHATSAsT taifer ae Ay |l 2o

The rudras who were described as thousands of them in each of thousands of categories
and even more than these we will keep others also stay occupying all the quarters their
bows unstringed far away from us.

$ITIH: more than these TadTE stay.

Vishnusuri: Beginning from creation the rudras were counted as so many on the authority of
the vedas (Vasishtha, Vamadeva, and others). Those who are going to be counted are many
more. They are knowers of Brahman, and are jivas in the form of rudras occupying the
guarters. We pray that they may give up their inauspicious desires and develop auspicious
desires.

ot Todea ¥ frewi A < seaftey ¥ Ry Yamre arat oS frdarasaY gy whde @ gt
el Sedieh Seiveaiea sy at Eaeg o o afare aed At aave Y sk gu o et

Here, there are three J5]'s (mantras) so the (patha) reading would be AT I g
AVTHFATAYG: (1) As=dReT AT aTd 394: (2) and... AT AT aHFAYG: (3) one should add in the

Salutations to those rudras who reside on Earth and use food as arrows to afflict people by
making them eat food which is bad for health, or make them steal for the sake of food.
Salutations to those rudras staying in akasha who use wind as arrows to produce diseases
with strong winds and afflict people. Salutations to those rudras who staying in heaven use
rains as arrows, causing excessive rains and droughts and afflicting people.
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Salutations (namaskaras) are described. If we bring two palms together so that the ten
fingers are facing each other say in the eastern direction the fingers will be pointing to east.
There are ten namaskaras in each direction. Similarly, the directions west, south, north and
above are to be taken. Those rudras may they make us happy. The enemies whom we hate
even though they may be quiet and the enemies who hate us even though we are quiet we
throw into the wide open mouths of you rudras in the three worlds earth, ether and heaven.

So rudras are offered salutations, from them happiness is prayed for and they are offered
prayers to exterminate our enemies.

The first category of rudras afflict people with bad food causing diseases or with no food
causing hunger. They also afflict people by making them steal or kill for the sake of food.
So wicked people are punished thus. We offer namaskaras in the eastern direction, in the
western direction, in the southern direction in the northern direction and the upward
direction each time pointing ten fingers in the direction and offering ten namaskaras. We

pray for happiness for us and destruction to our enemies, ST7&3 in the teeth.

There are some who comment that salutations are offered with words, (first =7TH:) then with
the body (by pointing fingers in acaia:gan and then with the mind (5:). The japa of this

mantra is sufficient to fulfil all desires.

Vishnusuri: The riks are over. Now rudras are saluted in the forms of viswa, taijasa, prajna
and their cosmic counterparts - Virat, Hiranyagarbha and Iswara.

Virat and vishwa (chaitanya with aggregate and individual gross bodies as upadhis) stay on
earth as they are associated with gross bodies. Hiranyagarbha and taijasa are not associated
with gross (earthly) bodies and therefore they stay in akasha. Iswara and prajna are not
associated with gross or subtle bodies and stay as it were in heaven. This is seen by the
yogis (cf yogaratnavali). Prajna is enveloped by ignorance (causal). He is not aware of his
own reality. Owing to a continued effort extending over several lives and God’s grace pure
intellect results. Rejecting the cover of ignorance prajna then abides in the Self. Then he is
called the inner-self (pratyagatman). In that state there is no body nor the world. There is no
dream and no mind. He is seen as Paramatman embodiment of bliss. In samprajnata
samadhi all powers are there. This itself is called heaven. The vishwas have food as the
arrows as food removes hunger which is like an enemy. The taijasas (consciousness

associated with subtle bodies) for protection of their bodies retain prana vayu in the body
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and go out (to the dream world). They are having wind (pranas) as arrows (dTd¥d:). Prana
during sleep makes a loud noise and the snakes, etc, move away hearing this. From the
soma kundalini nectar is showered at that time and the sleeping man ceases to be hungry
and thirsty (yoga shastras declares this). So prajnas have rain (showering of nectar) as

arrows (to kill hunger, thirst etc).

By directing the ten fingers in the eastern direction we do ten namaskaras. Similarly, in the
western, etc,, directions. Now wherever jiva goes the ten indriyas point to that direction. Or
in the eastern direction you have heaven (ﬁ?ﬁ?ﬂiﬁ), in the southern direction (JHdah) the
world of the dead, in the western direction the world of demons (3-1'\'11’5), in the northern
direction the world of the creator (§&#), and above Brahma the Supreme Being. So either
because of karma (swargaloka) or jnana (to Brahmaloka) the ten indriyas accompany jiva
wherever he goes. Salutations to all these Rudra forms. You are knower of Brahman. Make
us (the ignorant) happy. Whomever we hate or whoever hates us - we will throw them into
your wide open mouth. We hate disease,etc., which makes us retract from yoga. One who
does not hate, desire, etc, falls from yoga. (cf 3-1'@?—[ EIGECGEIGGIRGRICIRIL knowledge is
covered by this desire it is the eternal enemy of knowledge). These enemies of both the
types; we will throw in your wide-open mouth i.e. fire of knowledge. (cf Gita ATATIA:
FARAIOT HEAHTA FEAsSl the fire of knowledge burns all karmas). All karmas is an

indication. It burns up all that opposes jnana.
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JHSH Chamakam

35 HAIASO] T QAT qefore] AP |

D ==

gt AR At I ¢

This chamakam is a prayer associated with the ritual JETYRT. This with namakam
constitutes Sri Rudradhyaya. There are eleven anuvakas here. The only two commentaries
available for this viz. of Sayana and of Vishnusuri are being followed in explaining the
meaning. The very recitation of Sri Rudradhyaya (with namakam and chamakam) is highly
beneficial spiritually particularly if we know its meaning. The recitation along with that of

Purusha Suktam is recommended even for sannyasins.

This chamakam forms the seventh prapathaka of the fourth ashtaka of the Taittiriya
samhita of Krishna Yajurveda. The mantras here are used for doing homa at the end of the
yajna. These anuvakas are therefore called vasordhara. The Rudradhyaya speaks of the
glory of Rudra who is omnipresent and therefore its study leads to the knowledge of
Brahman. Similarly chamakam has the leading statement repeated viz. I3isT FHededl May
everything in this world be offered to God as worship and supplements what is said in
namakam. This is a compendium of prayers praying for the fulfilment of desires of man.
The desires are auspicious and not against dharma (cf Gita ﬂﬂﬁﬁlﬁﬁlz FATSTEA - | am the
desire which is not against dharma). Taking the human body as reference we have groups
of desires relating to the inner entities, prana, sense organs, mind and intellect. Outside in
the physical world we have desires relating to earth, water, minerals, trees, etc. Again there
are desires relating to the other worlds such as the world of Hiranyagarbha where we have
many objects of enjoyment. Fire (Agni) is the youngest of gods. Vishnu is the oldest of gods.
So the word WmﬁWI(Agni and Vishnu) indicates all gods. Rudra is in the form of all gods.
So there is continuity of treatment. Namakam explains the meaning of tat (dd) Iswara.
Chamakam explains the meaning of (twam) jiva. Taken together they explain the meaning

of dcd#TA. So there is this statement eulogising one who knows the meaning of Sri Rudram
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and Purusha Suktam which are thematically one. The knower of the meaning is equal to the

great God Mahadeva.

AHF THF g TEYFd T I f4g;: |
HeTed 9 aded deade: RaagFeaned I

Now coming to the mantra-

Sayana: O Agnavishnu! you (two) may have the same affection for me. May these words of
praise for you glorify you. May you bring wealth and food. Please come here.

FIRST ANUVAKA

ISR T THARTA TAaeT A ufiifoed & fhifored A FefeT A F0RT H oHeT A AM@eT A
et oY e 3 WIoTed AsureTed 3 TR WsHe T A et o 7 3mefic A A A ART A
TaJRT ¥ AN G T Aol T NORT A WERT I AR T A I A JreAH A FRA A e TR
o Asgaifer T Aseerel T & R T RO T A 0 ¢

grsT means food. T means also. § HH Feddl this word Fedd used in the tenth anuvaka
should be taken as understood everywhere. Meaning is may it be granted to me. ¥8d
3-1?3?11# permission of the nature of please give, please eat. 9Ifd: - purity. 9f&fd: binding or
a tie, keen appetite, Hifd: assimilation of food. shd: T3 (yajna) for the sake of getting food.
TaX: different accents such as 3G etc. 2llsh: - praise #Td: - capacity to chant the mantras
well (so that it may be pleasing to the listener) ’gﬁ: capacity to listen to the chanting of
mantras SAITd: - light, illumination. ga: - heaven. 9IUT, 39T and <dld are vital airs
EI'I'?EI’T:‘I"%I'%QWS. 31g: the vayu which has prana, apana and vyana vrittis, that is, the main prana.
21 - knowledge born of the mind (G ST 1)) 3T object of such knowledge, aTe: -
speech, HsT: - mind, JE&]: eyes, HTT ear, T&TT - keenness of the cognitory sense organs. ol -
power and capacity of the organs of action. 37157: of the strength of the organs of actions.
Hg: capacity to subdue enemies, to subdue all thoughts about the enemy, tolerance, 3-11?5: -
longevity (duration of life). ST - old age as indicated by wrinkles and grey hair. 3TcAT
paramatman as stated in the shastras. ds]: - body which can carry out auspicious things. T
- gWH happiness. @3 - armour, etc, which protect the body. 37S3Tfe - full limbs. 3/EATT -

bones cause- knuckles or which stay where they are (i.e. firm), qRIy joints in fingers,
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2RRTTOT limbs of the body not mentioned earlier (above). The comprehensive prayer mainly

deals with the body, its limbs and food.

Vishnusuri: O Agnavishnu! may there be food for me. The spiritual meaning is vishwa takes
gross food, taijasa takes that which is not gross, 9T1 takes ananda. So food is of three types.
Paramatman who is whole and is the cause of the universe assumes various forms with the
upadhi of maya to bless the devotees. This was stated in the first chapter i.e. namaka
bhashyam. Now prayers are addressed to propitiate Agni and Vishnu who are all-pervading
and who symbolise Iswara and Brahman. Prayers are for many things. Here Agni is Iswara. In
the form of virat and viswa (aggregate of gross bodies and individual gross body). Agni i.e.
Iswara enjoys many kinds of things. By existence and illumination He pervades everything
i.e. Vishnu, Paramatman. These two are meant by Agnavishnu. O Agnavishnu! you two be
equally favourable to me. May these words of us in the form of praise please you. You two
also come to us making us happy. Bring us riches and food (just as a father to please his

children gives them something).

gda: qualities like 29, G, etc. TITA: purity resulting from knowledge. (Cf Gita sIfg FATeieT
azer gfaafag ﬁ?{qﬁ) gfafa:! - bound to the body only until it falls. (no hankering after
enjoyments) ¢iIfd: capacity to keep the body together to maintain it (even after self-
knowledge). $hd: merit resulting from samadhi.? T@Y: Pranava which is made of the letters
starting from 37. 2¢i1eh: world-fame, #Td: to compel the attention of the listeners. Capacity to
instruct. Hfd: listening. (ATTcF) capacity to listen to teaching about Atman. SAId -the
subtle body looking effulgent when formed by pure satwa (cf Gita HIGaRY &t [EHT Fehrr
39STIA). This itself is gd: -heaven. 31 - TIYICT (vital prana) I vritti of the 3ol 0T
recalling to memory. 3TIc¥ is the same as 3 dH which means knowledge caused by

study. dT% speaking the truth, #+1: mind (which thinks positively and negatively).

1. IET draed O Traeet [aaeds T oy
2.8TUTHTS SEATHRITN shdd: Aol Icqud dearslfd | (Tdsoifer:)

Sri Rudram & Purushsuktam-108




Here as 31T+ depends on buddhi and 31TcHT is going to be interpreted as 37§ therefore
by #H<1: the four-fold 31l UT is meant. G&T senses of taste and smell, §7el cause of strength
i.e. sense of touch, so all the five sense-organs are mentioned. 311ST: cause of fearlessness in
the mind Hg: all the five organs of action 3Td: long life ST - old age (maturity) 31TcHT is

taken here as 37N (ego). It cannot be paramatman of the shastras as He cannot come

under the desired objects. Here satwika ahamkara is meant. (cf 37§ ¥ellehehd, 31& HeIeTd
AW etc) which leads to liberation. Te: two types TdcaT and 31fdear (faea =miaear =
?ZR—_CI?@?\' 3IHE). U - Brahmananda (Bliss of Brahman) 3 - protective armour of Brahma
vijnana (knowledge of Brahman) 9&3[f¥ joints like the knee SRIRITUT bodies of men, horses,

etc.

One may ask why we are praying for chitta etc., which already exist. Yes, we are praying for
the power residing in the chitta etc. E.g. eyes means the capacity to see far etc.

SECOND ANUVAKA

S SR T T ST AsHeT AsFeieT A AN AR AR A A
ST & e o A aTgAT A gex 9 qaftieT A Wed AeuT 9 e A 4 7 A qeRaR
e & ST & AT A 1 o A SRrIAIvH G TR GRS AR A A AT I Ao A

A srfarvered A ot o & U O HEY 9 7 HaftleT A v o A FqfedieT & Afved A gEfd A
R

SATETA - state of being the most praiseworthy 3T - lordship Heg and ATH are the two
varieties of anger $Itl. One is mental, the other expressing helplessness - external. 375

immeasurable, enemies cannot gauge the depth of feelings etc., unfathomable.

3153 - cool sweet water. SITHT - capacity to win HATgAT
greatness, being wealthy, wealth earned by conquest.

gi#AT - Worship, worthiness, quality of being sought after by others.
9fAHAT - big house and vast fields (ownership).

ST - children and grandchildren.
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Gregar unbroken line of family, children and grandchildren, continuance to posterity.

dcdl - plenty of food and wealth. E(l'EﬁT: greatness coming from scholarship and other

[N

attainments.
T truthfulness. G faith in the existence of the next world.
19T - world with movable and immovable objects like cow, etc.

¢ gold etc. G: - mastery over others, being independent of everything. fcaf¥: - glow of
the body.

%hIST - chess and game of dice etc. #IG joy derived out of the games.

ST - Born children, SITASTATOTA children going to be born.

143?? - body of rks, W- the unseen result of chanting the riks.

o< - Wealth that is earned already. aa;r - what would be got hereafter pertaining to wealth.
31\?[ -already existing such as fields.

AT - HFIEIHTAH - what | am going to earn or acquire.

7T - the destination that can be reached well (with joy) say going to villages where

relations are there.

grcrei - path free from thieves etc. SIz_c\'\%I - increased wealth as a result of doing proper actions

(3D observing the concerned rituals.
FGd: the result of rituals that are going to be performed.
a‘j_ci' - things sufficient for the work.

aﬁﬁ: - one’s capacity, Afd: deciding ordinary things.
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gAFA: - deciding difficult political questions.

Vishnusuri: In the first anuvaka gross and subtle bodies and food which sustains them were
prayed for. In this, powers which come to one as a result of acquiring jnana are prayed for. O
Lord! grant me the following things:-

SIS - May | become the best among the 3TTs (afflicted), i?l?ll?lo’s those with a desire to
know, 37UTf¥’s these who ask for worldly things. (cf the Gita 3GRT:. All these are
magnanimous but a jnani is my own self). It should be noted from the Gita context that all
the above persons pray to God. A jnani is established in knowledge and is the best. May |

become this. 3T May | get lordship over the mind.

H-Yg: rejecting sense objects, 3TH: rejecting upadhis like the body etc, 31#: - YAITHA |
should not have any external indications by which people may recognize me 31F3: the
principle which causes future births this principle is responsible for the jiva’s assuming
various bodies. S/HT conquering lust, ATEAT greatness in every way, IRHAT capacity to give
boons, YA - being well-known. Fame, scholarship, etc., bring $Hifa (glory). Donorship etc,
bring If2#T (people recognize easily). IHT - increase in fat (looks more auspicious). arear -
firm increase in virtues, increase in knowledge etc. which are already here and also further

increase to come. (continued increase and intensification of virtues)
T - same-sightedness, toward friends and foes alike.

AcHT - knowing firmly (faith) in the existence of Atman.

ST - the world experienced in the region of the heart (ETETehTRN.

&7 - Wealth generated by desires which are bound to fructify (wealth generated by the

right means).
ger - Self-control. fcaf¥: glow of a knower of Brahman.

3hI3T - sporting with Atman like a child.

Sri Rudram & Purushsuktam-111




HIG - 3TcAT=< deriving joy from Self. The bliss of Self.
ST - knowledge which has come STTASITHTOT knowledge to come.
Hfr‘?—f - truthfulness, speaking correctly.

W the unseen result (3-1":@) generated in a jnana yajna (knowledge sacrifice - cf

Mahanarayana, TEd fAgNT Heale & TAEATCHT TSTHTE: T Teail)

fa< the known world viz. body etc., 3T the knowledge of pratyagatman (inner self) may
these both be for the sake of the bliss of jivanmukti. 333 Parabrahman. 34‘%@1?-[ heaven, etc,,
caused by the 3-TEI:G‘|’ (unseen result) created by leading a virtuous life, by performing

sacrifices etc. This is with reference to future i.e. enjoyment after death.

g?T - auspicious way, aé@?g‘i??cr - that is liberation after the fall of the gross body. {I}TET -
attaining to Brahmaloka through the path of JU~HI. %ctl - heavenly bliss ®eie: the
attainment to Brahmaloka. $qH - prarabdha which has caused this body. This can be

exhausted only through enjoyment. Hft: power of exhausting I and 37T
(@ - what has been accumulated but not yet started to yield result, 3<Td yet to accrue).

AfA: - FAIRT TAT (known from yoga shastras) (In this state of yoga there is only the

knowledge of the truth).

!;?:Iﬁr: - Brahma vidya, that results from hearing Vedic statements like Tead &

May all the above things be granted to me O Lord! is the prayer.

THIRD ANUVAKA

A AURT A AT THSTRHATR FTHT A WIATHTA 76 T A AT A AT A T A
s1ate T Y v oY Tl <foY et F Y vt Y ooy Rivd T wgeT A RTER A e
SR W oA e o stﬂr-iilﬁsga-ﬁ?_r AsATTI=T A NarfeT ¥ figed 7 AsaAfF="T
Assfieat qareiaY ereiet oY e A gRATA 11 3
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2T - happiness in this world, #J: happiness in the next world. T that which is dear to me,
HW: what is good and desired for one’s own sake, the difference between 9T and
31e]hI# is one of degree. hIH: relates to heaven etc, HIHTE: relations who make me happy.

875 auspicious, attractive, 3: conducive to welfare in the other world.

JET: - houses, etc, for dwelling. J2A:- HIfcT: fame HIT: auspiciousness, EIAUT - riches, T -
one who directs and ordains like an acharya, &reT - supports and nurtures like father. &#:

capacity to protect existing wealth. ﬂj?f: fortitude, unmoving nature.

fd2d being helpful to everyone. #g: worship. Hfdg -knowledge of the vedas and the
shastras. JT3 - capacity to convey spiritual knowledge (by making the student recall to

memory what he already knows).

¥{: - inspire compelling attention and instruct children etc, 9¥: inspire compelling

obedience and instruct servants etc.

K - things which are useful in agriculture such as cattle, plough etc.
old: removing obstacles to agriculture.

Fol - works such as sacrifices. HAH fruit of such works.

3I&H - absence of serious diseases like consumption (a type which afflicts kings and is

incurable).
3AATHY - absence of ordinary diseases such as fever etc.
Gha'rgr: - medicine which gives life by curing the disease.

&reTgcd - absence of untimely death. 3T - absence of enemy. 31373 - absence of fear, Fa

- auspicious conduct; conduct which is acceptable to all.
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2RI+ - bed etc. T - auspicious morning when we bathe, do sandhya vandanam, etc, QZIQiEFI‘ -
the entire day being made auspicious by doing study, performing sacrifices, by making

gifts, etc.

Vishnusuri: 2T - Bliss of realizing that the supreme Self is none other than the inner self

(§|6H|cd\-l\d‘¢llu:|93-ldo1r¢| Teleq:).

foarzg d anfed.) Afa’s always desire peace. &TH: GH: control of external organs, or

desiring only one thing.

HIFTH: - Changeless state caused by practising 2157 and G&. By the words ¥ etc., absence
of six kinds of suffering is meant. (cf 373 STt T ST T Alaar TATARSTT T | FAXOY AT HaFeram:
LEICL3IE HUhIfidT:) Here some say that a liberated soul has no suffering. Even if the cause
of suffering (Fei2N is there, there is no suffering say others. Thus g - Vamadeva had
happiness even in the womb. 33: - Sri Krishna had happiness even in birth, &I Shuka had
happiness even in childhood, I2: - Narada had happiness even in youth. #d: Sanatkumara
was happy even in old age. GfaUTH -afsS - had happiness even in death. J=dl Anandamaya
(cf the five koshas in the Taittiriya Upanishad) ¢cf vijnanamaya, &/#: manomaya, §fc:
pranamaya, f{d2d - annamaya, May all the five koshas be under my control as ITf&, Fg: -
spiritual illumination. Hﬁ?[ knowing the self in every being (I am in every being myself) FT

- knowledge of self I; - avidya, 9 maya.

K - enquiry into the two 34‘1%?{5” and maya this knowledge (RITF) may it be mine. (i.e. may
it be known to me) oJ: mind merging in Brahman. 3d - gradual liberation (amg%crz) - 3-1?13
- aa@?g%cr: - immediate release. (Mukti 37I&H - health of immediately after listening to
mahavakya) the body all one’s life, 3ATHI freedom from light diseases. GﬁaT(;r: medicine
of life i.e. the medicine which restores life. a'aﬁ'{ﬁf long life as caused by such a medicine.
31ATAT absence of enemies, 3THIH - auspicious, tendency to lead a good life. A liberated

soul need not appear to be following the path leading to a virtuous life as he is free. But the

world requires that he too should lead a virtuous life to be a model for others UqIAH -
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remain in self (F9%9) {UT -not seeing anything bad (bad omens) {lﬁ!ﬁ not hearing any

auspicious words. May all these things be granted to me.

FOURTH ANUVAKA

S A G TR TRT A T A g F A 7Y TN TR A wefifred A Fhed A gREeT
3 7 7 it o TR A TR A qv o A e A Ry o o e A ag o 9 g A ot
o 2 qofeit 7 AT A FaTeT AT Asafew A digRT A FaRT A ATRT A RremeT A
HERT A Wedied A MYATRT A HYIRT A RAITaeT Asviaed & AT FRT A AT A Il ¥

':‘F-‘lf' - food (in general), {sJdT - pleasant speech, 93 etc. are particular foods. 9I: milk IH:

the essence of milk

Yd and AY are well known, ghee and honey, A3 (eating) meal with one’s relatives, FUIfa:
drinking (liquids) with one’s relatives. Eljﬁf - agriculture, aj%d' rains, these produce food. cER
that which is successful, a good field. 31GfHCTH that which comes out breaking the earth,

plants and undergrowth, production of these.

I - gold, TT: precious stones and pearls, gs<H plenty of gold, gﬁ't nourishment of the
body, %{1 etc, upto & (seven) relate to grain increasing in quantity (more and more of
it) these grains we require in large, larger quantities. We also pray for small sized grains,
%Idr: small barley, 371 food (well-known), 31&Id - appeasement of hunger by eating food.
SIfg - paddy, TG barley, ATY black gram, fel gingely seeds, HgT: green gram WedT seeds
larger than seeds of green gram. Sayana says that WecdT are explained as Bengal gram in his
commentary on Atharvaveda. ?ﬂﬂ‘\ﬂT: wheat HYIT: like green gram are used in preparing B\TT

(may be masur dal), OIg314:..... 30TG: fine paddy.

QITATHT:....low type grain, ATdRT wild grains. May all these be granted to me.
Vishnusuri: Thus in the three anuvakas various kinds

of happiness relating to the summum bonum of life were prayed for. In the state of
jivanmukti, due to prarabdha the liberated soul continues in the body for some time. He

requires certain things for the maintenance of the body and therefore certain worldly
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things are prayed for. 3 - the juice which strengthens the body, the potion made out of

some medicines.
eI truthfulness even in worldly transactions.

?%T milk (of a cow or of a buffalo), Td: juice of sugarcane etc, E(I'T-r - ghee, #Y - honey

(collected by honey bees).

Tf3Y: - eating together, TAA: drinking together, F¥: wealth of fields and gardens, JfEe -

timely rain for sustaining agricultural operations.

319 - Power to win, that which creates this power such as wine and meat. Valorous kings
desire these two. Even Kshatriya kings like Janaka were knowers of Brahman as we find in

the smriti texts.

3efAeT grass which sustains cow, horse, etc.

IR - Plenty of money by possessing which one is called wealthy.

A Umbrella and chamaras (fans made of the tail of yaks. These are royal insignia.)
‘\':lj"&_c,’r - Wife and children, E_Ij%cf: May my body be nourished.

ﬁﬁg, 93] etc. upto 31f@fd indicate seven limbs of administration.

%ﬁg- indicates a group of ministers, 9[31 oneself being the master.

EI§' - having many friends, 37J: plenty of money in the treasury.

U - state, JUICK - plenty of fortresses. 3T&1Td: a big army.

%dr: - small barley grown in forests (the flour of this is used as a nourishing food).
37T - that which is to be eaten as food, &Jc - capacity to eat.

From siifg to silaX twelve types of grains are given. May all these be granted to me.
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FIFTH ANUVAKA

et T3 R T A AT 3 TdART A AT 3 aaadaeT ¥ RAve g AsteT A WeisT ¥

TYRT A ATH ° A g T AT 7 ATTeT A divered 7 HTerreT & Foeued T AsFeq=A T F

ATFATRT A Y2rd VAT JA Fededl [0 & A AT A g T A sfeRa A ag T A qufaeT &
F4 T aFdT AT A wha AT A AT A 19

31RHAT etc, are well-known (Sayana), 31?H stone, Jilﬁ-liﬁr - mud, earth, T mountain, gad -
high mountains, [ d - sand, eEqTd- trees, fBI0T gold, 373 iron, HIH - lead, T - tin, 2ATH -
black iron (sayana), cllg bronze, copper, etc. 3773 etc. are well-known. dT%4: creeper. 39 -
crops or medicinal plants, EIEVCEEJ cooked food, W uncooked food. IATFIRTIYURIT:
domesticated and wild, SededT fit for offering in a sacrifice. [ animals money got already
fafa: what is going to be earned. aqgr - wealthy children, Siﬁz- one’s own wealth, a'\gr - cow,
etc, which help a man to stay in a place, 38fd: building (house) required for staying. HH -
sacrificial fire (313aTgTaTigehe) AfFd: - capacity to perform sacrifices, 372%: what is particularly
needed. T - happiness that is going to come. 3fd - the path leading to fulfilment of desries,

I1fa: fulfilment of the desires the goal to be reached.
Vishnusuri: 31R#AT - all earthy things (parthiva padartha) such as minerals, rocks, earth.

well-31HAT: stones, T Big mountains from where rivers take their birth qddr: High
rocks. fAadT: sand, ITEITd trees like aswattha etc. (peepul) which bear fruits without
flowers. {30 gold. 373: is taken as silver as it comes after gold. (dictionary provides this
meaning also) ¥IF known (lead) I9: ISITH tin QUTH HIUNIY - a kind of metal. g - well-
known iron, 3f3s1- fire, digestive power. May it be bright. 3TTd: fire in water which causes
water to be heated and produces thirst, 31T creepers with flowers and fruits. 39eT:

heldTehledl: Durva etc., which are used in rituals.

SCUTY - food of the householder. 3IHTCTY - food of the vana prasthas and rishis JITE2T:
3IROAT: domesticated and wild animals for sacrificial offerings. May they be fit to be offered

in sacrifices. {9 money earned by one’s father. money earned by oneself or capacity to
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earn money, 83\?[ - secretly kept money, 3{%: - wealth such as kingdom which is publicly

recognised. faf:
99 & IHTd - utensils and house having them.
& - sacrifices and capacity to perform them.

31: Arts and sciences, from the study of which one gets the deftness and the artistic

excellence.

TH: fame in this world, 3fa: achieving the desired objective, 3Tfd: heaven, etc.

SIXTH ANUVAKA

HIPoTed F georT A AT A grT A WA A
ST A TN THA ST AN T A G T A
TETaTRT A Foeed A AART 7 Sreied A THURT A
S i
A 3T AsRae! I 7 57500 A AT A Feeva & RAed
T A AqT 5752 A 72 T A geged AseaResa A7
ST A gURT A G A RenRT A AAyTa A
ST A TNfRT A RT A 1 &

37737 and other gods are well-known. Indra gets equal share along with all these gods. So he
is mentioned along with each god. By the word &% (direction) the four directions east, etc,,

are meant. H\ﬂ‘r means above. It is mentioned separately as it is important.
May, Agni and Indra, Soma and Indra etc., be gracious to me.
Vishnusuri: Indra means Paramatman (=g #ATITTH: q2 39 é'ZI?D He is of the form of all gods

(Wer—c'ra—gquaf#n.

37137 is 3TAIfT i.e. HIFdT enjoyer i.e. jiva who is also Indra (Paramatman) in essence. ﬁs}_gr Let
Agni be Indra to me. May | see Paramatman in jiva. 91 Iswara who is with Uma. May he be

Indra (Paramatman) to me. Iswarahood is superimposed on paramatman. &fddT - creator
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Brahma and his shakti Saraswati may they be Indra (Paramatman) to me. T9T (?D'EUTI‘% dehel
GEATK) - jiva with 36K as upadhi. Brihaspati is jiva with buddhi as upadhi. ff @cal F==Id
sfd) AAGEIA: (ll-health and health are caused by fear and fortitude in mind Yagnavalkya).
So Mitra is jiva with mind as upadhi jiva with chitta is varuna who knows past, present and
future. Indra is the soul of all these. From this we learn that there are three vidyas,
Brahmavidya, Ayurvidya, lyotirvidya pertaining to buddhi, manas and chitta. Again these
three vidyas have five Upa vidyas (subsidiary vidyas). cdScT presiding deity over chakshu
vidya (science of vision). By this vidya even the things which are far off appear to be nearer.
€T presiding deity over hearing (3/quTfdem. faso] - presiding deity over tongue (taste). He
can taste things which are far away. Ashwins preside over smelling. They can smell things
which are far away. #%d presiding deity over prana. He can feel things which are far away.
He has abhimana for twak (skin). Presiding deities over other instruments, fd2d¢dTs are also
Indra in essence. Therefore, inhabitants of earth, heaven and akasha, such as men etc,, are
all Indras as they are parts of ananda of Indra (Paramatman). Similarly, directions (&) i.e,
the gods presiding over the directions are also Indra in essence. H\ﬂ‘r - Brahmaloka
described in Chandogya Upanishad etc, prajapati presiding over this is also Indra in
essence. May He be for my good. Indra is declared in shruti as the greatest God. (¥ Car
SacITeT 3 ATGHTFIH: STc) and therefore 3-]1§ﬁ is given to him along with each of the other
gods.

SEVENTH ANUVAKA

IR A IRANT AgiraeT Aftrafoed # 3qied
s eRiTAe T Yrgaraae A SRS e A
wfawEuTeeT 3 e ¥ 7wl 7 7 RT3
deagaed A YaeTR dearveas HTerRd AsRuEnTH
VograTed A 24T A AEeAART A AReaRd A
Infcreda wifdAed & UREaaeds givores ¥ ureligaed & gIRATST=RT 7 1| b

Various vessels are used in soma yaga to keep soma juice etc, 31;?:[ etc,, are mentioned in the
prakarana on soma yaga in the vedas. There in the soma yaga prakarana I is not

mentioned. 3cT¥: only is taken, so 3#%; here is taken separately and indicated by I{2a:.
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31f9fa: is the vessel to keep curd. This is an important vessel and is called 3fa4fd. The
word occurs along with 31Tf2asT: (for two gods) to be taken for each. The vessel FfauEATT
%’q', is taken down and vaishwanara sukta is chanted then the vessel is called as vaiswanara,
drdaca’s come twice first in pratahsavana (morning) again in a:cﬁ?:ma?r (evening).

Saraswata vessel is mentioned in the yaga called 3RS (which is a ﬁﬁjﬁstubsidiary
yaga). Similarly, 90T, May all these vessels be granted to me (to enable me to perform the

related sacrifices).

Vishnusuri: In the sixth anuvaka, Indra (pratyagatman) was shown as the soul of all gods.
Now a vidwan (jnani) leaves the body (at the time of death) like an ajnani (avidwan) or is
there any difference? This question is being answered. A jnani has become the Absolute
and there is no question of taking the pranas elsewhere with him. His pranas merge in
paramatman who is non-different from pratyagatman. Now when a person other than a
jnani leaves the body, his path to Brahmaloka is described in various ways one through
nadis and rashmis another through the path of 311 (3IRIGATT -cf Gita) and yet another
through the path of gods passing through agni, vayu and surya and arriving at agniloka.
Then he arrives at vayuloka. There is no regulation regarding the path. We have to arrive at
some agreed path. According to the sutra TQP?I?-IQGTﬁ' and the ’ﬂaﬁ, 3¥Ra IRAM:
FEAHATHHA we arrive at an agreed path.

3131 - effulgent FIFT ATST (TAETHTeoTocTead ol [ASTZIAT ShHTT HdTech)

IR rays of GY=AT TSN Meaning is, the Brahmavid whose pranas in the end do not merge in
the absolute here, leaves for Brahmaloka, embraced by &I, and rendered happy by its
soothing rays. At that time he is unmoved (3cI¥:), as he is free from the action of

elements on him. He is a master of 3If0TAIE siddhis. May my soul get this state is the prayer.

The two nadis, Ida and pingala are known as SQTQJ May | go to earth or heaven according to
the jiva’s leaving with Ida or Pingala (3331 # s gererar TgaTelleh). Where my mind is
may there be 3=ddIA. Here § goes according to grammatical rule, resulting in 3eddTa.
Prajna i.e. jiva in sushupti state is Y=garda: as during deep sleep Indra (or paramatman) is

the sakshi and pranas (vayu) are awake. So Indra and vayu together stand for prajna.
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Similarly, HATGEUT: are taijasa jiva in dream state. Atman is Jyoti (light). Mitra means jyoti.

gouT - 34Tczr%n§r: It is well-known that mitra and varuna create the dream world.

37TfRaeT: indicated by smell, earthy body (earth has the characteristic of smell). Jiva in waking
state is called f32d. May | get the above states there (Brahmaloka) Jfduears. May my

pratiprasthana, journey to Brahmaloka begin now.

Similarly, for people following the 3ifTRIf¢ #AET also the above explanation mutatis

mutandis applies.

minister Now for one who has gone to Brahmaloka through the nadis and I?#’s the
crossing of the viraja river is being stated. [sh means the river of nectar (¥ called viraja.
AT and AT indicate the well-known 3R: and TF: (cf chandogya) dR3cd - 312acY tree
called HIFHTT where the gods reside. ¥7d Brahma of long life 9?37+ of Brahma. ®d's are
well-known six. 7IgT: planets, nine well-known. All these assuming form, be favourable to me
when | reach Brahmaloka. ITEAT: knowledge fit to be acquired. Sages undergo the
disciplines of I# and T@J# with great effort to acquire the knowledge of the vedas,
puranasiitihasas, and the six angas. May they assume forms and come to my knowledge.
VUegIf3sT: upasana path which relates to Indra and Agni and the karma path. May they be
clear, Even though a Brahmavid (knower of Brahman) may not have a desire for the above
there is no harm in praying for them which should be known. 323¢d (second time) means
the five yajnas CRER ﬁ?[q?r etc.). Hereafter, #&cAdT etc., are the five %E\?JIT: spoken of in
coming down. H#&cddl sculpture, proficiency in this is to be got by subduing ATy
(jealousy). ATR=Gl - TSI=ITAGAT got by subduing g delusion. 3iffa SAIfafdear got by
subduing greed eT. W4T 3MYFACAT by subduing anger 1Y, FIEACH Brahmavidya
subduing lust. The presiding deities are indicated by the word H#¥cddT etc. UiSUT etc,, indicate
in order the stages of life of brahmacharya, grihasthashrama, and sannyasa. Here the
austerities are encouraged in brahmacharya and therefore it is GISUT:, UTceiiad: taking a wife

is grihasthashrama, to be united with Hari is 8RS (sannyasa).

EIGHTH ANUVAKA
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geaTeds AT A T A AsvrAma A gea &
THATRTH AGIORT A FALTRTH 3YIART A Awaor 4
A QYOI 2RT A TSI T3 Id 3Td H ITgAaed
7 Jaelter ot gRier wet qgredt A e A qRETRriRT
A TIART AsTHALT A TN FRLT A 1| ¢

SEH etc, are articles used in yajna and are discussed in yajna prakarana of the vedas. g s
are places where the wife of the sacrificer stays. Sayana is very brief here. These are
technical names and need no explanation for one who reads chamakam for upasana, 9ddTr:

AT sacrificial vessel etc. TIIMHR: ddT’s are invited.

Vishnusuri: In the seventh anuvaka, the path to Brahmaloka was stated. Now how a
liberated soul (liberation immediately after hearing the mahavakya) merges his body is
being stated. May my body be like faggots (dry wood used in sacrifices). | like to realise the
non-difference between the pratyagatman (inner soul) and the paramatman (Supreme
Being). May my hair be like the kusha grass. May my chest be the altar. T&TSUTT: pranas, gd's
organs of perception, Jnanedriyas, IHdT's karmendriyas, JATdIUT: bones, ¥A{d: pores in the
body. 3UXaT: head and face, 3IfTAU TegHIEA's well-known in FERIGIAATE, Q0T -
$Uo5hYT well-known in yogashastra (pit at the bottom of the throat) qrIcAT the ten swaras
mentioned in Hamsopanishad® which are caused by variations in vayu. 9 d - FAFRTT T,
3MYTHITH Ojas, IIErE - sk Buddhi, gfayuTeie -|8: - chitta, IGT: - sense-objects, TG:

heart-region CIQTBTQIT: desires, etc., of various types. (FTH 353 Heg: 9 shruti) 9IAT: The

five avidya vrittis tama etc. 3/d3]d the confluence of 3, geTe and Y&l is 91T The
bath at prayaga at the conclusion of a sacrifice (of Hathayoga offering, so all this starting
from the pradipika) ¥d9TR: body may merge in the bliss of paramatman non-different
from pratyagatman. # with respect to everythings is to indicate that the tie between

consciousness and inert things such as body etc,, is strong.

1. Hamsopanishad RUiifd gua: | RORONT gfad: | gueEr - ﬁ?ﬂﬂ: | ASTA %ﬂ?—ﬁf: I
TSAATAANAG: | YSSEATsAG: | TCAAT AU | HSTHT HeaTeAlg: | FAaAT A ATe: | A AveAIE: |

When a Yogi hears the ninth then Vasudeva who has QW‘QT@' appears to him.
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NINTH ANUVAKA

HTPereT A weTRsH TN YHeT A IURT AseqAwRT A
e 7 Asifoe & Refthas gaihead avrlizgTeal
feleT A T Fodedl HFd A WH T A FAAET A
TR A 18T T A TURT 7 F e A g T AsgNrat o
JTaT FEEUTaY T A TA Foda 11

Agni- fire which is being lit. TH: means Ta3F (yajna) 37 a yaga, 1{# - a yaga 3729H is well-
known, gAY etc,, are ddT's (presiding deities), 3TS7[elAT - like the fingers, limbs of virat. All
these, may they be capable of being offered in I3. &2T: east, etc, T indicates also. fafger:
also are the directions in between the cardinal points. %% etc, are mantras. TdIH: HTH
recitation. 18T a ceremony undergone by the sacrificer (dedication). dJ: - fasting, etc, to

work out sins. EIz_gr - time a part of the sacrifice. gd - ThEdd (a certain vow) etc. The rain

which relates to day and night may this be fit to grow my crops. cg'sazlo-di Jed A1H and
{ed{ H1H two HIH mantras. These two may be made fit by my J30. Vishnusuri: After
merging the individual body in Paramatman the virat (the aggregate T#HTC) also is being
merged. A question regarding the propriety of jiva’s merging the Iswara’s (virat’s) body (in
Paramatman non-different from pratyagatman) may be raised. The reply is that jiva is
essentially Iswara and the same has been substantiated in Sri Shankara’s words JUT dcel
HTH: FHeTd Hifedepiedd: el HeIeR™ U T3d Hiedd: Jivatman is imagined in the
kutastha chaitanyam. Similarly world also is imagined in it. So just as the individual body
with its 3THTH reflection is merged in kutastha chaitanyam, so also the world can be
merged in kutastha. In truth there is no relation between Paramatman and the world just as
there is no relation between the snake and the rope except that rope is the substratum.
There are two kinds of super-impositions known and unknown. The known is superimposed
on pratyagatman and the unknown on Paramatman. That in which many things are
consumed is Agni which means TqaT, T - hell @&, 37%: Brahmaloka. The loka in which
happiness is found 31{& or 37 a:efr: Sun, 9T9T: air (which becomes the vital air in the jiva)

the life of the world. 312GAE: subduing lust (@HHST:). IACT two types f&fd: and ifefa:,
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f&fa: is that in which anaryans are there. Similarly, where aryans are is 3176 just as Bharata
Khanda. So Jf¥dl has both f&fd and 31fefc and bears oceans and mountains. g3t akasha,
there itself QIEI'Tér:, 3-13313?1:, and T¢2r: are the paths of stars technically known as 3rordref,
IS, AT - May all those be merged in the Brahman as in jnana yajna, %, 9T are
well known. TAH- a mantra of Atharvaveda. I Yajurveda, SIelr the discipline of
Brahmacharya for the sake of learning the vedas. d9: concentration of mind to get the
knowledge of truth. Elz_gr: hearing, etc., for the sake of upasana. dd to wear belt @@ to
perform agnihotram. So, chant Brihad and Rathantara samas for the sake of rains during

the day and night. May all this be merged in Brahman.

TENTH ANUVAKA

MaATeT A TeATed A e A sy ¥ Ryeare o
A Rcaté) 7 A TsaifaeT A Tsurd 9 A g A
Foraee o & e o # qeféh o A rwgard &
USSE) T 7 38T o A TAUTH 7 HUIT A dged
AsAZASY A Qo & HYTAA Fodai o Taet
FEUARATCHT TA Feddi Tl TAA FETare |l Lo

IHT: and AT: are well-known. Calf (male) one and a half year old is 3313, female calf 3dr
(1Y, year old), 2 years old bull is ﬁ?ﬂﬁ'l‘{, similarly, 2 years old cow is %.Fﬁ?f, two and a half
year old male I5d1fd:. Similarly, the female is I>dTdl. Three years old male 3aca: female
T3acdr. Three and a half year old male is @'éﬁar{, female ‘gﬁ?f, four years old male is t&dTd,
female TS3IgT. Bull (which can produce calves) is 3&T, barren cow is d2IT, an older one than
3&TT is Y, cow which has calf dead in the womb dgd, bullock yoked to a cart is 3{73dTe1. A
cow which has delivered a calf recently ?J?Qr:, 3Y: longevity etc. are well-known (9107, <7,
39T, <I8T:, A, Hel:, dTeh, 3TcHT, T=A).
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3TcAT- body. The above said 3TJ:, etc, be fit for performing sacrifice. May the intended
sacrifice like 37235 etc. be efficacious and any deficiency be removed by this yajna (homa).

This prayer is for removing any inadequacies in the performance of yajna.

Vishnusuri: In the ninth the merging of the individual and the aggregate bodies in
paramatman was explained. Now the gods of health and sickness are being merged.

IHT: - hidden diseases. It is said that diseases which afflict men according to their
prarabdha lie hidden in the body until the proper time to strike comes. When they manifest

and express themselves they start eating up the vitals, in the form of worms.

Thus, there are seeds of diseases and seeds of recovery of health like poison and nectar in
the body. In the waking state they are in the form of worms and start various diseases. In
sleep they are in the form of gods appearing in terrific and benign forms. People who have
studied the science of dreams explain like this. There are three forms in which they appear,
gross, subtle and beyond gross and subtle. Gross in the form of worms, subtle in the form of
objects seen in the dreams and the other in the form of tendencies (vasanas), The worms
causing diseases start diseases like diarrhea. They are being activated by sins. There are
again worms which fight these. They are activated by merits (punya karmas). The latter
worms Kill the former and the nectar counteracts poison. This is about the gross body. As
regards the subtle body the good and bad vasanas in the form of knowledge and ignorance
abide in it.

Now THT: hidden diseases and cdT: patent diseases, pertain to the gross bodies. The eight
fold prakriti (cf Gita) as male and female is of two kinds. The female form is health Three

kinds giving. The male form gives diseases. 347d: of prithvi. The gods, manes and men

reside in it. 3TdI is again of three types where vegetation does not grow. Herein asuras,

rakshasas and pishachas reside. (cf Hfd: - CaT HISAT: AREAsTIT ITHGRT &N e
A=)

fearare, - 31fefel: G=7dY star, rains start when this star is in the ascendant. 31¢c means the
world needs such stars for its maintenance. 31f&cddic - goddess of the form of water. This
also is of two types peaceful and warlike. The one which does not cause blood, rain and

meteors is peaceful. The other is warlike. The latter is fecalen.

g>dIid: The air is also of five types prana, apana, etc. This is 95d1d: This is again of two

types internal and external. 90T is in the eastern direction etc. 9dTdT - The wind that causes
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disasters. 3acd: Sun (who remains in the midst of the three worlds as if in the heart of the

three worlds) his shakti is moon f33caT - which is nourisher of Ia7€afa and 3iweft,

g'ér - Brahman which is seen in the akasha of the heart region (ETGThT2N ?:!}ﬁT:I'IE: means
gTaTehTel, dleT - outside akasha. (UTTEHw] Woaa MM I Hiie)

gtadic Mind is also of two types auspicious and inauspicious. 986 dear objects, mind which
is carried away by the thought of dear objects is USoIdT - inauspicious mind. The mind which

is unmoved and not subservient to dear objects is TIgT auspicious mind.

3&TT like a bull dull and ignorant i.e. the reflection of chit in g{ﬁT The buddhi also is dR,
g7 barren. It cannot produce Brahmavidya even after getting the reflection. F¥sT: 3lghX
young bull (calf) a?a'\- young cow (calf) 31-7Sdls] -yoked ox. One capable of bearing the

entire Brahmanda on himself pratyagatman, ﬁ?;r: - Brahmavidya. This is the ninth para

prakriti (cf Gita 3TIRITATETN. May all this be for the sake of I3 i.e. May all this be
merged in the ultimate Reality. When all these are already merged in pratyagatman how
are they again merged in Paramatman? The reply is: we should know that it is oneness with
Paramatman that is indicated. 31J: - My remaining life - may it also be merged in
Paramatman. For a man endowed with dispassion there is no need of long life. 90T, etc,, to
di% indicate the respective presiding deities. 3TTcHAT the body which is the support of all the

devatas. T sacrifice. May the two the body and the sacrifice be merged in Paramatman.

ELEVENTH ANUVAKA

TS TA T ATTTAFATAATTH
TG TR FAGT TR Usder TR ACAET TR
e IH ThfafaRT A i
TsefaefaeTs geafaerfaeT A Aarfdfoea 7
THRTT A TARETd A gdaT Asvet I A gagy
T Vg T A Rwrefaed & aqfufaea
AsserRiveT 3 aaiiercas) wefeea @
TeaTRred A TRICATRRITT AsSerdeaniered &
ISR THARTAISRT Fd T AUTT SARATRTweargeT
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TR T Higered sdeaRafaRT |l ¢

Tl etc, are numbers. dlal etc, all these may be mine is the prayer. 99 - food, 9dT
production, 3TT9<T - production of food again and again, $hd: desire to enjoy or it may mean

a 14T, gd: Sun who is responsible for the production of food, H\U‘f - (E.:Eﬁ): akasha, I

that which is present in akasha (all pervading akasha is <I%+) 3lecdTAA: born in the end,
3=cy: stays in the end. 3]d<T world $ilasT born of the world. 31f89f: protector. Or U etc,, are
the names of the months I etc, in which case, "may they be pleased”, takes care of all

gods unsaid.

Vishnusuri: In the tenth every thing was merged. In the eleventh how on the changeless
Absolute every thing has been super-imposed is being described.

There was only one material cause, qiljﬁf: in the beginning (THhdTg ST ..vide Markandeya

Purana.)

Then came the three deities representing the three gunas. May these be favourable and
benign to me is the prayer. From these three five elements (HAgT’s) and from these the
subtle uncompounded (unquintuplicated) sense organs of perception and mind and buddhi
were born. From the same five elements in their gross form (quintuplicated) the gross body
with nine openings was made. Therein, are the ten pranas and their support sushumna nadi.
From the sattwamsa of these eleven, we have thirteen devatas. The nadis associated with
the %17 etc, such as pushya, yugandhara, etc, are fourteen and with sushumna they make
fifteen. Seventeen are the limbs of the lingasarira. The nineteen - ﬂ%‘fﬁlﬁf’s such as sanjivani,
vrana viropani, well-known in the Nagarjuna Tantra. Then there are twenty-one vital parts
according to medical science. Twenty-three are serious diseases such as Sdv, 3fdaR etc.
Twenty-five are the 38 &: (divine damsels) such as Fa2f. They reside in the body also as
in heaven(cf yoga latika). Twenty seven are the gandharvas such as chitrasena etc. Twenty-
nine are Jyotishmati etc, fdggecdadrs (Fcan. Thirty one are the worlds, such as 3, etc,
seven, 3dol etc. to patala seven, Vaikuntha one, Radha one, Goloka, Manidwipa,
Mahakalapura, Shivapura, Ganesaloka, (seven sub-heavens) 37ITEAT etc. seven heavens on

Earth (3[FaqTs), $ell¥d, ATH, AF (Brahmaloka in its variations). So in all thirty one. Similarly,
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eight vasus, eleven rudras, twelve adityas, 3119aeT’s ashwins 9<afd prajapati 33 gods. With
the odd numbers deva chandas has been stated and manushya chandas with even numbers
is being stated. The sciences of mfr, 3{2?r, FTH and HIET are four, four vedas and four
upavedas in all eight, six vedangas, six shastras (darshanas) twelve in all. Sixteen siddhis
(attainments) such as hearing from a distance, seeing a distant object (mahavidyas). Five are
siddhis of jnanendriyas. Five are siddhis of karmendriyas (such as whatever one says comes
true, unobstructed movements,grasping something at a distance etc). Sculpture
FQTI":lFCIﬁ'c!G?IT, ':lGiFCIﬁE\?IIT science of rain-making, astronomy ?ﬁﬁﬁ?@ﬁ, ayurvidya (science
of longevity) two types of Brahmavidya (paroksha Brahma Vidya and aparoksha Brahma
Vidya) are five (relating to two types of mind, buddhi, chitta and ahankara). Aparoksha
Brahmavidya of mahat tatwa. Thus sixteen in all. Mahabhutas are five gross and five subtle,
objects are five gross and five subtle. In all twenty. Twenty four principles (ﬂ@%‘\’iﬁf dcd’s)
are well-known. Twenty eight - different animals cow, goat, buffalo etc. (related in the
Bhagavata etc.). eight types of &aaaT: (Gods) six types of TITAY (trees etc.) two kaumara
manusha T creation of senses (ten) jananedriyas and karmendriyas 37§%R is three types,
three Vaja to 31f9qfd 12 Adityas common to individual and the cosmos (T9US and

Brahmanda)

In T9UT - five jnanendriyas, five karmendriyas, mind and buddhi. May all these merge in

Brahman.

Shantipatha 33T 3Tg-Hedal Jeeufd TFUEAQIf erifdvefadgan: goFdard: gfafy
AT R 3fe] AfSY Ay Fforsy Aycaeat® Ae afevatay AycAdt v argeeaTaT
a;@wng@gﬁﬁgmﬁaﬁreﬁmquﬁ I

3% onfed: Anfed: enfed: i

ST Brahmavidya in the form of the cow. It by itself is used to invite devas and is therefore
called as 3a§i?|. Hd]: Goddess of speech in the form of mantra. Hd]: is called T3+ (one who
leads you to yajna). The mantras through their instructions regarding karma lead one to

yajna. ECEQ:CT% is Brahma who is the witness of all karmas (9332a%:). Then the second is
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YcddcHs who is self-effulgent and of the form of Bliss, the witness who is referred to as

purusha.
3FUTACIT - pleasures caused by karmas, 213N, praise

(prescribe) HFddTd: auspicious words. The f&Rdcar: conferring auspiciousness along with
the d19¢dd. May they not harm me. Similarly O Mother Earth! do not harm me. | meditate
on your benign form. | shall compose sweet hymns in praise of you. | utter sweet words. |
address others in sweet words. | offer sweet oblations with sweet words to gods presiding
over karmas. To men | offer pleasant truths sweet to hear not untruths. So may gods
protect me who does what has been promised. May | shine with fame. May the manes

(pitras) agree to this.
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PURUSHA SUKTAM
Introduction

The Vedas describe the essential nature of the Supreme Being (378X J¥%). Purusha Suktam
is a group of mantras of the Vedas which describes Parabrahman. The concept of yajna
(sacrifice) is in the centre of this description and this is being illustrated with worship, rituals
and meditation. Even to those who believe in inquiring into Brahman, Purusha Suktam is
helpful. This mantra was revealed to the Rishi Narayana. He is known as the incarnation of
Lord Narayana. The Purusha described here is referred to as virat, the soul of the universe
(fa2arcAN, and Parabrahman and in various other ways. The essential swarupa of

Parabrahman is beyond the above descriptions but we can describe it with the help of

Narayana Suktam may be said to be a brief commentary on Purusha Suktam. There the
yajna takes the form of upasana (mental worship) of Narayana.

The three divisions of the Vedas viz. Samhita, Brahmana and Aranyaka differ in style and
content. Samhita deals with the various sacrificial deities. Brahmana deals with the method
of performing sacrifices. Aranyaka or upanishad goes deeper into the inquiry regarding
Truth. Purusha Suktam has all the three characteristics and integrates the three. It is a

mantra. It speaks of a yajna. Ultimately it speaks of Jnana Yajna. In fact this is Brahma
Yajna. The cosmic Being is sacrificed. The world results. The cosmic Being

enters the world as its substratum and one who wants to arrive at the Truth gives up the
appearances and retraces his journey and realises the Supreme as the substratum of the
entire universe. (One who enters within the individual self is purusha and one who remains
outside is Paramatman -3TTcd W@f Jgsayiase: g, 33101 9TATCAT. The Bhagavad
Gita speaks of Brahman as the ladle, Brahman as the oblation etc. (E!?FITlﬁUT a?'ﬂéﬁ:m) The
whole sacrifice is Brahman; gods are the performers of yajna and Parabrahman is the deity.
They are pure in mind and therefore perform mental sacrifice. In the language of the
Puranas the gods perform the yajna which is worship. The deity worshipped is Narayana. So
this becomes bhakti yajna. This Purusha Suktam also speaks of Dharmas, Varnas, etc., and

therefore it is the source of all the shastras dealing with the basic ideas of the vedas.
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Since this Purusha Suktam speaks of the entire universe as an emanation from the Supreme
it is the source of the Bhagavata Dharma and therefore it is also the source of theistic
scriptures such as the Bhagavad Gita.

Another important idea of the Purusha Suktam is that it emphasises that all of us, all this
world, came from the Lord. The emphasis is on the source and not on the product or the
emanation. In other words creation is not important but it is the spirit behind all creation that
is the eternal Truth. Creation comes in handy to proclaim the glory of the Transcendental
Being. Even all the energies emanate from the manifested Purusha who Himself is the
projection of the unmanifested Truth.

One more interesting aspect of Purusha Suktam is that it speaks of distinct categories of
creation coming out direct from the Supreme. The broad fourfold category of human
beings (EI'I@'@&UT) spoken of in the Gita is based on inherent tendencies. These tendencies can
evolve into higher ones and there are no water-tight compartments in categorisation. In
other words creation is an opportunity given to the souls to enable them to evolve
themselves into higher beings. There is no competition in self-improvement. This is spiritual
realism and no privileges are involved. The souls are not born accidentally. They came to
this world with definite inherent tendencies. They either improve or acquire new
tendencies and go back to the source in the end. Again they are sent forth in the next
creation to work out their karma. This is what is known as THW (transmigration) and the
process repeats endlessly until the soul becomes one with the Supreme which is the eternal
truth. This is the spiritual evolution that the present hymn speaks of. This idea of spiritual
evolution is explained in the Mahabharata in several places such as dharma
vyadhopakhyana. It is also suggested in the tenth anuvaka, 4th mantra of Namakam (p.126).
Manu knew 2T and 3: i.e. he knew the cause of the present misery and also the cause of the
future misery. So he as our progenitor created beings following a certain order to avoid the
two-fold miseries. The duties and obligations of the created beings were clearly
demarcated. Shiva was pleased with this. The Purusha Suktam speaks of the same method
of creation of human beings.

Incidentally we are introduced to the cyclic concept of time which is an important concept of
the Vedic thought. Life is not a line but a circle. | make my own destiny. None else not even
God is responsible for this. The concept of pravritti and nivritti (circling forward and circling

backward in the words of Swami Vivekananda) is based on this. All human endeavour
should be aimed at achieving spiritual evolution.
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It should be noted that the word purusha denotes according to Vidyaranya both jiva and
Brahman. The mantras have to be carefully studied to find out the correct meaning of the
word in a particular context. (vide 3-1:‘:[%% JhI0T: Elﬁ' AT JIETEATT Elﬁ“ﬁ g 3Tad | 9d
RIS TE SEH 70T | )

Of the two commentaries which are rendered here into English and are made use of to get at
the meaning of the suktam clearly the one by Bhatta Bhaskara gives alternative explanations
and is more expressive, whereas the other by Sayana is precise but terse. Both are faithful

to the original and taken together help us in getting the meaning of the matras though
apparently they differ in their approach.

Now the first mantra starts with the description of the cosmic Being by trying to give His
physical features.

Fewefivi ToW: | FETaged e |
WA Raeact aear | FeAfrsaEMEAA I ¢

THY UG WA < | TGH TS HSTH < |
IAHACTEAAT: | TeraAaTaE T Il 2

Bhatta Bhaskara: TgaefisT - Having many heads. J2Y is one who resides in the body (9.
Here it means the Supreme Being called Narayana. Ogd&T: - Having many eyes. Ggd4ld
Having many feet. (Head etc. are spoken of as many as every where we find that it is the
head and other limbs that count in transactions). Or the Purusha, the Supreme Being is the
soul of the universe. The limbs, head, etc, of beings in the Universe are His limbs only and
hence plural number is used. Sﬂﬁr Earth, The Purusha is the cause and earth, etc., are His
transformations. He pervades the latter as clay pervades the pot as cause pervades the
effect and the pot is not different from clay. The Purusha also transcends the
transformations such as earth and remains in His own Being. fa%adl gcal covering from
everyside (the earth is covered by the cause namely the Purusha). He again transcends by
ten angulas (measures). Here some say that the akasha in the region of the heart measures
ten angulas and the purusha is Atman realised in §GITHIR or some others say that this is
about creation and so we have to understand that the purusha does not go beyond ten
angulas. Creation (such as the birth of plants) is possible within ten angulas and not beyond

(that is the depth should not be more than ten angulas.)
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The Purusha’s becoming all is now stated. 3G - seen world of movable and immovable
objects. T the past, present and the coming things in the world. All this world is nothing
but a transformation of the Purusha. 3d again, 375 dcd¥ of even god-hood, $9MTT: - capable
of conferring. The Purusha is also the lord of immortality. That is He is the lord of gods.
3ialel By eating food, 3TaRIgfd cause gets transformed into effect. That is He is born as
men etc, by taking the help of food. He is the lord of gods who are not born in the way men
are born for whom food becomes the cause of birth and also of beings on earth who are

born in the ordinary way.

Sayana: This Purusha Suktam is also called Narayana. This and the later portions are called
Narayanas (purva and uttara narayanas). These are used in Brahma Medha and other
rituals. It might be that these were revealed to a rishi called Narayana. These speak of the
Supreme Being called Narayana.

TguMT indicates the many heads of the virat whose body is the cosmos and who is the
aggregate of all beings in the cosmos. The heads of all beings are in Him. So He is said to
have many heads. Similarly, Hgd1&T and HgIYITd are to be understood. This Purusha
pervades the entire cosmos and transcends it by ten angulas. That is, He is pervading the
universe inside and outside. Ten angulas indicate only the external pervasiveness. It is not

meant as a measure.

Now the universe in its present form, the universe in the past and the future universe all
originate from Him.

He is the universe. That is, just as the beings in the present kalpa (duration of one creation),
are His limbs the beings in the past kalpa were also parts of Him. Again, He is the lord of
immortals (gods) also (TFHdcaET S2ATeT:). The Purusha becomes the universe. He outgrows
His latent causal state by taking food to become the patent effect viz. the universe. (3{e=lsT
31Tk, Therefore the Purusha has assumed the form of this universe to help the jivas

work out their karma phala. The Lord helps us to grow by working out our karmas and

creates the universe to help us. This universe is not His real form.

U ARAT | el SATART - |

wm*:?stgﬁwﬁggﬁ | Prardeamye R 1 e
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Bhatta Bhaskara: TdTdTs] - This is His glory (the lordship of gods and mortals). 3/dl SITAERT
9eW: Purusha is greater than His creation (mortals and immortals). He is not confined only
to the creation of gods and men. He is greater than His glory. 9TGIsTT - only a portion of the
Purusha is this whole creation (faear Sfl'lﬁf) Creation and dissolution are only a part of Him.
Three times this, that is a major portion of Him is His true form as Consciousness, RIS
3-1?1?? fefa - da=M above. The immortal portion which is immutable and not subject to
creation (transformation) is the body of the Parama Purusha and is in the effulgent regions

of the solar orb.

Sayana: So the universe in all its past, present and future forms (indicated by TUdTdTe])
indicates His glory, His power and not His real form. He in reality is greater than His own
glory. (The unmanifested is greater than the manifested) This is being made clear fa2ar

${cITTeT - all beings past, present

and in the womb of future form only the fourth part of the Purusha. The remaining three
fourths is immortal (3-1?1?4) and stayes in GTd - in effulgent form i.e. in self-effulgence. Here,
Pada does not mean one fourth. The intention is to say that even this vast universe which
we say is infinite is only a small fraction of that Being. A corollary of the above statement is
that the supreme Being is beyond Time, Space, and Causation whereas the universe is

governed by them.

Brarged s8eqe: | wret < sTdetsssaree: |
el Rreaggmae | FryeTae 3 11y

Bhatta Bhaskara: 39Td ¢4 3¢ JeY: This three - times great form is seen in the solar
regions as effulgence of the Supreme Being. (cf & IR T& IRUTATGICA H Ueh: One who
is realised in the daharakasa as Atman and the one who is realised as the Supreme in the

Solar orb are the same). Pada is to be understood to mean a fraction and not one-fourth.

Three fourths of His body in the form of immutable self-effulgence is in the solar regions.

Thus, the Supreme Being as the being in the Solar orb is the creator of the universe. This
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Maha Purusha as Yajna Purusha (from the context it appears that Maha Purusha means the
Supreme Being and Yajna Purusha is Iswara) is the creator of the universe. Maha Purusha
and Yajna Purusha together are responsible for the sustenance of the universe. Three
fourths of the Vedas from the body of the Yajna Purusha who is above and untouched by
the universe. One fourth of His being is responsible for the sustenance of this universe
again after creation (31T{dTd s1:). The yajamana, the sacrifice, propitiates the Yajna Purusha
with sacrifices and gets the desired result. This is responsible for the sustenance of the
universe. This is explained as follows: According to the shruti the oblations offered in the
fire reach the sun and remain there. The sun absorbs the water from the earth through his
rays and this vapour is sent back to earth in the form of rains which are responsible for the
growth of crops. The three fourths of the Lord which is present in the solar regions is
responsible for sending the rains. One fourth in the region of the earth is responsible for
the performance of sacrifices. The cycle is thus kept up by the Supreme Being with His two
divisions. He sustains the beings on earth which depend on food and beings in the heaven,

which do not depend on food directly like us (TR 37T

Sayana: This three fourths Being (F3d7c] 9eY:) is untouched by the world and is in the form
of Brahman. He is above (3¢d), as He is untouched by ignorance. His one-fourth Being is
seen in maya. This is responsible for the repeated creations and dissolutions (313 Js1:).
The Lord has stated in the Gita that the world is a fraction of Him (fascsagfaic et
Tl Tl S19Tc)). [aa8 means in the form of gods, men and animals. He pervades the
universe as above. HIRMT and 3111 are taken to mean living beings such as men and
animals which depend on food and nonliving objects such as mountains, rivers, etc., which
do not sustain themselves by eating food. So the Purusha pervades the universe and thus

sustains it.

TEATE TS | T iy gow: |
A FeARead | TeareyfATEt O 119

Bhatta Bhaskara: From that Purusha who is Narayana indicated by Pranava, i.e. from that

Mahapurusha, virat was born. Various objects of the world are in subtle form in virat which
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is the cosmic mind, Prajapati. From that virat, Dasa Hotra Prajapati, who is the aggregate of
all purushas, was born. This aggregate purusha (FHSC gJ2Y) created from himself many
things such as the elements and the sense organs (cf 3 EAIST HelsHsld | Fel:

TSI A ST | FSATaf: Foil 31siel 1) RN - again, He created the earth (all from himself).
Thus the creation of the elements is told. After this, bodies of gods, men, animals, and
immovable objects were created (372 g:). Thus the creation of the senses and the bodies is

told.

Sayana: What was said earlier as SIshIHd, is now being elaborated. d¥ATd fa8=Id - from
the primeval being (37Tf¢YEW), faTC (cosmic body) was born. From this faRTE the being
associated with the cosmic body Purusha, was born (this may be called as Virat Purusha).
The one Supreme Being known only by the Vedanta, Himself by His maya entered the
cosmic body as jiva (Virat Purusha). (Here the word purusha is used to indicate the being
associated with the body). Virat Purusha is the being associated with the cosmic body. He is
a jiva (This idea is supported by the Veda mantra: §aT UY ${cIleil foadTioT [aTST SadT: shienee
gecar qﬁeum@ﬂgsaeaamﬁ:?rqﬂm This Virat Purusha became the devas, men and
animals (FSTTAr 37caRTTd). This indicates that power centres and energy sources also came
from Iswara when He became Virat. 31cIR<dd - became many. After he became all these,

he created the earth. After this he created the bodies to contain the beings (93:). Bodies are

filled up with seven dhatus (@F—Tm‘iﬂ?ﬁﬁﬁ%?: LRITfo.

Teqeor et < | daT FerAiead |
U ARSI < | froa seAerRey: 11§

Bhatta Bhaskara: Here the creation as such is being stated. The purusha is taken as
Prajapati. This Prajapati was offered as havis (8/a¥) and a mental sacrifice was performed
by the devas. Devas are the pranas and indriyas of Prajapati the vital airs and sense organs.
That is, it is in essence Prajapati himself who desired to create. Spring was the ghee for the
sacrifice. (As ghee had not been produced by then the spring season was mentally thought
of as ghee). Spring is a season when there are plenty of milch cows. Similarly, summer was

treated as faggots and autumn as havis.
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Sayana: Hereafter, subsequent creation is being stated. This is the mjﬁf or Q{f@.’ proper.
Devas are born. They thought of achieving this subsequent creation by mentally
performing a yajna. Various substances were not created. So the devas thought of the
purusha swarupa (the purusha’s form) itself as the yajna dravya (thing prescribed to be
offered in a yajna). For this mental yajna the spring season (aﬂo-_d@ became ghee. Similarly,
ITSH (summer season) became faggots. Sarat (autumn) became the havis, purodasha. Earlier
the Purusha’s body had become generally the havis. Now special substances, ghee and

purodasha were imagined in spring and autumn seasons.

YeAEATE-IRE: | 7: goa A Far: |
a1 AT e aIT: | HAEATToN T2H 11

Bhatta Bhaskara: For the mental sacrifice seven metres (S=GIf&) became paridhis (borders
around the yajna vedi). (The entire body of the Vedas is expressed in the seven metres -
gayatri etc,, seems to be the symbolical meaning). Three border lines are to the north of the

vedi, three are the tantrikas, sun is the seventh.

The twenty one things became the samiths (dry wood). They are the twelve months, five
seasons (in Vedic usage Shishira is included in Hemanta therefore it is five seasons); the
three worlds and the sun in all twenty one. Thus the prajapatya sacrifice was performed
mentally. The result is the creation of this world. The pranas of Prajapati which are called the
devas here, thus bound the Prajapati like a sacrificial animal, as it were.

Another explanation could be that the seven represents external nature. The twenty one
represents internal nature. We are bound in nature, internal and external. An explanation is
offered like this: five elements, day and night make seven - external prakriti; five organs of
cognition jnanendriyas, five of action - karmendriyas, pranas-five, antahkarana-four dharma
and adharma make twenty one internal prakriti.

Sayana: This mental sacrifice (Aehfede TN had seven Vedic metres like Gayatri as the
paridhis (border lines) (Dry sticks are placed on a bed of Kusha grass around the vedi; since
trees had not yet been created sticks of palasha etc,, could not be had). So the seven metres
became the paridhis. The seven metres are conceived as the seven paridhis. They are
Gayatri - 6 letters, Ushnik - 7, anushtup - 8, Brihati - 9, pankti- 10, trishtup 11, jagati 12. The
twenty one faggots are as above. (The trees yielding faggots had not yet been created.) So

this Virat Purusha became the sacrificial animal and was bound by the gods who were the
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pranas - energy-centres and indriyas of Prajapati. This has been suggested earlier in W

gfa.

& I+ IR et | W SraFTAa: |
A AT IASTed | WTEAT HETRT X |1 ¢

Bhatta Bhaskara: d - That Prajapati, (373)) before the transformations took place, W Sa
Virat Purusha. The devas sprinkled him with water. This is a part of the mental sacrifice. By
the Pranas (devas) that Virat Purusha was sacrificed (mentally). This is a question of Virat

Purusha sacrificing himself. Some say that, the Yajna Purusha born earlier was sacrificed by

sprinkling according to the statement J3lsT TAHISI= ¢dl: This sacrifice was performed by
both the kinds of devas, ATEATs and FHW's JTEAT: pranas (those which accomplish
something) FY: - Rishis (seers), here it means indriyas which help us in perception. Both

i.e. the Rishis and pranas are shining and therefore they are collectively called as devas.

Sayana: The Purusha who became the sacrificial animal and who was tied to the yupa
sacrificial post, was sprinkled with water (as an act of purification, a part of sacrificial rite) in

the mental sacrifice. The purusha meant here is the one who was stated in

d(—Hldﬁ(ldeIQd faRTalr 37T 9eW:. It is this purusha who is going to become the created

beings by sacrificing himself.

Sar3TdSld - Gods sacrificed. Who are these gods? ITEAT: those who can create, the pranas
(energy) of Prajapati. Again those who help this creation viz. 7zYJ: seers of mantras. All

these performed the mental sacrifice.

TEHAT: GIACHIG: | Wa{el T |
QRIEATR T AT | HTAIFATRT ¥ 111 ]

Bhatta Bhaskara: The Purusha who is the soul of everything is being offered as oblation. So
the sacrifice is Hé’g?[, from this was born various things such as qc‘sialo-?i a type of ghee or a
substance fit to be drunk (watery). Prajapati who is the collective form of all pranas and

indriyas created the animals. The created Clcqal\rzl' became food. Animals wild and
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domesticated were created. dIIcAUT] Vayu is the presiding deity over the animals, so

drIcdqle] means animals.

Sayana: H‘ég?[ is the mental sacrifice in which the purusha the soul of all is sacrificed. From

this sacrifice was produced food such as curd and ghee & TSI ), I as described
above. A shruti mantra says vayu is the presiding deity over space. Animals are from the
goddess of space (3=diX&T ¢dd. So animals are from Vayu devata through space (=cIi&).

Aranyan - animals with two hoofs etc., which are wild, Gramyan - domesticated animals such
as cow and horse.

AEATEIACHAE: | Fd: A AT |
BrEHIA ATAY TEATE | TSFAFATEGSTA || 2o

Bhatta Bhaskara: From such a sacrifice vedas such as Rik, etc, were born. Yajus also was

born from that. Sayana takes B=GIf& to mean metre such as gayatri. The rest is as above.

AEATERAT I | & aleraea: |
TMate TR TR | TEHATSTAT HATE: || 22

Bhatta Bhaskara: The animal creation is further

described. Horses were born. Those which have two rows of teeth in the upper and lower
jaws such as donkeys etc., were born. Again cows, goats and sheep were also born.

Sayana: Donkeys and mules (other than horses) with two rows of teeth were born.

T G | AT Ahoqd |
TG AT F1 a1 | FIgE TG 1] 62
Bhatta Bhaskara: When the Virat Purusha was mentally created for sacrifice by the pranas

etc., of Prajapati what were his features and how were his limbs imagined what were his
face, arms etc?

Sayana: The creation of human beings such as
Brahmanas, is being described in the form of questions and answers by Brahma vadins
(those who are discussing regarding Brahman). In how many ways they (pranas of Prajapati

called devas) imagined the purusha and mentally created him for the sacrifice? In particular
the face, the arms, thighs and feet were imagined in what ways?
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FE AGET TedRT: | TEIATI Y A 11 ¢3

Bhatta Bhaskara: See his commentary on 13th, 14th and 15th mantra at the end of the 15th
mantra.

Sayana: The purusha dividing himself into Brahmana

and other varnas is explained. From the face of the Prajapati, purusha in the form of
Brahmana came out, similarly purusha in the form of Kshatriya came out of the arms, the
vaishyas came out of the thighs and the sudras came out of the feet. This has been dealt

with in the seventh kanda in commenting on the sentence "8 HEAETdd fARTAHAT”

g AT HAGY SITeT: | ol G 3 |
HEIfeRaTIaed | IOTEarIRIad || ¢¥
Sayana: Just as foods such as curd, ghee, etc., animals such as cattle, vedas such as Rik,
etc., humans such as Brahmanas were born from the Virat Purusha, gods such as the Sun

were born from his eyes. From his mind Moon was born, from the face Indra and Fire, from
the vital airs, the wind were born.

AT TG tieTs | ofsuif gt wHada |
UEHTAT HFATEL: AT | T ShTIT Iheaaat 1129

Bhatta Bhaskara: Brahmanas, etc., were born from the face of the yajna purusha and thus
all the worlds were born from his various parts.

Sayana: Just as gods were born from the purusha similarly, the worlds such as the ether
(37=dX&T) were born from his navel. From the head, the heaven, from the feet the earth,

from the ears the quarters were born.

AeTEA ToN AETeaH o | AT TATEIIR |
mﬁm@ﬁ@%ﬁtlmiﬁmwm K33

Bhatta Bhaskara: | know this great one with a thousand heads. He is effulgent (like the sun).
Prakriti having three gunas is denoted by the word dH:. He is beyond tamas i.e. beyond

prakriti. He transcends prakriti (FHIE] UR). The effulgent one having created all the
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various substances as transformations, given them names stands before us in fulfilment.
This creation has to be understood like this always. The creation of the universe is a
blessing that the Lord confers on us. The universe helps us to grow spiritually and outgrow

nature. This is like a gymnasium says Swami Vivekananda.

Sayana: The meditative experience of the sage on the Virat Purusha is being described. The
rishi of this suktam expresses his experience as follows: The Purusha having created
various bodies of angels, humans and animals, given them the names such as this is an
angel this is a human being etc., stands before us. This great Virat Purusha beyond all
gunas, effulgent like the sun, - | know | have the meditative experience of this Purusha
always. This Purusha is beyond ignorance. That is, one who is not instructed by his guru,
and the shastra, cannot see Him. With such an instruction one sheds one's ignorance and
will see Him.

T REAETHETAER | U T RURTH: |

2 =N =

A eI 36 #afa | A: T 3191 g 11 2
Bhatta Bhaskara: The purusha whose glory has been

described above was praised in the past by Brahma (Pitamaha). Indra who knows well all
the quarters (those who live in all the quarters) praised the purusha. Whoever knows the
great one like this becomes immortal. Without this knowledge there is no other way. This is
this knowledge of the purusha is the only way to attain liberation from the bonds of the world.

Sayana states that this Virat Purusha has been praised to help people meditate well. Indra
also desiring to help one and all did the same. With the instructions from Indra and Prjapati,
one who knows the purusha like this is freed in this very life. He becomes immortal. When
one knows Virat Purusha as his own self then realising that the present body is not the Virat
Purusha does not grieve when the physical body goes. There is no other way to liberation
than this knowledge i.e. to know the Virat Purusha as one’s own self. Even thousands of

karmas will not be able to give mukti (vide & F3T0T o JSTT Taial).

Tt TSI AT | ATy LI ST |
3§ g T ARAR: T | us_rqﬁapm:;r%’rgm 1¢¢

Bhatta Bhaskara: The aggregate pranas and indriyas of Prajapati worshipped him by
performing this above sacrifice using Virat Purusha. From this sacrifice all those dharmas

(i.e. elements) which sustain the world and those which are prototypes of all
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transformations emerged. The great ones reached heaven where there is only happiness.
There are these pranas even now. (AT&IT: was interpreted earlier as those who strive, i.e.

pranas).

Sayana: Here the entire anuvaka is summarised. J31sT with the mental sacrifice, I<T - yajna
purusha, Prajapati; 31dcl-d - (devas) worshipped. From that worship came the famous
dharmas which are responsible for the sustenance of the world. So far the anuvaka dealing
with creation has been summarised. The remaining mantra summarises the upasana and its
fruit. =Tsh is the fruit of upasana namely attaining the Virat. In the past sadhyas, aspirants
following Viradupasana attained this =Tsh. The very same &ITsh, which is of the nature of

attaining the Virat as the Self, is attained by upasakas.

Now we present the 37s]dTsh known as 3t sIRTIUT. According to Apasthamba, this also deals
with the same Purusha as the earlier one and there is continuity. This deals with the worship

of Purusha as the Sun-

W:#ﬁg:@ﬁ!ﬁﬂl@'ﬁ#ﬂ:mﬁ,ﬂﬁl
T et RetigAR | deqeey RraHTatas 1 ¢

Bhatta Bhaskara: 31¢3J: From water, etc, (the five elements) creation came. Again, from the
essence of the earth (food) creation came. Again, Prajapati was created out of the glory of
the creator of the universe. cdtcT (twashta), Purusha creating Prajapati enters into him as
vayu (air) forming the limbs. All this is the glory of the Purusha. Or from 319 (water) the first
product is Prajapati. From him, from food (essence of the earth) was born Virat. From this,
twashta, bringing about transformation, enters the limbs in the form of Vayu. All this is the

glory of the Supreme Purusha. | know this already.

Sayana: Purusha called Narayana in the form of Virat was born from water. Brahmanda, the
cosmic egg, was born out of water pervading everything, just as cream collects in the midst

of milk. Not merely from water but also from the essence of the earth, he was born. (Vide,

shruti AUSET AT TATHTT: F IIAQ:, ¥ T Forded Gareed AT | cehids AT iAd, agerd
dalq:), f32asAT creator of the universe, Parameshwara. AT - Virat grew out of Him
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(Parameshwara). This Virat who identifies himself with the Brahmanda (SEHTUSITHATAT
UdeT:) is a part of Ishwara. His form has filled the fourteen worlds. The world relating to
Virat which is well-known as the world of angels, humans, etc., appeared in the beginning of

the creation.

JeTEA TN AETeae @ | FMECATVT qHE: TEAT |
A4 Reaaed 3¢ #afa | A= 9T REgdsT=a 113

Bhatta Bhaskara: Already explained, | know the great Purusha beyond all ignorance (d#:).

One who knows Him thus becomes immortal. There is no other way for this.

Sayana explained already.

eI =Rgy 9 31 | ST gt RS |
ae7 o aReeg At | w e wefteated au: |1 3

Bhatta Bhaskara: The aggregate soul, prajapati, jivatma, is associated with all beings. He is
there in all bodies from Brahma down to a mosquito. Even though strictly he is unborn,
because of his association with all bodies he appears to be born. The cause of his birth is
known very well to the wise. Such of those as are wise, desire to attain the state of the
cause namely the Sun. Or they know the goal or they enter the effulgent being of the Sun.

They know the cause (T1fw). Others do not know. (vide shruti & 3TcHT STITAETEYTR)

Sayana: I means Brahmanda. Prajapati assuming forms moves in the midst of

Brahmanda. Really speaking He is birthless according to the shruti Icd ATIHA=d sieH. But
still by maya assumes many forms movable and immovable. The steady ones with the help
of yoga by restraining senses know the origin of the Prajapati i.e. they know the real form
of Prajapati as the cause of the universe. The creators (G4:) by worshipping Him desire to

attain the status of AT, 3173 etc, which is of the nature of creating the universe.

o e TRy | A AT TR |
gaf 3t et Sia: | AAT TEEEEAd 11y
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Bhatta Bhaskara: Now that Aditya (spoken of in the previous mantra) is being described as
One who outshines all gods who creates forms, One who comes out of His unmanifested
form and by His effulgence and heat creates all forms, and blesses, and as One who stands
before the forms created by gods. That is, by his rising etc. One who helps us know the
created things. One who was born before the creation, to Him the supreme effulgent Being,

the manifestation of Brahman (STg#3) salutations.

Sayana: He who is he Parameshwara illumines everything and makes gods fulfil their god-
hood by remaining their hearts as dd=d (Consciousness).. He became their purohita
(Brihaspati). He was born before all gods as Hiranyagarbha (vide [FECLIE T CRRID)
Salutations to such self-effulgent Being of the form of Parabrahman or of the form

revealed by Brahman or the Vedas.

WWW | &aT 39 FEga |
TeRid stewoN RgaTe | e daT rgead < 119

thus the effulgent great Being Bhatta Bhaskara: ¥ who is born of Brahma, (ST&#) who is
Aditya, Sun in the form Brahmanas hold the Lord (Ishwara) of a jivatma, Jdd+d: in their
being. The devas (indriyas) said this already before creation. That Brahmana who at that
time itself knew you were staying as jivatman and about to create he understands you
correctly. The devas (indriyas) come under his control. He becomes liberated or devas are

subservient to him.

Sayana: All the devas just before creation i.e. at the time of inaugurating the Brahma Vidya
tradition, STEJ &I the consciousness of Parabrahman (RSEATFTY dded), Faded:
manifesting that chaitanyam with knowledge, addressing that Brahma tatwam 375Jde - said
as follows: O! you belonging to Paramatman, a Brahmana who understands you as
aforesaid, to that Brahmana all the devas become subservient, he himself becomes their

self. Therefore, the gods are subservient to him, not his masters. (vide Vajasaneyi Shruti "I

TG JaTE SEATEHITT T 56 T Hafa a7 Sared AT S, 31TcAT E3 F #7afa 1)

fed 3 gerRT gowal < | @R 1R | ST 9 |
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Bhatta Bhaskara: §1: - modesty, &H:- 41: (wealth) These two are your wives. Day and night
are your sides. This yajus is being addressed to Atman. Day and night (378RT3) are time
expressed in hours. These are like sides in the sense that sides support the body and day
and night similarly, support creation. The stars with the moon are your form (i.e. they help
us to get a glimpse of yours). The jivas reckon the time with the help of the movement of
the moon among the stars. 3179 - ZATATYRAA! heaven and earth. These are in the form of
wide-open mouth (cIT). You pervade the heaven and earth or heaven and earth are
presided over by 3772ads1r and therefore are 371f2adsiN. So You the great one, please grant my
desire of knowing Atman. (HIfASTOT - give) 3-1?1 - particularly longevity, cattle, and horses are
to be granted. Why say so many things? Please grant all the desires pertaining to this world

and the next world. [cf the prayers in chamakam]

Sayana: Now some yajus is being added. g - the goddess presiding over modesty

ASANTRHATIAAT ST,
&Y - Goddess presiding over wealth, YRaATRATAAT Saar

O Paramatman! g and SI&#! are your wives. Day and night are your two sides. The stars seen
in the sky are your body. The two ashwini gods are your open mouth. O the Great One!
(Virat Purusha as described above), please grant us our desire i.e. Self-Knowledge. In this
world please grant what we desire viz, cattle, horses, etc. To be brief, please grant us

everything of this and the next world.
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APPENDIX

PURUSHA SUKTAM IN THE LIGHT OF NASADIYA SUKTAM

A few years ago, a similar study on Sri Rudram and Purusha Suktam was published. Even
though Sri Rudram is not a Rigveda Suktam, it was included to serve as an illustration for
Purusha Suktam. Much could not be said about Purusha Suktam. Now an attempt is being
made to understand Purusha Suktam in the light of Nasadiya Suktam.

Nasadiya Suktam is an important suktam of Rigveda and our study of vedanta depends on
a clear understanding of this suktam and the Purusha Suktam. Sri Sayanacharya’s
commentary is followed in understanding these two suktas. Brahman the ultimate reality is
both the material and the efficient cause of the universe 3fAATATHAIIGIRRUT TEH.
Before the universe was created what was there? Only Brahman was there; then how was

the universe created? This is discussed in the Nasadiya Suktam.

This leads us to conclude that everything is spirit and matter is an illusion.

The suktam begins with the verse:

e gerdiaer Ardgst @t st raa |
raTaia: $5 FEd e RrAreiaee Teiive I

The rishi for this is JoTITd, known as GIHSET WHTCHT is the devata, as creation, etc., are

discussed.

The Rik states that; then that is before creation, there was no non-existence (38d) nor
there was existence (dd). Here, 3789d means that which is not perceived by our senses and
dd means that which is perceived by the senses. Energy is not seen. We cannot say it
doesn’t exist. Modern science says that matter can be converted to energy and vice versa.
Various worlds like ¥Jd, etc, were not there. There were no men, beasts, gods and
rakshasas. There was no akasha, nothing that surrounds, no water which is essential for all

life.

All matter could be divided into small particles called atoms. The ways atom combine causes
different types of matter. No matter nor energy was there.
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Here in the suktam, energy means Consciousness i.e., Chit. It is mentioned in the Taittiriya
Upanishad that Paramataman created the universe and He himself entered it. Therefore, all
srishti i.e. creation has this Chit. In jiva, Chit is expressed while in other creation, Chit is not
expressed. In creation, jiva is the enjoyer and matter is enjoyed. What is enjoyed is Prakriti.
The enjoyer is Purusha. It is paramatman who expresses himself as Purusha and Prakriti. In
srishti we see the expression. But before srishti only Paramatma i.e., Chit without expression
was there.

What was before creation was neither 3T8d nor dd; but something indescribable (37ferare.
This universe has not come out of nothing. What we see today after creation is various
lokas (worlds), the enjoyer and the enjoyed. That is jiva and matter everywhere. Before
creation, no environment, no cover to anything existing was there. The Paramatman out of

His deluding power (maya) created this
seen world. This seen world was not there; but is there now as something created. But this
creation will be withdrawn in pralaya. The seen world is something based on the unseen but

indescribable Truth. So, the expression 'neither seen nor unseen things was there. No sky
nor environs, therefore no lokas.

Relevant portions of Sayanacharya's commentary are as follows:

Then that is during pralaya after the srishti have ended and fresh srishti had not been
thought of, there was no 318d nor §d which have been described earlier. Nor was there any
means for providing food and shelter to the jivas; nor was there water which is the first

necessity for a jiva. There was neither seen or unseen thing.

There was no creation and therefore nothing required a cover up and therefore no cover

3Tala was there. 37d does not mean absolute nothing like hare’s horns.

There was no cover like akasha and therefore no worlds above like T3 nor worlds like
patala were there. Creation is for the enjoyer jiva and the food that the jiva enjoyed.

Normally, we understand by existence only animals and matter. Animals lose their existence
with life. They disappear with their death. Existence is seen to some extent in matter, in

prakriti. But the Vedas say that all creation has existence. This will never disappear. In
creation, we see clearly this existence in the form of Consciousness.
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Regarding this AT G says: 3r8ear se#ar A | A & FeoTId | dETcAT TagHSE |
There was only 31dd in the beginning. From this Hd came out - and then entire 31dd
became Hd ? No only a part of 37dd became Hd. From this Hd appeared. Rigveda Samhita

in another place says:

qrers ¥ farear spanfer Prargeame fafa |
Prareed séegey: TrRlsTIemsEcy: I

Here, 97, means a little. It does not exactly mean one fourth. Similarly, 39T means more
not exactly three fourth, only a part has become the world. The vast thing that remained

remains.

We may give an illustration with water. Water from the sea evaporates and forms clouds.
These clouds pour down in the form of rivers. All water of the sea does not become clouds.
All clouds do not become rivers. Major portion of water remains; only a small portion
circulates. Of course, in pralaya everything disappears. But, the ever conscious entity
Paramatman exists. This Paramatman partly appears as jiva conscious being partly as
matter. So, the unmanifested (asat) manifest as sat and sat creates the world.

In Aiteraya Upanishad, the idea is explained like this: we have said that (asat) existed in the
beginning. This asat or parmatman enables the senses, etc., to function. It is Prajnanam.

Thought functions of the mind depends on this. Except this pure consciousness there is
nothing else in the world. All transactions in the world depend on this pure consciousness. In
the same Upanishad elsewhere it is described like this, "Who is this Atman we worship? We
see with the help of Atman, we smell, we taste and we think. The heart, mind, etc., are this."

This AT, T3, etc,, are all Atman. Intelligence, memory understanding are all this Atman.
This is Indra etc, Prajapati desire all these are Atman or Prajnanam. This is five mahabhutas

- water, light, etc. Beings born from earth, from egg, from sweat, horses, cows, etc., birds,

inert matter - all this is Prajnanam, Brahman, all desires, all worlds.

T FegRreayd ¥ aff o T 31 Ireese: |
mﬁﬁpmaﬁmgﬁ:w I

There was no death nor life (immortality). No day or night. After pralaya (total destruction)
there was no life to die. There was no immortality, as there was no creation. Earth goes

around the sun and the duration is called one year (Hdc@X). This Hac is divided into #Y,
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Fd, efl, FTC, etc. These divisions of time were not there. But time was there. This kala is

an aspect of Para Brahman 3{TdIgdld "EqedTdca”. Our life means our breathing. T3 or
maya is the power of Brahman which induces breathing in us. Jiva’s life is caused by the
karma. Life is enjoyed as long as karma is there to work out. All this is Para Brahman. The
creation (ﬁ% is for the enjoyment of life by the Jiva. The entire creation is SﬂT:I'T-[ and 1T
of this MadT is higher. When there is no creation, there is no Jiva and enjoyment. Para
Brahman alone is. So no creation nor destruction. Para Brahman fills up matter and

breathes life into it. Then creation starts.

AT § 3T o 9X: fohaet 3T |

Non dual Brahman alone existed. Worlds are only parts of Brahman. They are not different
from Brahman. Therefore, there were no worlds before creation. Brahman alone existed.

1 . . 1
O AT AT T Wiyl T 3aH |
Jeoamsafifgy TarfiararaATgATaHA I 3
Before creation nothing existed. Darkness enveloped darkness. It was as if water was
everywhere. From this creation was made by Brahman by concentrating. Jivas are created

by their karma. They require all that is necessary for their stay in the world. Brahman
concentrated on this idea, and the world was created.

FTAET AT AT Yok W e |
e TreAEty PRRvarg i geltsar ot #er iy

There arose a desire in the mind of Brahman. Sages who meditated on this aspect found
that there was a link between existence (Hc) and nonexistence (3T8d). This desire in the
mind of Parabrahman was the cause of creation of the world. Jivas had not exhausted their
karma. Pralaya came. So, to help jivas exhaust their karmas repetition of creation was

necessary.

@vmmm:msgﬁmsal
YT IAATEAT IHTHAETHT FaTdAIeT AT : ITEAT 1l 9

Whatever comes in the mind of Brahman is Truth. So, it does not take much time to

materialize. This is explained in Taittiriya Samhita and Taittiriya Upanishad. The creation
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was not world by the world. Everything necessary was created simultaneously. Jiva
according to his karma is born. Food etc,, for the jiva comes later. The enjoyer jiva is more
important. The enjoyed is not so important. This is aﬂil?c[ﬂfl?q =g1Y:. The food etc., were
created three yugas earlier. The first half indicates how the 31Hd was made into dd. The
creation did not follow a particular order. It spreads like lighting. Jiva means beings, Human
beings, devatas, etc, all included. In the language of the Taittiriya Upanishad - "3{TcHs
3ThIRT: FEI: | ete. ool TIW: "I

The next verse exclaims: 'Who indeed knows creation. Even devatas were not here at the
beginning of creation.

Y 3EHUT 35 F 35 W AtaFd S el 57 R Te: |
HATTAT I AT Y 3g T I N

Who indeed really knows this creation? Who can tell us how the creation came about?

The suktam closes with the question.

39 Rgfeedd sraag A argr A arar |
2 sreaTeeT: TR caatHE g dg AR A A Il b

Purusha Suktam

Purusha Suktam like Gayatri is used in rituals and has rich meaning. This finds an important
place in Rigveda and also in other Vedas. This discusses many important ideas and throws
light on many truths in the Vedas. This sukta is called Purusha Suktam because here the
greatness of the Purusha is discussed. Purusha, Narayana, Vishwakarma are used in similar
ways in different parts of the Vedas.

There is a description where the Paramatman is discussed as a being resting on a lotus leaf
in water. Water is called Nara and the Supreme Being is called Narayana. We come across
a description of the greatness of the Purusha and also the greatness of Yajna (Sacrifice).
Here the Purusha is also called Narayana.

Heweio] ToW: | FEIAeHedd |
oY Rreaait gear | srcifrvoaERITEw I ¢

This Primordial Being Purusha pervades the entire universe. He extends beyond it. He
envelopes the universe. He has infinite number of heads, infinite number of eyes, feet. The
earth is covered by this Purusha who extends beyond it.
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faeaaeaeed favadgy: | favady g&d 3d faeadeard |
H STgs T A HATALI AT A Serde] ¢a Ueh: | (333 3.3)

The one Supreme Being has His eyes everywhere. He has His head turned in every direction.
Similarly, by spreading His arms and feet in every direction makes the universe alive. All the

eyes, heads, etc, are His. Again the same upanishad continues in 23.3 (6.11) as

et AR HIHTRIRI: |
AT F HIAREATATT Td91d: g |

He the Paramatman has his face, head and neck and lives in the hearts of all beings. He
pervades everything. He is Purusha. This Purusha is glorified in the Purusha Suktam.

1) TcYE SEATCHAEATCHATITCH T 3SEAT To: |
(§:3 2.9.2)
2) 31T R A TEAT TI: | (ATTY STEHUTH ¢3£.2.2)

9: means body. J2¥ is established in all bodies of gods, human beings and even of crawling

animals.

T ¢: FAHAY I[@: (A3 €.2¢)

Again, we have Him in every being.

Explanation according to Sayana

Purusha is the Universal Being. He is Virat. Purusha is described as being thousand
headed. Thousand means infinite. He created the universe and enters it Himself. He is not
exhausted by the Universe. He is beyond the universe enveloping it. Ten angulas means He

is not exhausted by the Universe.

Here, head, eyes, and feet are mentioned. This means Purusha has enveloped the Universe
and also entered it.

Now, the universe is a conscious entity. It is not inert matter. Here, the angula does not
mean a measurement.

Again Purusha word is being explained in Brihadaranyaka and Satapatha Brahmana
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1) IeYal SEATCHATATCHAT-ITCHeT HISEAT T2V |

(3 2.9.9)

2) 31T IR A TEAT T2 |
(ArATY SFTEATTH ¢3.8..9)

9: means body. That is 9% is established in all bodies. This idea is expressed by (233 €.99)
T g ALY I[e: |

Thirdly, IR 3T FehTRIIA T ToW:- gUhRIRARFITEFOTcaTd.

Here 39Td means burns and can mean illumines. So, Purusha means one who illumines, the

entire universe which has all kinds of bodies. The word HgdT&T also indicates this.

I T 9RaeR faaEy: Gronsfereead | dddedrssgeds |
fareawT gRUT STaded IoT SAifave ddede | TeaRRA:
I TTHTET: HTUT: FSATARIEAAY I |
(T3 2.0)

31731 the soul of every life arises. Knowers of Truth realise Him who embodies the entire
universe. Omniscient, golden hued one who is the support of everything, the only
illumination of the universe, self-luminous. So, here thousand means the whole. Again 1.9.
SIIEHUT says you are the measure of thousand. You represent thousand etc. This means

thousand reckons the whole and not a number.

Again we have in (393 3-16): Ad: TTOTITE I HIAISTAIRRIAEH | T AfdHeels T
fasafad I. He (Purusha) has his hands and feet, his eyes, head and face are all pervading. He
spreads even outside Brahmanda, this leads us to think of the Universal Being. Purusha with
an image in the human body in the region of the heart. Sri Shankara says in this connection

in his Bhashya on Brahma Sutras:

N ;ao ¢ 99 B |°| ,pIE Ii J |('5'| |5i(* IEIJJI
TG TATTAVICHTA - o ae Te¥se: Ffafssd dg $fd |
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Now, the Supreme Being has merged and the description 37fafasafc applies to the region
head to chin. This description is to help us to concentrate on Purusha. In reality the

Supreme Being is never limited to any region.

T UG WA < | TGHG TS HSTH < |
FAHICTEAATE: | TR I 2

All this world, the past and the future is Purusha alone. He is the lord of immortality. He has
from his causal state assumed this state for the sake of providing food to His creation.
Creatures of his creation have to experience the fruits of their past karma. This is a
continuous process-this creation. Iswara is the only TR, AaIEa: HIRY says Sri

Shankara.

I AT STITAETEYNRT (. Higell 2.224.9)

Here Sri Shankara takes H:ér as Iswara on the basis of the statement in the shruti. He is also

referred to as §IgH, Sog, etc.

a1 JAHATHT HITT HAAATTT: (.3 2. 29)
This Paramatman is the Lord of all Beings.

T HATAT ST ASTAT IYATH! =T AR TR T FATIAT
TGHATEH=ATcH o FaTToT ${fcifer T ar: e Siiehr: | wrom:
{9 U AT FATAT: |
(3 24.29)

S G TS s{eTeT 1Y 36 gFcd waffor sfefer a1ey |
(F.394.2)
Thus we have a series of statements in the Brihadaranyaka about this purusha. He is our life

force. The water, the air, the sound, the light are all life giving, and purusha is pervading the
Earth and its beings.

ST I fAE Aa Afchsa SR 191 | (3.3 ¢)
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Again to quote Bhagavad Gita:

TcTedaiel el HaToficgueky |
3HE P&l STITc: T FATEAT ||
(37377 1.€)
HAHATT Pl Tepid Aot ATTABIHA |
FodaTd Yeledliel shedral [ageeasH ||
(3737 )

"Arjuna, all beings get the form of my prakriti. They enter me at the end of the Kalpa. Again
at the beginning of next creation, they enter my prakriti and in the next creation | create them
into this world."

AorAATRIE [l T TEATHR UM Ifoaled TTTOTATHeolel HITAA
JifoRigfa Tadhae FRvTaETATASRFET TRERIATT SeTaeyr g |

This world that 9%Y has created requires food for its sustenance. This makes Purusha
accept grosser manifestation and He becomes the world. But Purusha remains as pure
Being even though appearing in so many forms. Creation has the effect of karma and

requires this world to live. Purusha carries on this function.

TATaTAEd ATAT | 37 ST 97 T&: |

uret s¥F feat sparfet | Prudwanyd R 1 3
HTIUTATSY says:

Whatever the past, the present and the form yet to appear, bear, all this is the glory of
Purusha. But not His real form. The Real Purusha is greater than His glory. The creation of
Purusha is all confined to time forms one fourth. The remaining three-fourth is free from
death and illumines the rest. Even though it is said that Brahman is Truth, Knowledge and
Infinite. This means Sayana wants to suggest that one fourth is this world and not real. His
three-fourth is above the world. Sayana's explanation is as follows:

3iTcH<T is indicated by two words & and 37&TX. &X is associated with matter, the body. 378X

remains pure.
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Prarged s8eqey: | TTetsTAeTsssaree: |
el aRTgIIHIAT | FIYTAIA A 1%

Three fourths of the Purusha has ascended. The one fourth remained in this world and
repeatedly proceeds towards animate and inanimate objects. According to Sayana Bhasya
the three fourth Purusha who is above all Samsara is Brahman. He is free from ajnana. The
one fourth that is in Samsara is subject to Births and Deaths. Sri Krishna in the Gita also
says the same. This world has movable and immovable objects. Brahman has entered this
world. But remains pure. He is not bound by the three Gunas. Jivas if they try they can free
themselves and attain liberation. The above facts have been taken up various Upanishads
and Brahmana, and explained.

TEATE TSI | TR iy o |
o STt I feTe | ATt g 1y

TTIOTHTS:
fasag caspaAfeld | Tgerd dear yas=ad |

Now from that Primordial Being a huge body came out. Different things shine in this body so
it is called Virat. He became manifested and afterwards created the Earth and the corporeal
forms.

According to Manusmriti 1.32 -

STt SealsTHeAT GgHtleT TeSIsHad |
37efeT AR TEGT | FARTSTAG el 98- 1l 2.3l

Brahman divided Himself into two one male and another female.

dUEdCcagsTed o Tad ges e |
d AT faareT 9T Fver g fasraaa T | 2.33 |

After that the same Virat did Tapas created Mama (me). Know me to be the creator if the
entire world. This is according to the Vedas also.

TeqIAUT gRANT < | §aT oA |
T FEATETSA < | oA geA: ey 116

HTIUTATSY:

TeTaT YaferdshAuid eRRYTeY oar Iy fte fege
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STEdG AT Hralcdel §laleeid HaTcTETEaRITT HofdT

BIATEdeT Hsehed JoNTEde §iaWT HTH J1H cdodd |

Gods have been created. They unable to find any Havish to offer decided to mentally offer
Purusha as Havish. This is known as Clc\é'\'{fed - earlier creation. All this manifestations of
energy are powerful enough to understand what has been done and what more are
required to be done. The created beings now take up to make later creations (uttara srishti).
They are sufficient instruments for the purpose. They require only some oblation to offer.
So the Purusha who created this Self became the oblation and the yagna was done
mentally.
Spring, Vasanta became ghee. Summer became firewood and autumn became oblations.
The details of the yajna are not discussed here.

o 3 TRy et | o STt |

A &aT IASTed | WTEAT HITT A 1l b

The Sadhyas (a particular type of devas) and other Rishis sacrificed in the yagna the Virat
(Purusha).

The Purusha is both the end and the means of yagna. This is an important principle. Rishi is
one who with his knowledge removes the pain caused by worldy life.

TEATCIATHAG: | T qUEIsaH | T[T
FATII-2% AIIEATe | HOATT-ATFIRT A |l ¢

From that Virat Purusha who was offered in the sacrifice was produced curd mixed with
ghee. Then the Purusha produced birds, wild life and domestic life. This is also called HAAT.

Everything was offered for getting the present world.

AEAICI A Fd: WIAITT AT |

BERI FATAY TEAT | TIEAEAIGTI 1l R

This 'Hég?f: sacrifice yielded many things. This is '\%@T-T: because Virat has been sacrificed

here. The Rig Vedic mantras, Sama Vedic mantras and the Yajur Vedic mantras were
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produced. The same yajna also produced metres (Soq’s) like Gayatri. Detailed

characteristics of Vedic metres, etc. are to be seen from the concerned books.

TEATERAT 3T | ¥ & alsrada: |
et § ST TEA | SEATSATET ISATA: || 2o

From the universal sacrifice horses were born and animal with two rows of teeth in the
mouth (cows have only one row in the mouth). Cows were born. So were born goats, sheep,

etc. Horses have been described as those which are not dogs (37-2d1).
So we have cows for getting ghee etc. and the animals to be offered in the sacrifice.

TqHY SUeY: | BT SqFeaa |
A AT FI a1g | FTIE TG Il 02

When they immolated Purusha into how many parts did they divide him?

What did his face produce? His two arms? Thighs? Feet?

SEATIS T FEATHT | qg T : Foet: |

FEACET TGAN: | TEITAT YR ISI: 1l 82

The brahmin caste came from His face. Rajanyas (kshatriyas) came from His arms. Vysya
caste came from His thighs, the Sudra caste came from His feet.

In Taittiriya Samhita, we read that Prajapati after completing the sacrifice wanted Human
Beings and other beings. He arranged for TIgcd1#. This produced Agni among Gods, Gayatri
among metres, Rathamtara Sama among Sama hymns. Goat was also produced. All these
are from the face and they have an important place in a sacrifice. From the chest and arms
produced Panchadasha Stoma. Then Indra from among Gods, ﬁ’sg'q from among metres,
§gd 917 from among Samans, Rajanya (Kshatriya) from among human beings were

produced. Sheep from among animals.

Now, sapthadasa stoma from the region of stomach. Vishwe devas among Gods. Jagati
among metres, among Samans Vairupa Sama, Vysyas among men, cows among animals.
As they were all produced from stomach region these animals can be eaten.
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From the feet, ekavimsa stoma was created. 3-1@'%"5[ among metres, Vairaja among samans,
Sudras among men, horse among animals. In spite of all this clarification wrong wro
theories are propounded regarding caste system. We should know that Yajna and Vedas
are the most important things for our religion. Therefore, Brahmin occupies an important
place. There is no basis to think that the caste system was used to denigrate non-brahmin
caste. Even in the use of our limbs we use left hand for doing some acts. It is a strange that

caste system is mentioned only in Purusha Sukta and not in any other work.
Among animals those that are classified are goats because goats with Brahmins are used in
Yajnas.
1
g AT AT STeT: | el At 3o |
A@IwgeaIiIsTes | AToTEATILSTad Il ¢3

From His mind was born moon. Sun was born from His eyes. From His face were born Indra
and fire. Prana (breath) gave birth to wind.

At Imegraiiae | ofson gzt FHadd |
qEHT S{FATER: AT | T SR 3rheaa Il ey

From his navel came the sky, from the head the heaven, from the feet the earth, the cardinal
directions from His ears and various worlds were created.

FearEaa-afer: | ¥ goa g Far: |

44T JEI T AT | HAEAA-GoT T2 Il 29
We have seven logs as boundaries for the yajna kunda. Twenty are in three directions, and
one direction (i.e. east) is free as no protection from evil forces is necessary for the eastern
direction, as Sun will take care of the east and he will destroy the evil forces. The Yajna
Purusha (Virat) the animal to be sacrificed was tied to the post.

1
TAA TAAG ST aT: | iy Ao SYATIH |
! 1
d g AT ARAT: Fawd | 99 IF AreArEdied &ar: | g6

gSTq{cl’s 9T0T’s - the Gods performed the sacrifice of Prajapati who is also the sacrifice. They
were the first duties. They became the partakers of the heaven where the ancient sadhyas

abide.
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Here 9Safd Himself is the sacrifice. Gods performed mental sacrifice of Prajapati. The
modes of sacrifice became the first duties. The gods participate in heaven sharing their life

with Sadhyas.
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